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EEING faith has ſo much influence on 

practice, it ſhould be the duty of mini- 
ſters to teach their people, parents their child- 
ren, and magiſtrates to take care, at leaſt, 
that their ſubjects be not taught bad and per- 
nicious principles, which have a tendency to 
corrupt their practices. What way can ma- 
giſtrates be a terror to evil doers, but by 
threatening ſome penalties, and executin 
them when diſregarded? and theſe penalties 
may be either negative, denying. privileges, 
ſuch as places of power and truſt; or poſriive, 
excluding from them, or otherwiſe inflicting 
impriſonment, confifcation of goods, baniſh- 
ment, or death, according to the nature and 
circumſtances of the crime. Why ſeparate 
magiſtracy and miniſtry, .which can no more 
be done than the two tables of the law? The 
teſtimony of Iſrael, and the thrones of judg- 
ment, were great encouragements for the 
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4 To the Reader. 
tribes to go up to Jeruſalem: a great bleſſing 


ven church and ſtate are fo good neighbours, 


going hand in hand together ; the teſtimony 
of Iſrael directing the thrones of judgment, 
and the thrones of judgment protecting the 
teſtimony of Iſrael. The thrones of judg- 
ment, ſays Henry, were both civil and eccle- 
ſiaſtic government, 2 Chron. xix. 8. Zeruba- 
bel and Joſbua, in whom the two great ordi- 
nances and offices of magiſtracy and miniſtry 
were—the anointed ones endowed with the 
gifts and graces of God's ſpirit, to qualify them 
for their work, ſtood before the Lord of the 
whole earth, to receive direction from, and 
miniſter to him: their wiſdom, courage and 
zeal were continually emptying themſelves 
into the golden bowl, to keep the lamps of 
truth and holinefs burning. Good magiſtrates 
and miniſters, when faithful adherents to re- 
ligion, contribute very much for its mainte- 
nance, advancement and reformation. See 
Henry on Pſal. cxxii. 

To maintain that he has nothing ado with 
religion, or the firſt table of the law, is like 


the Pope to diſpenſe with and looſe him from 


his obligation to God's law, as a man, a Chriſti- 
an, and a king engaged to defend the Con- 
feſſion of Faith, and Preſbyterian church go- 
vernment. The great end of Chriſt's coming, 
his death or ſacrifice, laws, inſtitutions, ordi- 
nances, civil and eccleſiaſtic, and providences, 
was to promote virtue or holineſs, to hinder 
and diſcourage vice and wickedneſs, &c. And 
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To the Reader. 5 


tho* the magpiltrate is to make no encroach- 
ment upon the ſpecial privileges, or peculiar 
buſine ſs of the church, yet the firſt table binds 
him to worſhip the true God, both to know 
and promote the knowledge of him, to keep 
all the ordinances pure and entire, and fo to 
oppole idolatry, and every thing contrary, 
either to the object, means, manner, or time 
of worſhip. The magiſtrate ſhould take care 
that men do juſtice to their Maker, as well as 
to their neighbour ; even theſe can be both 
argued and defended from the principles of 
reaſon, though ſtill clearer from divine reve- 
lation, 

Now, reader, church and Rate can never 
be mixed or really blended together ; they 
are quite different and diſtin&t, yet both co- 
ordinate and ſubordinate powers, (though 
miniſters ſhould profanely ſcoff at this) having 
each of them their ſeveral qualifications, rules 
and laws preſcribed them ; are in their difter- 
ent ſpheres and ſtations conſtitute and ap- 
pointed for the glory of God and the good of 
mankind, eſpecially his own church and peo- 
ple, and ſhould ſtand before the Lord in op- 
enly witneſſing for his truths, and ſhould be 
directed by the ſame infallible rule, influenced 


by the ſame motives in their different ſpheres, 


to promote the fame ends, viz. the honour 
and glory of God, the ſpiritual and temporal 
good of men. Were church and ſtate thus 
exerciſed, how great a bleſſing would it be to 
a kingdom or nation ? 
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6 To the Reader. 


But whether kings and rulers are endowed 
with the ſpirit of a ſound mind or not, it is 
our duty to allow them their due power; 
yea, to inculcate the doctrine of the confeſſion, 
or of the ſcripture, on them, or others, whe- 
ther they will hear or forbear : neither is there 
any doctrine unneceſſary, or of little import- 
ance, and that is not uſeful for practice. H-ve 
miniſters no uſes in their preaching for exciting 
ſaints and ſinners to Tight practices? or mult 
they know them to be rightly qualified for do- 
ing duty before they exhort them ? (See Con- 


ſiderations, Lawſon, page 43.) Might not 


reverend- miniſters look into ſome of the 
old writings, and eſpecially the profeſſor look 
into his predeceffors letters on Toleration— 
Crofton on the Covenants — Baillies's diſwaſive 
—Cobet's New England—Rutherfoord on 
Conſcience—Examen Arminianiſme, &c.— 


Edwards againit Toleration—Gilleſpie's Aa- 
ron's Rod London Miniſters, &c. and above 


all the {criptures ; but in your ſearch beware 
of excluding the Old Teſtament, minding that 


all ſcripture is given by inſpiration of God, and 


is profitable for inſtruction, &c. 
J have in the following ſheets given the 


ſubſtance of What our reformers ſay in vindi- 


cation of the magiſtrates power and cove- 
nants. 


1 E T T BR 
10 
The Reverend JOHN FRASER, 


SIR, 


OUR petition ſuppoſes theſe following things 


are agreed upon, and very commendable in 
the Seceſſion, and a great mercy. 


I. That the goſpel is preſerved in its purity—all 
fundamental truths, revealed in the oracles of God, 


cordially believed, and explicitly preached, by all 


the miniſters of the ſynod. 


II. To their great honour, no Socinian, Armi- 
nian, or Neonomian errors repugnant to it, have 
Ever been tolerated by them. 

III. That they profeſs not only an adherence to 
fundamental truth, but alſo to many other doc- 
trines of inferior importance. 1 

Every one of theſe, and many more things, he 
aſſerts as certain and clear, are very uncertain, dark 
and doubtful to me. The time has been when ſuch 
a petition would have been thrown over the bar, 
and the petitioner himſelf called in queſtion as to bis 
purity and orthodoxy. Can my reverend brother 
condeſcend upon what truth in ſcripture is funda- 


2 

mental, and what is not? has either the church of 
Scotland, or the Seceſſion, determined the preciſe 
number — the nature and property of every funda- 
mental truth? It is very true, there have been 
many differences anent this, and many have re- 
duced them to three things, viz. credenda, Jacienda 
et petenda, i. e. to things to be believed in the 
creed, things to be practiſed in the ten commands, 
and things to be aſk:d in the Lord's prayer: fo that 
the creed, ten commands, and the Lord's prayer, 
have been ſpoke of as fundamental. * 


There are two things may be called a « Fundition, 
i. e. Chriſt and his truths or doctrines. Chriſt is the per- 
ſonal foundation, 1 Cor. iii. 11. Another foundation 
can no man lay; this is perſonal and real. 

2d, The doctrinal, or dogmatical, is the fundamental 


doctrine concerning Chriſt, or the common ſubject of di- 


vinity, and fo the church is built on the foundation of the 
ts and apoſtles. 

The apoſtle, Heb. vi. 1. numbers up foundation arti- 
cles. iſt, Concerning repentance.—2d, Concerning faith 
in the eſſence of God, the perſons in the Godhead, Chriſt 
and his offices. 3d, Of the ſacraments. —4th, Of church 
diſcipline and government, expreſſed by laying on of 
| hands.—5th, Of the reſurrection.— And 6th, Of eternal 
judgment. 

Rutherfoord diſtinguiſhes between an article of faith, 
and a fundamenta}: for the matters of faith to be delie ved 
are fourfold, viz Fundamental, which reſpect the vital 


parts, or the ſoul and life of faith. 2d, Super- funda- 


mental, which follow, by plain and neceflary conſequence, 
from fundamentals : theſe are materially or ſecondarly 
fundamental. Such who deny them, overturn the foun- 
dation; for if the conſequent be denied, the antecedent 
muſt be denied alſo. 3d, Circa. fundamental, whether.oc- 
caſfional, chronological, or hiſtorical : ſuch as Abraham 
begat Haac, Paubleft his cloak, books, &c. at Troas; con- 
cerning Orion, Pleiades, &c. Job xxxviii. Theſe are mat- 
ters of faith to be believed by neceſlity of precept, but not 
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Has not this been obſerved, that though Paul 
leaving his cloke at Troas, was comparatively a 
ſmall or inferior truth; yet a direct denial of it 
would be a fundamental error: no true Chriſtian 
will deny any truths plainly aſſerted in the ſcrip- 
ture. Moreover, has not both the church of Scot- 
land, and the Seceſſion, owned the Confeſſion of 
Faith, in all the thirty-three chapters of it, wich the 
Catechiſms ſhorter and larger, the Directory for 
Worſhip, and Form of Preſbyterial Church Go— 
vernment ; alſo acknowledged the obligation come 
under by both church and ſtate, to ſtand up for, 
profeſs and maintain theſe truths, in oppoſition to 
Popery, Prelacy, Independency, Arian, Arminian, 
and other errors mentioned in the National and 
Solemn League: and did not the Seceſſion diſplay 


by neceſſity of mean. Againſt which there are three ſins, 
ignorance, infirmity or weakneſs, and obſtinacy or ma- 
lice. Obſtinate and malicious oppoſition, againſt any 
truth, clearly revealed, is a fundamental error. 4th, There 
are preter-fundamentals, i. e. things indifferent, neither 
forbidden nor commanded : ſuch as to eat fleſh, to marry 
this or that woman. Now the ſame authority that com- 
manded us to believe that Chriſt came into the world to 
ſave ſinners, commanded us to believe that there were 
only eight ſouls in Noah's ark. 

Second obſervation. There is a threefold light, and 
ſo a threefold certainty. 1tt, A theologic light, ariſing 
from an acquired habit of divinity, or natural reaſon. 
2d, A fcriptural light. 3d, A divine and experimental 
light. | | 

Thus there is a threefold certainty. 1ſt, Of Know- 
Tedge in divinity.— 2d, Of faith in the divine teſtimony. 
— And 3d, Of ſenſe and experience, ariſing from the goſ- 

el teaching effeCtually, c. | 


;/ Third obſervation. It is one thing to hold fundamen- 


tal errors; another to profeſs them; but ſtill worſe to 
propagate and force them on the conſciences of others: 
this, by no means, can be lawful. 


B 
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their teſtimony for this confeſſion, and theſe cove- 
nants, againſt the ſeveral defections of the church 
and ſtate from the covenanted uniformity ſworn to, 
and agreed upon? Theſe were the fundamentals, 
which both the church of Scotland and Sccel- 
ſion have profeſſed to found upon, and make the 
articles of agreement or terms of communion : and 
though they might and did admit many who had 
not come, nor perhaps were capable to come to 
much clearneſs, as to every part of theſe, or every 
truth contained in, or every error teſtified againſt, 
in theſe above-mentioned ; yet neither of them e- 
ver admitted dire appoſers of theſe truths, or pro- 
feſſed eſpouſers of contrary errors to communion wich 
them. Yet this petitioner wants to admit direct op- 
poſers of the 23d chapter of the Confeſlion, and de- 
niers of the perpetual obligation of the covenants ; 
for ſay you the power cf the civil magiſtrate, in re- 
gard to religion, and the perpetual obligation of our 
public national covenants upon poſlerity, theſe are 4 
doctrines of inferior importance, which the Seceſ- 

ſion have profeſſed adherence to; but though | were 

to grant them of inferior importance, which nei- 

ther the Weſtminſter aſſembly, nor the aſſembly of 

the church of Scotland, or any of the ſufferers, or 

any in the Seceſhon, till of late, ever granted ſuch a 

thing : would either petitioner or granters own, or 

confeſs them to be truths? if they did ſo, why pe- 

tition for, or allow the dropping of them, you tole- 

rate the direct denial of them though but ſmall ; 

4 | are not all truths of equal authority, if truths of 
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God's word ? Is this, fir, an evidence that the 
truths are cither cordially believed, or explicitly 
preached. But perhaps you only mean fundamen- 
tals are ſo: i. c. to ſay, we ſhould believe and 
preach fundamentals one way, and inferior trutbs 
| another way, would be ſtrange doctrine indeed! 
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* But if the magiſtrate's power about religion, 
and the moral obligation of the covenants on poſte- 
rity be not truths ; or all legal eſtabliſhments of re- 
ligion be both improper and unwarrantable; and 
our covenants oblige materially, but not formally, 
then covenanting, as praQtiſed by our anceſtors, 
both in the national and folemn league, is wrong, 
both in matter, and form, and end, 

1. As to matter, which is the preſervation, re- 


formation and uniformity of religion in doctrine, 


There is a threefold liberty. 1. Of pure knowledge. 
2. Of confcience. 3. Of proteſſion and exerciſe, Tho 


the magiſtrate cannot hinder the mind from ſuch or ſuch 


opinions, neither can they force any one to think this or 
that; this only belongs to God: yet none ſhould be al- 
lowed to profeſs and exerciſe what religion he pleaſes. 
A magiſtrate ought both to defend and eſtabliſh the pro- 
teſſion and public exerciſe of the orthodox faith. 

Aithough the magiſtrate has no power directly and- 
immediately over the conſcience, but indirectly and ſe- 
condarily: and fo ought ta compel to a negative profeſ- 
fion of the ſound faith, i. e. he can and ought to com- 
pel the heretic, neither to profeſs, teach, nor diſſemi- 
nate externally, any thing in the exerciſe of religion, 
which is contrary to the ſound faith. | 

1. Becauſe the magiſtrate bears the ſword for the pu- 
nifhment of evil doers, Rom. xiii. 4. 1 Pet. Xiji. 14. 
Heretics are ſuch, and hereſy is a work of the fleſh, Gal. 
v. 20. The king is not a miniſter of God, if he do it 
not. 

2. Whom the church ought to puniſh eecleſiaſtically, 
as ſcandalous and heretical, the magiſtrate as a keeper, 
nurſe, tutor, defender and protector of the church, 
ought to puniſh. civilly; for the duty of ſuch requires it: 
but the duty of the church is to convince gainſayers, to 
excommunicate the obſtinate, and to ſhun them as here- 
tics: and the duty of magiſtrates is to reſtrain them, 

3. A falſe religion is either a public. ſin or not, if not, 
then men may be ſaved in any religion, which is abſurd, be- 
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worſhip, diſcipline and government, according to 
the word of God, and the example of the belt re- 
formed churches : to extirpate popery, prelacy, he- 
rely, profanity, and every thing contrary to found 
doctrine; not to give up ourſelves to a deteſtable 
indifferency, and neutrality in the cauſe of God, 

&c. Now according to your new ſcheme, no ſuch 
uniformity ſhould be ſtudied ; but it is a great com- 
mendation of the ſynod and its members, that they 
exerciſe fuch forbearance anent their apoſtate and 


cauſe, but one faith, Eph. iv. 5. and falvation is by the 
name of Jeſus alone, Acts iv. 11. If the firſt is a public 
fin, it ought to be puniſhed, and the more ſo, if dange- 
rous to church and ſtate. 

4. A falfe prophet or dreamer, that ſhould attempt to 
turn Iſrael to ſerve ſtrange gods, or to ſacrifice to other 
gods beſide the true God, was to be ſlain without indul- 
gence ; Deut. xiii. whoever curſed his God, ſhall bear 
his ſin. He that blaſphemeth the name of the Lord 
ſhall, be put to death, Lev. xxiv. 15, 16. 

Though theſe laws do not reſpect us as judicial, be- 
cauſe preſcribed by Moſes to the Iſraelites, not by our 
magiſtrate to us; and becauſe they ſpeak concerning bo- 
dily ſacrifices, and were made againit dreamers. But as 
to their natural equity it cannot be proven, but that they 
belong to us; nor can it be proven they were taken a- 
way by the death of Chriſt; unleſs they ſay, that this is 
the effect of Chriſt's death, that to blaſpheme God's 
name, although it may have been a fin among the Jews; 
yet lawful, or at leaſt indifferent among us: and though 
a ſin yet ſo far taken away, as it ought not to be puniſh- 
ed by the magpiſtrate. 

5. The edicts of king Nebuchadnezzar are commend- 
ed, which had no reſpect to the politic or judicial law of 
the Jews, Dan iii. 29. and theſe of Artaxerxes, Ezra vi. 
11. and vii. 25, 26. appointing death and baniſhment to 
thoſe who ſhall ſpeak blaſphemy againſt Jehovah; or re- 
fuſe to obey his law, 2 Chron. xv. 13. Ezra x. 8. 

The examples of Jehu who flew the prieſts of Baal.— 
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anti-covenanting brethren, ſo that Relief or Scotch 
Methodiſts are far ſounder than the Weſtminſter di- 
vines, or old Seceders: yea, our petitioner ſhould 
acknowledge his wrong in excluding Mr. Alexan- 
der Pirie from the judicatory, or at leaſt joining 
with his brethren in the preſbytry in excluding him; 
among other things, for his oppoſition to the cove- 


nants; for I am perſuaded he was ſound upon what 
you account fundamental, 


But you reckon it “ a great pity that there 


Of Joſiah facrificing or killing the prieſts of the high 
places.— Of Elias ſlaying the prieſts of Baal at the river 
Kiſon. —Of Peter ſtriking Ananias and Sapphira to death, 
and ſmiting Elymas the ſorcerer with blindneſs, confirm 
that it is much more lawful for the Chriſtian magiſtrate 
to punith blaſphemers, heretics, and idolaters. 

Os/. That Chriſt's power is ſovereign, poſitive and 
privative; but that of the king, permiſſive, accumula- 
tive and ſupplying to the church; but no way privative. 
The power of the church, as paſtoral and ſpiritual, is 
not ſubject to the king; but immediately under Chriſt, 
The king is ſuperior in reſpect of civil power, but the 
church in reſpect of ſpiritual power. 

Neither is this ſentiment popith : becauſe, 
1. The papiſts ſubject the king and his conſcience to 


the decrees and canons of the church, as to the infallible 
word of God; but this ſentiment ſubjects the king's con- 
ſcience to no ſynod, or decree of the church, unleſs in 


{o far as agreeable to the word. 
2. The papiſts will have the church virtual, 1. e. the 


. Pope ſo far above kings, that he may dethrone them 


deprive them of their crowns as he pleaſes, and that he is 
the executor and ſervant of the pope : but we maintain 
that kings are ſubject to the church, as ſheep to ſhep- 
herds, and that the decrees of the church are to be exe- 
cuted from conſcience, not as decrees of the church, but 
as agreeable to the word of God, and ſeeing them to be 
id. 


Some ſpiritual acts belong to the king as ſuch. Thus 


1 


ſhould be the ſmalleſt contrariety between the ſen- 
timents of any, and their ſolemn profeſſion z when 
their principles and profeſſion are, in the main, ſo 
conſonant to the unerring ſtandard of truth.“ 


Sir, it is a great pity, that you and others ſhould 
profeſs to bear teſtimony for the doctrine, worſhip, 


Joaſh both exhorted and commanded the prieſts and Le- 
vites to gather money to repair the houſe of the Lord, 2 
Chron. xxiv. 4, 5, 6. The king may command under 
pain of civil cenſure, and the church under pain of ec- 
cleſiaſtic. | 

In caſe of univerſal apoſtacy in the church, and miniſ- 
ters becoming heretics, the king ought to do all he can 
for reformation of religion, as Joſiah did, 2 Kings xxiii. 
who renewed the covenant, purged. the temple, demo- 
liſhed the idolatrous altars, and flew: the 'prieſts of the 
high places: and it belongs to the very nature of ſociety, 


that every part look out for and conſult irs own ſafety. 


The king, as ſuch, may deny his royal authority to 
wicked and unlawful acts of ſynod or aſſembly: the con- 
ſcience of the magiſtrate is not abſolutely under the 
church, but in ſo far as agreeable to the word of God. 

All kings and rulers, as well heathen as Chriſtian, 
have an equal authority and power, and they are equally 
bound by God's law to do the ſame things, though they 
are not equally capacitate for the ſame work, to whom 
much is given, of him nuch {ſhall be required, Luke xii. 
48. Oa ſuppoſition of the goſpel being revealed to a 
heathen king' and kingdom, he is as much obliged to 
contribute his royal authority for the enlargement of 
Chriſt's ſpiritual kingdom, as the Chriſtian king is. A 


Chriſtian king is under greater obligation than a heathen 


king, though endued with no more power. It belongs 
to every member of a body, whether natural, civil, or 
eccleſiaſtic, to ſtudy the good and ſafety of the whole, 
much more the head of the body politic; and as it be- 
Jongs to the church to make canons, or rules, creeds 
and confeſſions, agreeable to ſcripture ; ſo it belongs to 
kings only to eſtabliſh ſuch, as are agreeable to ſcripture. 

Abſtracts from Rutherfoord on the character of the 
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diſcipline and government of the church of Scot- 
land, and covenants, national and ſolemn league, 
as a Seceder; and yet your ſentiments and princi- 
ples quite different! you, as a Seceder, declared, 
that you did not ſeparate from the church of Seot- 
land, but only from the corrupt and prevailing par- 


atheiſt and libertine, Examen Arminianiſmi, p. 10, 20, 
739 2758. 

Some obſervations taken out of Rutherfoord's divine 
Right of Church Government anent the Magiſtrate's 
Power. 

1. Though the magiſtrate may command the matter of 
duty, and what is external, as to religion; yet, as ſuch, 
he cannot properly command, as to the internal and ſpi- 
ritual way of exerciſing religion: the magiſtrate was to 
take care that there ſhould be prieſts to burn incenſe, 
and Levites to bear the ark. He may command the 
diſpenſing of word, ſacraments and diſcipline; give en- 
couragement to ſuch who are employed in God's vine- 
yard, nor can he withhold wages from ſuch, becauſe 
they preach Chriſt out of envy, Phil. i. 15. or becauſe 
they feed not Chriſt's lambs out of love to him, John xxi. 
for the object of their revenging power is ill-doing: if 
paſtors feed the flock, and rule them, the magiſtrate 
cannot puniſh the feeders for want of ſincerity, love, or 
cheerfulneſs in the manner of doing theſe things. Jeho- 
ſhaphat as a godly man, and a religious king, gave 
charge to the prieſts aud Levites, that they ſhould do it 
faithfully, in the fear of the Lord, with a perfect heart, 
2 Chron. xix. 9. A ſpiritual and Chriſtian exhortatioa 
may have influence on the conſcience, to turn the ſoul to 
God ; but all that the magiſtrate does, as ſuch, is toward 
the outward man, by rewards and puniſhments, If the 
magiſtrate remove falſe teachers and wolves, which 
would devour the flock, if that ſhall work on the con- 
ſcience, it is indirectly, and by accident: he can com- 
mand the goſpel, which hath a kindly and intrinſical 
power to work on the conſcience, to be preached. —He 


may command externals, whether as to matter or man- 
ner. 
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ty, deviating from its principles, and carrying on 
defection in its judicatories; but your ſentiment is, 
that you ſeparated. from the church, as a legal eſta- 
bliſhment, which is both improper and unwarranta- 
ble; and fo you ſeparated, not only from the pre- 
vailing and corrupt party, but from the church it- 
ſelf, conſidered as the church of Scotland. 

2, You, as a Seceder, profeſs to teſtiſy againſt 
the aſſembly at the revolution, that they did not 
expteſsly approve the covenanted reformation of 


2d. The magiſtrate's commanding power is in order to 
a temporary good, and a temporary puniſhment ; not to 
ſpiritual and eternal. Do that which is good, and thou 
ſhalt have praiſe of the power, Rom. xiii. 3. 1 Tim. v. 
17. The magiſtrate commands and ond” on pro- 
poſal of a temporary reward, or temporary good, the 
very ſame duties that God enjoins, and forbiddeth the 
ſame evils of ſin that God forbids, men ſhould forbid and 
reſtrain, &c. but neither requiring a ſubjection of con- 
ſcience, nor threatening ſpiritual and eternal puniſh- 
ment. 

The mal- adminiſtration of the office is accidental, 

and ſubjecteth the erring perſon, not the teaching miniſ- 
ter, to the magiſtrate. 


4. The magiſtrate, de jure, is not only to permit, but 


to procure the free exerciſe of the miniſtry in diſpenſing 
word, ſacraments and diſcipline; and owes his accumu- 
ative power to conveen ſynods, to add his ſanction to 
the lawful and neceſſary conſtitutions and ordinations of 
worthy, or to the depolitions of unworthy officers in the 
church, Iſa. xlix. 23. 

He is not only to permit, but to procure all peace in 
the exerciſe of all la vful and profitable arts, therefore, 


far more that glory may dwell in the land, and that the 


peace thereof may be as a river, Ifa. xIviii. 18. by the pre- 
ſence of Chriſt walking in the midit ot the golden can- 
dleſticks. 

5. The magiſtrate's power is coactive by the ſword, 
the miniſter's power is free and voluntary by the word. 
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this church, attained to from 1638 to 1650, and 
for not juſtifying: the wreſtlings, and teſtimonies of 
the Lord's remnant, in the late perſecuting times, 
for the ſame: and for their rejeQing a large paper 
offered to the zſſembly 1690, by Shields, Linnen 
and Boyd, and not aſſerting expreſsly by any par- 
ticular act, the obligation of our covenants, na- 
tional and ſolemn league, and their binding force 
upon poſterity, ſince the revolution, nor mention- 
ed in any grounds of national faſt ing. 

But your opinion is quite the reverſe, now the 
aſſembly at the revolution, according to your prin- 
ciple, did altogether right, in not approving of our 
covenants, nor their binding force upon poſterity. 

That inſtead of the covenant-union being rec- 
koned the glory and honour of the three lands, as 
it was for carrying on and advancing a work of re- 
formation in England and Ireland, according to the 
word of God, and the example of the beſt reform- 
ed churches. The union on the footing of forbear- 
ance, and allowing, or tolerating every one to ex- 
erciſe what religion he ſees moſt agreeable to his 
conſcience, and ſo the almoſt boundleſs toleration 
granted 1712, and teſtified againſt by Seceſſion, as 
contrary to 2 Chron. xxxiv. 33. Ezra vii. 25, 26. 
Zech. xiit. 2, 3. Rom. xill. 3, 4. Rev. ii. 12, 14, 
15, 20. chap. xvii. 15, 16, 17. to Conf. chap. 20. 
ſect. 4. chap. 23, ſect. 4. chap. 2 3, ſect. 3. All this, 
fir, according to you, was far better and more to 
be, commended at the revolution, than what theſe 
ignorant bigots at the reformation maintained, 
who did not know the rights of conſcience, as 
Burghers and Antiburghers do now. Theſe, in 
your opinion, were perſecuting, intolerant, and ig- 
norant zealots, and fo were the firſt Seceders. See 
Teſtimony printed by J. Bryce at Glalgow, from 
p-. 40 to 51. inclufive. 


C 


„ 

' But you muſt petition next, fir, for an altera- 
tion and rectification of the whole Teſtimony, par- 
ticularly as to theſe matters teſtified for and againſt. 

The Church of Scotland has been, according to 
your opinion, a wicked and corrupt Church for 
theſe many centuries, becauſe incorporate with the 
State, and never more than in the reforming peri- 
od between 1638 and 1650, and fo muſt have been 
the worſt: now, fir, are theſe things your thought, 
or opinion? or were theſe the profeſſion of Sece- 
ders? I am fure, no Seceder underſtood the Teſti- 
mony in your ſenſe, if it be ſo, Mr. Baillie, in his 
letters, ſays, © as to Independents, that they rejeQ- 
ed all accommodation, would neither hear nor 
ſpeak of ſuch, but by all means have their ſeparate 
churches, and a toleration, both for themſelves 
and other ſeas; the leaders of the people ſeemed 
to be inclined to have no ſhadow of a king, to 
have liberty for all religions : my diſſuaſive, is 
come in time to do ſervice here, we hope God 
will aſſiſt to remonſtrate the wickedneſs of ſuch a 
toleration,“ p. 198. letter 135. vol. 1. and ſays he, 
vol. 2. p. 85. among the tenets of Independents, 
Many of them preach, and ſome print, a liberty 
of conſcience, at leaſt the great equity of a tolera- 
tion of all religions, that every man ſhould be per- 
mitted, without any fear, ſo much as of diſcounte- 
nance from the magiſtrate, to profeſs publicly his 
conſcience, were he never ſo erroneous, and alſo 
live according thereunto, if he trouble not the pub- 
lic peace, by any ſeditious or wicked practice. 
They profeſs to regard nothing what the reformed, 

and all the world ſay, if not backed with convin- 
cing ſcripture and reafon.”” P. 49. vol. 2. The 
ſeQary*s-books preſs an almoſt univerſal liberty for 


all religions. May I not conclude with Solomon, 


that there is nothing new under the ſun : you ſeem 
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to maintain the ſame things: do you not coincide 
with, and agree to the above principles of Indepen- 
dents! Are you then the true ſucceſſors of our re- 
formers, and ſo Seceders? or does your principles 
and profeſſion agree? I am perſuaded you ſee they 
do not, and ſo want to change your ſtanding : 
though you ſhould profeſs to be both a Seceder 
and a Preſbyterian, your principles appear quite in- 
conſiſtent, which, as you expreſſed, < What a pity 
is it, that the ſmalleſt contrariety ſhould exiſt, &c. 
—Doubtleſs the profeſſion of a church ought per- 
fectly to harmonize with her real principles, and 
nothing either eſſential or circumſtantial ſhould be 
profeſſed, which is not fully believed.” Why, fir, 
have you ſo long profeſſed to be a member of the 
reformed Church of Scotland, ſceing all legal eſta- 
bliſhments of religion are improper and unwarran- 
table; why have you profeſſed to ſeparate from 
the Church's corruptions, or apoſtacies : when you 
have ſeparate from the national Church, as ſuch! 
why have you profeſſed to witneſs for the cove- 
nants, when they are ſo oppoſite to, and intolerant 
of Popery, Prelacy, Independency, and Sectaria- 
niſm, errors, and Hereſies ? Say the firſt Seceders 
in their Judicial AQ and Teſtimony, p. 16. This 
covenant, however reproached and reviled, was for 
the matter of it juſt and warrantable, for the ends, 
neceſſary and commendable, and for the time ſea- 
ſonable. The ſeaſon, when this covenant was en- 
tered into, was the dangerous ſtate of the Church 
and kingdom of Scotland, the diſtreſſed ſtate of 
the Church and kingdom of England, and the de- 
plorable ſtate of the Church and kingdom of Ire. . 
land, 'The matter of this covenant was all the pre- 
cious things involved in pure religion, and true li- 
berty; namely, the preſervation of the reformed 
religion in Scotland, in doctrine, worſhip, govern- 
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ment, and diſcipline, 'and the reformation of reli. 
gion, according to the word of God, in England 
and Ireland. Every one bound themſelves to per- 
ſonal reformation, and in their ſeverat places, ſta- 
tions, and callings, to national reformation. 

2. The form of this covenant behoved, accord- 
ing to your plan, to be wrong, becauſe the State 
was connected with the Church, for all ranks bind- 
ing themſelves to preſerve the purity of religion a- 
gainſt all error, hereſy, and ſchiſm, and endeavour- 
ing uniformity in one Confeſſion of Faith, form of 
Church Government, &c. In order to this, the 
State behoved to eſtabliſh this Religion, Confeſſion 
of Faith, form of Church Government, &c. forbid, 
reſtrain, and puniſh ſuch as endeavoured to corrupt 
either the purity of goſpel-dofrine, or worſhip and 
ordinances, or overturn the Government of Chrilt's 
houſe. God's commiſſion is, Take us the foxes, 
the little foxts, &c. Now, fir, you, as a Seceder, 
profeſs to commend the eſtates of the nation for 
giving their helping band to the work of reforma- 
tion, not only by legal eſtabliſhment given to it in 
1640, but allo by approving the Solemn League 
and Covenant, 1644, and by many laudable aQs of 
parliament paſſed 1649, particularly aboliſhing Pa» 
tronages, and their act for keeping the judicatories 
and places of truſt free of corruption, and by the 
act of claſſes for purging the army of perſons diſaf- 
feed to the cauſe and work of reformation ; al- 
e an act ordaining and declaring, that before the 
king, or any of his ſucceſſors, ſhall be admitted to 
the exerciſe of his royal power, he ſhall aſſure and 
declare by folemn oath, under his hand and ſeal, 
his allowance of the National and Sclemn League 
and Covenants, and his obligation to proſecute the 
ends thereof, in his ſtation and calling; conſent and 
agree to the acts of parliament enjoining the So- 
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temn League, fully eſtabliſhing Preſbyterian Go- 
vernment, Confeſſion of Faith, and Catechiſms, &c. 
in all his dominions ; that he thall obſerve theſe in 


his practice and family; never make any oppoſition 


to them, or endeavour any change thereof. See 
Teſtimony, p. 18, 19. Now, fir, did not you, as a 
Seceder, with all Burghers and Antiburghers, pro- 
feſs to commend theſe? But now do you not rec- 
kon all theſe things improper, unwarrantable, and 
quite inconfiſtent with the ſpiritual nature of 
Chriſt's kingdom, which is not of this world: and 
inſtead of commending theſe, do you not think 
them very unlawful, and much to be diſapproved ? 

The Burgher oath, fir, you mult give up as 
quite inconſiſtent, becauſe it conſiſts of two clauſes 
religious and civil, which are improper and unwar- 
rantable, yea to ſwear to a religion eſtabliſhed is 
wrong: religion may be good of itſelf, but to be 
eſtabliſhed is improper and unwarrantable, accord- 
ing to you. 

Moreoever, the form of the Solemn League is an 
Oath of Allegiance to Chriſt, as Zion's King : now 
when Church and State acknowledge him as their 
Lord, King and Lawgiver, they acknowledge him 
as the Conſtitutor and Ruler of both, as King of 
kings, and as the Mediator, by whom, as ſuch, 
kings reign. Now, fir, do you and Antiburghers, 
like Herod and Pontius Pilate, join together againſt 
the mediatory power over Heaven and Earth, Church 
and State, and reckon that bis kingdom is fo ſpiri- 
tual, that Chriſt, as Mediator, has no concern about 
civil kingdoms : and kings, as ſuch, has nothing to 
do with the Mediator, as a lawgiver, nor the law 
as a rule of life in his hand. | 

3. The end of this Solemn Covenant, which 
was, that their poſterity after them might, as bre- 
thren, live in faith and love; that the Lord might 
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be one, and his name one, through the three king- 
doms. Says Philip Naye, it is a ſwearing fealty 

and allegiance unto Chriſt the King of kings, and 

a giving up of all theſe kingdoms, which are his in- 

heritance, to be ſubdued more unto his throne, and 

ruled more by his ſceptre, upon whoſe ſhoulders 

the government is laid; as there is but one Faith, 

one Baptiſm, one God and Father of all. One 

Faith to be believed ; one Grace of Faith by which 

we believe; one Love. There are three chief 
graces, faith, hope, and charity. Faith is the lead- 
ing grace here; but the greateſt of theſe is charity, 
or love, becauſe it endureth for ever. Should not 
all means be uſed to bring perſons to unity, in faith, 
love and praQtice ? and is not the eſtabliſhment of 
religion in a nation, a great mean of unity in king- 
doms or nations ? 

Dear Brethren Seceders of all denominations, 
did you not ſet out for reformation of doctrine, 
worſhip, diſcipline and government ? did you not 
approve of the reforming period between 1638 and 
1650, as the beſt plan? did you not own, that per- 
ſons, in their different places and callings, were 
bound to endeavour the extirpation of Popery, 
Prelacy, Hereſy and Schiſm, &c. ? May not magiſ- 
trates ſend miniſters to ſuch places as ſtand in need 
of the goſpel? or to ſuch places as uſe idolatrous 
worſhip, to inſtruct them in the true worſhip of 
God? Now, if the magiſtrate ſend them, does he 
not compel them, whatever the magiſtrate by his 
place doth command, which is lawful. If miniſters, 
or any other refuſe to obey, he may uſe the ſword 
againſt them. You cannot ſay, if it be a matter of 
conſcience, he cannot compel them by his place; 
then by his place he cannot command them nei- 
ther. See p. 16. Then is the magiſtrate, accord- 
ing to his place and calling, which is to bear the 
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ſword, to compel with the ſword : can the magiſ- 
trate command, and yet ſuffer his commands to be 


diſregarded, or openly contemned and diſobeyed, 
without the leaſt puniſhment ? no maſter will do ſo, 


no law is without a threatning or puniſhment, either 


expreſſed or underſtood among men. 

Do not our magiſtrates or rulers forbid perjury, 
or falſe ſwearing, and puniſh it too when diſcover- 
ed? Are not laws made againſt ſabbath- breakers ? 
and are not magiſtrates conſtitute guardians of reli- 
gious worſhip, and ſuch ordinances as God hath 
appointed in his word. If he be a guardian to the 
ſabbath, or to any truth, or divine ordinance, muſt 
he not puniſh the direct oppoſers, and corrupters 


1 ol that truth and ordinance, of which he is the keep- 


er. IL own that miniſters and private Chriſtians 
both, as rulers and members of the church, are 
bound to guard, defend and propagate the truth, 
to go about Jeruſalem's walls, to tell her towers, 
and mark well her bulwarks, &c. The church in 
this reſpe& being the pillar and ground of the 
truth, the pillar on which the truth is wrote ; the 
mean of its preſervation and propagation z and fo 
he has placed his teſtimony and his law in Iſrael, 
and charged our fathers to ſhew it, &c, one gene- 
ration to manifeſt it to another. The prieſt's lips 
ſhould preſerve knowledge, and the people are to 
ſeek the law at their mouth: and the apoſtle was 
ſet for the defence of the goſpel. But as minilters 


and people are each of them to keep their own 


place, in this great work of defending and propa- 
gating the truth of doQrine, worſhip, government: 
and diſcipline ; ſo the magiſtrate is called to defend 
and propagate all theſe, but in a diſtin& way from 
the church: the ſword of the magiſtrate is tempo- 
ral, but the ſword of the church is the word of 
God, 50 the apoſtle ſays, the weapons of our 
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warfare are not carnal, but ſpiritual and mighty 
through God, &c. 

But to conclude, fir, you ſay, © Since we all 
ſeem now ſenſible, that the principles above-men- 


| tioned, viz. the unwarrantableneſs of legal eſta- 


— 


bliſhments, and the obligation of our covenants on 
poſterity, accord not with our Confeſſion of Faith 
and Formula, therefore it is highly neceſſary that it 
be altered, to render it more conſiſtent with the 
ſentiments of miniſters, elders, probationers, and 
ſtudents.” Here two things are plain, 1. an 
acknowledgment of miniſters, &c. being of quite 


different fentiments from the old Seceders, yea 


from the Church of Scotland. 2. Whenever a 
few miniſters, elders or probationers take up, or 
aſſume a different ſentiment, the Confetlion and 
Formula of that Church mult be altered: and in- 
deed, fir, it is full time, if you and many of your 
brethreo, with the moſt part of Antiburghers, be 
turned Semi-independents and Sectarians. I ſay, 
it is full time, the Formula and Teſtimony both, 
were altered, or rather, that you had given up 
with the name of Seceders, and witnefles for the 
covenanted work of reformation, and let ſuch who 
wanted to adhere to the Formula, Teſtimony and 
Confeſlion cleave to it. It would ſeem that you 
want the door far wider opened for intrants into the 
miniſtry, and to communion than formerly : you 
had far better join the Relief than profeſs to be Se- 
ceders, while you are not. But you want to have 
Seceders perſuaded, either that the difference is fo 
ſmall, that it is not worth contending about; if ſo, 
why are you ſo much ſet upon it, as to break the 
bands of brotherhood ; or it may be, that you rec- 
kon it a great improvement of the Seceſſion Teſti- 
mony, which many others may retkon a total over- 
throw of, and apoſtacy from it. 
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The Reverend JOHN DICK. 
SIR, 


; OU, in one place, maintain and aſſert poſi- 
tively, that our covenants have no formal obliga- 
tion on poſterity. And yet ſoon after ſay, „ It 
they be binding, it is not clear, &c, But why, 
fir, do you halt between two? But, ſay you, 
<« It is not intended, that ſaying the magiſtrate has 
no power about religion, nor the covenants a for- 
mal obligation on poſterity, though theſe be the 
principles we maintain, yet it is not the Synod's 
defign to condemn the magiſtrate's power, circa 
ſacra, or the moral obligation of our covenants, 
they have no deſign to proceed to ſo violent a 
meaſure. It is only propoſed to make theſe things 


matter of forbearance. He who believes the ma- 


giſtrate's power, circa ſacra, and the moral obli- 
gation of our covenants, may continue to believe 
as before.” After your endeavour to refute any 
argument drawn by covenanters from the Gibeo- 
nites, or the vow of the Rechabites, by telling, 
that ** parents have no right to debar their children 
from the enjoyment of _— goodnels of Providence, 


bw. 
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though their obedience is commended ;?? yet, ſay 
you, *I do not mention theſe things to diſprove the 
formal obligation of the covenants.” You do all in 
your power, by affertions and arguments, to dif- 
prove it. And yet you ſay, you do not mention 
them for that end: but who will, who can believe 
you? yea, you ſhew yourſelf an open and avowed 
enemy to covenanting being a duty at all enjoined 
in the word of God, While you aſk, Can 
none be ſaithful friends to the doctrines of the goſ- 
pel, the laws and inſtitutions of Chriſt, unlefs they 
enter into a covenant, or be parties in one already 
made. Covenanting was never heard of till a- 
bout 200 years ago. An obligation reſulting from 
a remote tranſaQtion of our fathers, is unſpeakably 
inferior to the higheſt poſſible authority of heaven.“ | 
From which it is plain, you are oppoſite to the 4 
doctrine of vows and covenants, as well as to their 4 
obligation on poſterity, But to your queſtion I an- 
ſwer in the negative, that none, either in the peri- 
od of our laſt re formation, or even ſince that, to 
the preſent time, who contemptuouſly ſlight, ne- 
glect, or oppoſe covenanting, vowing or {wearing 
unto God as a duty commanded in the law of the 
ten commands, prophefied of, and promiſed ro 
take place under the new teſtament times, and 
practiſed under both the old and new diſpenſations, 
can either be faithful friends to the doQrines of the 
goſpel, nor the laws and inſtitutions of Chriſt, 
See the Doctrine of the Confeſſion as to oaths and 
vows, and all our Preſbyterians, their defence of 
reformation principles and covenants. And fo 
none can be faithful friends to Chriſt's laws and in- 
ſtitutions, who rejcct either perſonal, ſocial or na- 
tional vowing, and ſwearing unto God. If cove- 
nanting be a duty, and a moral one of perpetual dura- 
tion, as well as other ordinances under the new teſta- 
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ment: how can it be inferior? are not all ordi- 
nances of equal authority. If only an invention of 
men, or a human ordinance : *tis not only inferior, 
but altogether unlawful. And why ſhould any 
man teach for doQtrines the commandments of 
men. You, fir, and your brethren ſhould openly 
and avowedly, in a conſiſtency with yourſelves, de- 
clare, that neither perſonal, ſocial, or national co- 
venanting is an ordinance of Chriſt under the new 
teſtament, or a duty binding on any. But do you 
not own that David perſonally covenanted, „1 
have ſworn, and I will perform, that I will keep 
thy righteous judgments. Did he not do it, when 
about to bring up the ark from Kirjath- jearim?“ 
Pſal. cx xxii. Did not Chrilt do it, as an antitype ? 
Remember David and all his afflictions, how he 
ſware and vowed to the mighty God of Jacob, &c. 
Now, what ordinances we do privately, we may 
do ſocially: ſays David, My praiſe ſhall be of 
thee in the great congregaticn,”” Pſal. xxii. 25. 
& Bleſs ye God in the congregation, even the 
Lord from the fountain of IIracl,“ Pſal. Ixviii. 26. 
Yea princes, rulers, and kings, with their king- 
doms, are called to worſhip him; prophefied of, 
and promiſed that they ſhall ſtretch out their hand, 
in a way of covenanting. * Princes ſhall come out 
of Egypt, Ethiopia ſhall ſoon ſtretch out her hands 
to God. Sing unto God, ye kingdoms of the 
earth, O fing praiſes to the Lord,“ Selah, Pſal. 
Ixviit, 20, 31. The Gentiles ſhall come to thy 
light, and kings to the brightneſs of thy riſing. 
All they from Sheba ſhall come; they ſhall ſhew 
forth the praiſes of the Lord. The ſons of the 
ſtrangers ſhall build thy walls, and their Kings ſhall 
miniſter unto thee. The nation and kingdom, 
that will not ſerve thee, ſhall periſh; yea, thoſe 
nations ſhall be utterly waſted.“ Iſa. Ix, through- 


855 1 

out. © Sing unto the Lord all the earth. Let 

the earth rejoice, and the multitude of iſles be 
glad.“ See Plal. xcvi, xcvii, xcviii. * To de- 
clare the name of the Lord in Zion, and his praiſe 
in Jeruſalem, when the people are gathered toge- 
ther, and the kingdoms to ſerve the Lord, The 
heathen ſhall fear the name of the Lord: and all 
the kings of the earth thy glory.“ Pſal. cit. 15, 21, 
22, See Pſal. Ixxil. to the end. 

«© As a Church, (ſay you) we acknowledge the 
civil magiſtrate to be the miniſter of God for 
good,” &c, Do you acknowledge his goodneſs to 
you, as a Church? or do you only acknowledge, 
as a Church, that the civil magiſtrate is conſtituted 
by God to be his miniſter for good; for what 
good, fir, and to whom? Is it only for the temporal 
good of civil ſociety ? or is it both for the temporal 
and ſpiritual good of all his ſubje&s, whether mem- 
bers of the Church or not? Tou ſay the power 
of the magiſtrate is a matter of mere ſpeculation as 
to us. How then is it for good ? our practice has 
not the moſt diſtant connection with it. He is not 
a member of our Church, we are not the keepers 
of his conſcience, he is not applying to us for ad- 
vice, why ſhould we differ how far bis power ex- 
tends, or whether he has any power at all. It is 
the ſame thing to us, whether the Church be con- 
nected with the State, or diſtin and independent. 
I cannot conſider the value of ſuch principles as 
have no reſpect to praQtice.”” Theſe are ſo looſe and 
unguarded expreſſions, yea, ſo much againſt both 
reaſon and religion, that I wonder how Mr. Dick 
3 man of common ſenſe would believe 

im. 1 

If the doctrines, or principles laid down in the 
Confeſſion have no reſpect to practice, it is full 
time they were rejected. But the magiſtrate's con- 


way, has great influence on practice. 
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( 29 ) 
neQion with the Church, in a lawful and ſcriptural 
Did God 
appoint magiſtracy and miniſtry, the one for the 
good of the ſoul, and the other for the good of the bo- 
dy, in ſubordination to the ſoul's good; for a ter- 
ror to evil doers, and a praile to them that do wel]. 
And are they to do nothing in the one or other re- 
ſpect? are they to practiſe nothing, either to en- 
courage virtue and holineſs, or diſcourage ſin or 
vice. Is it the duty of all to promote religion in 
their different ſtations, and not the duty of the 
magiſtrate in his: two are better than one, ſays So- 
lomon. It is a great bleſſing, when Church and 
State go hand in hand together, and prove helpful 
to one another; when people are encouraged to go 
up to Jeruſalem, to the teſtimony of Urael, to re- 
ceive inſtruction, and to give thanks to the name 
of the Lord, becauſe there are ſet thrones of judg- 
ment, ſays Henry on Pſal. exxii. What a goodly 
ſight was it to fee the teſtimony of Iſrael, and the 
thrones of judgment, ſuch near and good neigh- 
bours, who befriend one another. Let the teſti- 
mony of Iſrael direct the thrones of judgment, and 
the thrones of judgment protect the teſtimony of 
Iſrael.” It is evident here, that the thrones has a 
relpeQ both to civil and eccleſiaſtic government, as 
you have it, 2 Chron. xix. 8. Moreover, in 
Jeruſalem did Jchoſhaphat ſet of the Levites, and 
of the prieſts, and of the chief of the fathers of I- 
rael for the judgment of the Lord, and for contro- 
verfies. And he charged them, ſaying, thus ſhall 


ye do in the fear of the Lord faithfully, and with a 


perfect heart, 


And behold Amariab, the chief 


pPrieſt, is over you in all matters of the Lord: and 
 Zebadiah, the ſon of Iſhmael, the ruler of the 
houſe of Judah, for all the king's matters.“ 

The two anointed ones, (or ſons of oil) that 


( 39 ) 
ſtand by the Lord of the whole earth, are the two 
great ordinances and offices of the magiſtracy and 


miniſtry lodged in the hands of thoſe two great and 


good men, Zerubbabel and Joſhua. This prince 
and prieſt were anointed ones, endued with the 
gifts and graces of God's Spirit, to qualify them 
for their work; they ſtood before the Lord of the 
whole earth, to receive direction from, and miniſ- 
ter to him. (Says Henry) they had a great influ- 
ence upon the affairs of the Church, their wiſdom, 
courage and zeal were continually emptying them- 
ſelves into the golden bowl, to keep the lamps 
burning, and when they are gone ; others will be 
raiſed up to carry on the ſame work. Good ma- 
giſtrates and miniſters, as faithful adherents to his 
cauſe, contribute very much to the maintaining 
and advancing of religion, and the manifeſting of 
the word of life, &c. Zech. iv. 11, 14. Now, fir, 
is it all one to you and your brethren, whether re- 
ligion proſper ? ſhould you not ſay to magiſtrates 
and people, with your fellow miniſters, Come, let 
us go up to the houſe of the Lord, we will go alſo ; 
many nations ſhall ſay, let us join ourſelves to the 
Lord in a perpetual covenant, that ſhall not be for- 
gotten. Though you be againſt magiltrate's exer- 
ciſing their power about religion; are you againſt 
miniiters doing any thing? you ſay, that your 
practice has not the moſt diſtant connection with 
the magiſtrate's power. Well, but the magiſtrate 
is not a member of your Church, and you and 
your brethren are not keepers of his conſcience. 
Do you keep the conſciences of all the members of 
your Church? you may keep their conſciences 
quiet and eaſy, for it“ is ſo ſacred a thing that no 
means ſhould be employed that has the leaſt ten- 
dency to compel it.” The magiſtrate mult not do 
the leaſt thing that may compel; you muſt do as 
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( 31 ) 
little to compel him, or any one under you: you 
muſt not rebuke nor cenſure, for that will be a 
compulſion on the conſcience. 

But, fir, though you keep not his conſcience, 
have you nothing ado with him? why then do you 
pray for him? Though he does not apply to you 
for advice, if you had occaſion, ſhould you not 
give him the beſt advice you can. Do you adviſe 
and admoniſh none but ſuch as ſeek it; and to tell 
plainly the truth, if your advice were confiſtent with 
your principles, it would be to meddle nothing 
with religion, neither as to its protection, ſupport 
or propagation : ſo he is far better without it; bet- 
ter no advice than a bad one, The power of the 
magiſtrate about religion concerns you, as a patti- 
cular perſon ; you and your brethren, as a Church, 
and the whole land, as a Nation ; if religion be not 
profeſſed nor practiſed in a land, but infidelity and 
wickedneſs openly tolerated and practiſed, either 
by the magiſtrate's neglect, or impiety, can that 
land or nation proſper ? can that nation break the 
covenant, and eſcape? can you teach men to do 
ſo, and eſcape either God's chaſtiſements, or wrath 
and indignation ? Is not the magiſtrate your neigh- 
bour? He is a civil ruler, and you profeſs to be 
an eccleſiaſtic ruler : well, he is a brother, in re- 
ſpect of office and care, about the outward, as you 
are about the inward man, though you want to 
have no aſſiſtance, protection, or care about you, 
as a miniiter, from the magiſtrate 3 will you ſay as 
a Chriſtian and miniſter, ** Am I my brother's 
keeper?” Have we, as a Church, nothing ado 
with the good of the nation, and ſo with temporal 
and ſpiritual good to both? ſhould not miniſters 
and magiſtrates ſtudy to ſtrengthen one another's 
hands, and encourage one another's hearts in the 


work and ſervice of the Lord: yet every one keep 


3 
their own ſtation and work, in which God has 
placed or employed them. 

Read Mic. v. 6, 10, 11. and conſider the awful 
judgment proclaimed of the ſun's going down, on 
the prophets, whether it be the caſe with you and 
your brethren, and the caſe with almoſt the whole 
Seceſſion on both ſides. All have loſt views of the 
truths of doctrine and worſhip, and eſpecially of 
that part, national covenanting ; for if it be not 
the duty of a nation, neither can it be the duty of 
ſocieties, or churches and perſons ; for whatever is 
the duty of perſons, whether as to prayer, praiſe, 
faſting, or thankſgiving, is the duty of ſmaller or 
greater ſocieties, and fo of nations. 

What right has the Church to judge for me, 
more than the civil magiſtrate ?” 

True, fir, no man, no Church, and no State 
have a right, or can make you think as they think, 
or to have the ſame mind or opinion with them. 
Says Rutherfoord, the queſtion touching liberty of 
conſcience was never by us or any man, fave Li- 
bertines and Anabaptiſts, either of old or of late, 
concerning internal liberty remaining within the 
ſoul, as liberty to think, underſtand, judge, con- 
clude, &c. The magiſtrate can force no man with 
the ſword to opinions, or cudgel them out of ſome 
into contrary judgments in the matters of God; 
for the magiſtrate cannot take on him, yea, nor 
the Church, under pain of cenſure, compel any to 


think well of Chriſt, and ill of Antichriſt : yet moſt 


of the ſenſeleſs arguments of the times (and fo of 
our new reformers) are drawn from the immediate 
ſabjeQion of the conſcience to God :. the nature of 
conſcience, religion, faith, fear, and the illicit acts 
of the foul, which cannot be compelled, all theſe. 
flow from the internal and vital inclinations of the 
foul. But the queſtion is, fir, has the Church no 
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right, when either called or met for that purpoſe, 
to draw up or conclude on articles of doctrine, wor- 
Thip, diſcipline and government?! Did not theWeſt- 
minſter afſembly do fo? and you acknowledged at 
r licenſe and ordination they did right, and 
judged right for you, and yet you now ſay, Whar 
right had they, or the ſtate either, who eſtabliſhed 
preſbytery, both in the three lands, between 1638 
and 1650, and in Scotland in 1690 at the Revolu- 
tion, to judge for you? Have you a right to break 
ur ordmatron vows, and deny that very Confeſ- 
ſion, and theſe covenants you have tworn to main- 
tain and defend, and yet refuſe that the church has 
any right to judge and cenſure you for your apoſ- 
tacy and perjary? Or fince you, as a ſubſect of 
Scotland, have agreed that the king ſhould reign 
over you, on the footing of preſerving the Con- 
feſſion, and yet you refuſe him any right to judge 
or puniſh you. Do you think the king ſhould be 
bound to defend this Confeſhon, and the church be 
at liberty to contradiC the whole, or any part of it 
they pleaſe ? 

The queſtion (ſays Rutherfoord) will come to 
this, whether or not the magiſtrate*s ſword be to re- 
gulate our words that concern our neighbour, that 
we lie not, we forſwear not to the hurt of the life 
and credit of our neighbour, that we ſlander not; 
but whether the words we utter and publiſh of God, 
though never ſo blaſphemous and falſe, be above 
all coercive power of man ; or, if blaſphemies, he- 
reſies, ſolicitations to worſhip ſalle gods, and the 
like, which may be proved by two or three wit- 
neſſes, arg, theſe not to be puniſhed by the magiſ- 
trate, that all Iſrael might fear and do no more any 


ſuch wickedneſs? There was no magiſtrate in the 


land that might put them to ſhame in any thing, 
Judges xvii, 7. The ſame arguments proving the 


( 34 ) 


magiſtrate cannot puniſh for conſcience, in his po- 
litic ſphere, do alſo prove that heretics ſhould not 
be rebuked ſharply, that they may be ſound in the 
faith, contrary to Tit. i. 13. that we ſhould neither 
24 nor avoid their company, which is ab- 
urd. | 

The Libertines are more ingenuous, who free 
falſe teachers and heretics from both civil and ec- 
clefiaſtic cenſures; for ecclefiaſtic compulſion has 
no more influence on the conſcience, by way of 
teaching, than politic or civil: and it muſt have as 
much influence by ſhame and diſgrace ; fo as the 
church of Pergamos, Epheſus and Thyatyra ſhould 


ſuffer liars, falſe apoſtles and ſeducers, or ſuch as. 


hold the doctrine of Balaam and Jezabel, &c. who 
teach and profeſs according to their conſcience, 
contrary to Rev. ii. iii. 

Though the two puniſhments differ, yet they 


agree in this, that formally both are alike compul- 
ſory of the conſcience. 
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The Rev. GEORGE LAWSON. 


SIR, 


OU fay © The true ſtate of the queſtion of 
thole who urge, and who oppole the alteration of 
the Formula, is not whether the magiſtrate has any 
power in religious matters, or whether he has all 
that power aſcribed to him in our public ſtandards; 
but whether the doctrine concerning religious mat- 


ters, as it is aſſerted in them, be a matter of fo 


great. importance in our religion, that all miniſters 
and elders in the Seceſſion ſhould be required to 
profeſs their belief of it ; not whether our national 
covenants bind the nation, through every genera- 
tion, but whether none ſhould be admitted to mi- 
niſter among us in holy things, unleſs they own that 
the preſent generation is bound, not only to hold 
faſt the principles of religion ſworn to in our cove- 
nants, but to hold them faſt on this account, that 
they were ſworn to by our forefathers ; ſo that we 
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3 
muſt be guilty of perjury, as well as apoſtacy, in 
conſequence of the oath of a former generation, un- 
leſs we cleave to that profeſſion of religion, which 
the [wearers of the covenants bound themſelves to 
maintain.” 

Now, fir, fince you own that we are bound to 
hold faſt the trath, and to contend earneſtly for 
every part of it revealed in ſcripture, yea to tranſ- 
mit it to poſterity, the queſtion muſt be, Is the 
magiſtrate's power, circa ſacra, revealed in God's 
word, and aſſerted in our ſtandards, a truth or not? 
You, fir, do not deny it; but (in page 29) ſay 
& That ſome declare that in their opinion the Con- 
feſſion of Faith uſes too ſtrong language concerning 
the power of the magiſtrate,” &c. May not a doc- 
trine be truth, and yet no ſo well expreſſed as could 
be wiſhed ? Again. (page 36) © the magiſtrates 
power in the Confeſſion or Covenants is not clearly 
warranted in ſcripture. We are not clearly and 
plainly taught, that the civil magiſtrate hath autho- 
rity, and that it is his duty to take order, that er- 
rors and hereſies be ſupprefled, and that he hath 
power to provide that whatſoever is tranfaQted in 
ſynods, be agreeable to the word of God. The 
king may be a nurſing father to the church, eſta» 
biſh the true and pure religion of Jeſus, give libe- 
ral ſalaries to found preachers of the goſpel, whilſt 
his favours are withheld from all erroneous teach- 
ers, perſons and ſchiſmatics: theſe may be excluded 
from all places of power and truſt in the nation. 
He may be armed to do all theſe things, and a 


thouſand things more, in favour of the truth, with- 


oat having power to ſuppreſs herches by civil pu- 
W 


* I ſhall give you the opinion of two profeſſors. Firſt, 
the pious Alexander Moncrief ſays, in his England's A- 
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The king may do much for his Britiſh ſubjeas, 
both as a church and nation. But, dear fir, is he 
not to defend both church and pation? and in the 
defence; has he no power to puniſh their enemies, 


larm, page 91 © We do nat deny any power ta the ci- 
vil magiſtrate which the holy ſcriptures allow him. And 
we grant that theChriitian magiſtrate, according to his ex- 
ternal power in eccleſiaſtical matters, may call occafional 
meetings of the church officers to reafon and debate mat- 
ters before him, that he may, pro re nata, convocate ec. 
cleſiaſtical ſynods for concluding church affairs, accord. 
ing to the {cripture; that for his own information, he 
may be preſent in thoſe ſynods, and, according to his dif- 
cretive judgment, give his ſanction to fuch decrees as are 
agreeable to the word of God; and all this without in- 
fringing upon the intrinſic power of the church, in ordi- 
nary caſes, to indict her own times or places of meeting, 
as occaſion or neceſſity ſhall require: that all eccleſiaſtical 
perſons are ſubjected to his authority and jurif{liftion in 
all civil matters; that in caſe of negligence, he may com- 
mand all, and even miniſters, to perform their reſpective 
duties; and that he has a power objeCtively eccleſiaſtical 
about church affairs; though he has not a power form- 
ally eccleſiaſtical, whereby he may exercite acts purely ſpi- 
ritual and proper to church officers; for Chriſt has a 
kingdom diſtin& from the kingdoms of this world. The 
immediate end of the one, is the good of the common- 
wealth, of the other the good of immortal fouls. And 
theſe governments, though diſtinct and collateral, being 
of different kinds, are not inconſiſtent with one another: 
and being both God's ordinances, _ 

« They are not prejudicial the one to the other, but 
corroborate and ſtrengthen one another: any. oppoſition, 
which at any time appears of the one to the other, mult 
be aſcribed to our corruptions, and not to God's inſtitu- 
tions, which are all moſt holy and wiſe.” | 
Says another, „our reformers in the Confeſſion and 

Covenants, neither maintained, encouraged, enforced, or 
exerciſed - offenfive hoſtility, or external compulſion for 
carrying on religion; they maintained the Chriſtian wea- 


—— — — Io 


(38 ) | 
or reſtrain them from doing miſchief? A man 
may do many good things to his orchard, but he 


muſt neither reſtrain nor deſtroy the weeds! Fine 


doQrine, fir | But you are not ſure but he is armed 


pons in the heavenly warfare to be ſpiritual and not car- 


nal, and reformation to be purſued by convincing the 
mind, and informing the judgment, and ſo quite conſiſt- 
ent with the genuine import of the covenants, which was 
to promote the Preſbyterian intereſt, prevent the growth 
of antichriſtian idolatry and ſuperſtition, hereſy, and all 
profanity—the church, firſt by doctrine or teaching, and 
exerciſing the worſhip or ordinances, the government 
and diſcipline of Chriſt's houſe, and then the -ſtate in- 
flicting corporal puniſhments on ſuch heretics and ma- 
lignants as were both dangerous and irreclaimable ene- 
mies to church and ſtate.” 

The ſecond is of the judicious profeſſor Bruce's Free 
Thoughts on the Toleration of Popery, page 259, 269, 
266. It is faid, “ that magiſterial authority, human laws 
and penalties, are antichriſtian weapons, altogether fo- 
reign to the ſpiritual nature of the Chriſtian church, and 
inconſiſtent with the methods of promoting religion re- 
commended in the goſpei.” He anſwers, © we plead not, 
that theſe are weapons at all competent to the church, or 
fitted for the ſpiritual warfare, but as the ſole right of 
thoſe into whoſe hands the ſword is delivered, and who 
bear it not in vain. In their hands we plead for the uſe 
of them, not for offence, but defence; not directly for 
propagation or vindication of truth, but for preventing 
injuries and injuſtice; not for deftroying mens lives, li- 
berties or property, but for ſaving them; not for the con- 
viclion, converſion, or ſpiritual ſalvation of finners, but 


for the reſtraint of the lawleſs and diſobedient; not for 


the puniſhment of any as heretics, but for the terror and 
puniſhment of them as evil doers. Theſe weapons, car- 
nal as they are, may be uſed in behalf either of civil or 
facred liberties, againſt thoſe who are equaily enemies to 
both. Neither ſceptre nor ſword are become ſo profane 


as to be incapable of being employed on the fide of good, 
as well as a bad cauſe; and in the cauſe of the church and 
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(. 39 ) 
with this terrible authority... You ſay he may be 
ſo, without having any power to provide, that what 
is tranſacted in ſynods be agreeable to the word of 
God. This is a part of that power that you can- 


religion, as properly as in any other. Has the church 
no external rights, no outward liberties, no temporal pri- 
vileges as to which the civil powers can be helpful to her? 
Are there no diſadvantages, no temporal dangers, to 
which ſhe is expoled, from which the magiſtrate, under 
God, may liberate or defend her ? If not, what then are 
we. to make of the received doctrines of all the Proteſ- 
tant churches on this head? And what mean our legal 
eſtabliſhments and civil ſecurities given to the churches 
in Britain, and elſewhere ? Or are the ſceptre and {word 
antichriſtian, and wholly unlawful to the proſeſſors of 
the goſpel? This is to fall into the dreaming ſchemes of 
Anabaptiſts, Quakers and entbuſiaſtical ſectaries. Becauſe 
the kings of the earth have committed fornication with 
the mother of harlots, muſt they therefore be debarred 
for ever from all chaſte and friendly intercourſe with the 
ſpouſe of Chriſt, and kept from giving and receiving mu- 
tual aids, and interchange with her reciprocal acts of 
kindneſs? Becauſe their power was formerly abuſed, 
and proſtituted to antichriſtian purpoſes, is its nature 
thereby changed and corrupted, ſo that it cannot admit 
of a right application? 

We ſay not, that the religion of Chriſtians and Pro- 
teſtants, in itſelf conſidered, properly owes its birth, pro- 
greſs, or preſervation in the world, to theſe means; but 
the external liberty of profeſling it, and the public ſafety 
of its profeſſors, certainly doth. 

The light and evidence of the goſpel of truth, coming 
in the demonſtration of the Spirit, and with power, hath 
always been ſufficient, and is undoubtedly the moſt pro- 
per and competent mean for the firſt of theſe purpoſes ; 
but it is no leſs true, that civil authority, and human 


means of a ſecular nature, are the moſt proper, and of- 


ten the only competent means for the latt, i. e. the ex- 
ternal liberty and temporal ſafety of profeſſors, and their 
Profeſſiug religion: and though the church has no co- 


1 
not away with; yon mult net be taken account of 
as a church, though you ſhould tum Arian, Soci- 
Nan, yea à Papiſt too, though, as a ſubj-Q, you 
have engaged your king to protect Preſbytery in 


ertive power, but confined to the uſe of ſpiritual wea- 
pons alone, the civil magiſtrate, with whom it is . 
1s bound to exert it in her defence, againſt all opprefion 
and violence. Hence the woman, when perſecuted by 
the red dragon, though under the ſpecial protection of 
heaven, was neverthelets helped by the earth. 
Chriſtianity may ſubſiſt under all external difadvanta- 
ges; but there is a great difference between ſubſiſting and 
flouriſhing. A wide difference between the influence of 
religion internally on the hearts of men, and the enjoy- 
ment of the ſpiritual bleſſings of the kingdom of Chriſt, 
which no huinan laws, or external force can either di- 


reMy further or prevent; and the full enjoyment of the 


peace, liberty, rights and privileges, which belong to that 
kingdom, as a viſible organic ſociety m its extenſive and 
proſperous ſtate in the world. To the former of theſe, 
the countenance of civil authority is not neceſſary, but 
it is to the laſt, Though it be not neceflary to the 
church's being, it is to her well-being. 

It is perhaps impoſſible to produce an mſtance of reli. 
gion, publicly and generally flouriſhing in any nation, or 
of a church in the tenſe laſt explained, having the full 
and peaceable enjoyment of her privileges, when the ru- 
jers and laws of the ſtate have been Tu direct oppoſition, 
or unfriendly to them. | | 

Political laws, wifely framed and adminiftered, are not 
ſo foreign to the nature of the church, not ſo heteroge- 
nious to the Chriftian religion, as many apprehend ; but 
may have greater influence upon it one way or other, 
than tome on this fubject would ſeem to allow. 

In oppoſition to the objection, with reference to the 


precepts and example of our Saviour's enjoining charity, 


benevolence, forbearance, patience, and forgiveneſs, or 
none of the judicial laws binding under the New Teſta- 
ment being typical, ſays, * But did he therefore con- 
demn all civil and ctiminal juriſdiction; or find fault with 
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( 41 ) 

Scotland; though you ſhould think yourſelves at li- 
berty, is the king bound to his national promiſe ? 
Gr was it unlawful to engage to maintain Preſbyte- 
ry? this you ſeem to deny, for he may do this, 
and a thouſand things more for the truth. He may 
eſtabliſh, ſupport, propagate, encourage, and de- 
fend religion, Now, dear profeſſor, when he, or 
his commiſhoner, either calls, or attends an aſſem- 
bly, though he neither rules in them, nor gives his 
voice in any cauſe coming before them; yet does 
he not thereby provide, that what is tranſacted be 
according to the word of God, the laws of the 


land, and his own ſolemn engagement; and why 


not puniſh miniſters, as well as others, for evident 
and heinous breaches cf the moral law ? 

This, ſay you, is great power, ſuppoſe the ma- 
giſtrate to have but the halt of it, or ſuppoſe him 
to have nine hundred and ninety-nine parts of a 


the code of judiciary laws eſtabliſhed among the Jews, or 
the civil polity of other nations ? Did he intend that the 
laws of his ſpiritual kingdom ſhould ſupply their place ? 
or that the doctrines of forgiveneſs, patience, and for- 
bearance ſhould ſupercede their neceſſity, fo far as they 
related to the execution of ordinary juſtice? No ſuch 
thing. Chriſtianity, rightly underſtood, is equally far 
from diveſting rulers of their authority, and from mak- 
ing mankind ſlaves. Chriſtian forbearance and forgive- 
neſs have no relation to public offences againſt either ci- 
vil or eccleſiaſtic ſociety, ſo as hereby offenders are to be 
exempted from the puniſhments of the one, or cenſures 
of the other. Nothing in the ſpirit of the goſpel, or du- 


ties enjoined in the New Teſtament, in the leaſt incon- 


ſiſtent with the regular exerciſe of any lawful authority, 
whether for for the ſuppreſſion of ſcandals, or the pu- 
niſhment of crimes. Nor is the regular exerciſe of civil 


authority, within its proper ſphere, and for its own pe- 


culiar ends, incompatible with the uſe of other means 
more ſpiritual and religious, &c. p. 270. 


( 42 ) 
thouſand of this power ; if he has not, by the word 
of God, the remaining thouſandth part of it, there 
muſt be a miſtak- in this article, which ought to 
be rectified, &c. Since you have come to give 
fuch an accurate calculation, can you tell the pre- 
ciſe thouſandth part the Confeſſion gives, which 
the ſcripture does not allow? * 1 fee, fir, you 
have got into the art of ſqueezing down “ your op- 
poſers, Confeſſion, or other writings, with the 
hand of a chymiſter, by the method of analytical 
reſolution. The magiſtrate's power muſt be 
ſqueezed down to animalcules, or reduced to a 
thoufand atoms, and then ſome of theſe atoms, or 
ſmall parts, fuppoſed not warrantable, and if the 
ſmalleſt atom be either miſplaced, or be ſuppoſed 
to be wrong, then on that ſuppoſition, it muſt be 
rectified. O but fays the profefior, & I do not 
fqueeze, I do not even explain; they do not need 
explanation; all neceſſary points in religion are not 
only taught, but clearly and plainly taught in ſcrip- 
ture, yet why not fift or fqueeze, with anxious 
ſcrupuloſity, every ſentence in thoſe creeds, which 
are the matter of a public vow; if there be any 
ſentence, or part of a ſentence not founded on the 
word of God, it cannot be impoſed as a term of 
communion.” 

You do not fift or ſqueeze, and yet you reckon 
it ſhould be done; and it is quite evident that you 
ſqueeze, not for clearing but darkening the truth 
in our ſtandards, and after all your ſqueezing, you 
neither clear up the matter to yourſelf nor others, 
fee p. 37. at the foot. I do not ſay that Chrif- 
tian kings have not the fame rights, or are not 
bound by the ſame obligations as the Jewiſh kings. 
What I ſay is, that it may be partly accounted a 


See a ſmall pamphlet, called the Art of Squeezing. 
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difficult point to determine, &c. P. 38. at the 
foot, May not kings have it in their power, to 
puniſh ſabbath-breakers, or blaſphemers, or the 
breakers of any good laws, made for the protec- 
tion of the church, and her aſſemblies, without 
baving it in their power to ſuppreſs (N. B.) every 
erroneous opinion, and every corruption in wor- 
ſhip, by his ſecular arm, and you own that the 
Perfian king Artaxerxes's example may well de- 
ſerve imitation.” Sir, you know that you and I, 
as parents, ſhould ſuppreſs error in principle, or 
practice, in our family; yet it is not every fault 
that we either do, or are called to puniſh ; it is on- 
ly pernicious and groſs errors obſtinately perſiſted 
in; See Mr. Brown's Letters on Toleration; my 
Eſſay on the Mediatory Kingdom. And, if magiſ- 
trates may command, they muſt puniſh for open 
and wilful diſobedience ; neither do you, or your 
oppoſites, ever profeſs to define the preciſe limits 
of the magiſtrate's power, or ſet the ne plus ultra, 
no more than Mr. Thomſon, The articles in 
queſtion you own are expreſſed with ſufficient 
plainneſs. 

But you, Antiburghers, and the reverend Mr. 
Hutchiſon and Paine, (all of whom account your- 
ſelves men of wiſdom, ſee Meflrs. Young, Gr—m, 
Hutchiſon, Paine,) agree, That our venerable an- 
ceſtors had not clear views, N. B. of the natural 
rights of men. Theſe notions of toleration, ſo rare 
an hundred and fifty years ago, are now become 
common,” (p. 42. at the head.) So that your 
terms of communion are juſt the ſame with Relief 
and Methodiſts. But, reverend fir, What are 
the natural rights of man? has man any right but 
what God has given him? I read of God's giving 
man a right to every thing ſuitable for his food, e- 
yen as the green herb have I given you all things, 
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( 44 ) Th 
but the fleſh with the life thereof, which 1s the 
blood, ſhall ye not eat. He gave man a right to 
eat of every tree of the garden, but prohibited 
him from one tree, this firſt right was forfeit, and 
ſo a new grant was given him, Gen. ix. 3. A 
right to ſet up judges and rulers, to execute juf- 
tice, was given, and declared, that whoſoever 
ſheddeth man's blood, by man ſhall his blood be 
ſhed, Confuſion and diſorder being introduced 
into the world, God conſtituted rule and govern- 
ment in it, and having aſſumed a threefold office 
and character, of Prophet, Prieſt, and King, in a 
ſuitableneſs to man's threefold need, of darkneſs, 
and ignorance, guilt or obnoxiouſneſs to wrath, 
bondage, ſlavery or diſorder, on the footing of his 
atonement ; he has endued men with gifts, both 
for teaching and ruling. 

Obſerve here, man, on his fall from his primi- 
tive (tate, loſt all right to power and dominion over 
this lower creation, or the creatures init; he was 


no more lord over the work of God's hands. 


But all power and authority in heaven and in 
earth, was committed into Chriſt's hand, as Medi- 
ator, and he is made both Lord and Chriſt. 

What way magiltracy being appointed, the na» 
ture of it defended, and qualifications of rulers be- 
ing laid down in ſcripture, and flowing from Chriſt 
as Mediator and head of his church, are pregnant 
with abſurdities I cannot ſee, to be ſure, neither 
magiſtracy nor miniſtry are inſtitute, their nature 


or ends defined, the qualifications of magiſtrates: 


and miniſters are not © to be found in the book of 
nature, but in the volume of revelaticn.”* It does 
not follow, that the magiſtrate is a church-officer, 
for they are altogether diſtin, and their work di- 
ſtint; their being ſet up in heathen nations, does 
not ſay but they are appointed in the word, no more 
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than ſacrifices, or worſhip though idolatrous, being 
in heathen nations, can ſay, it is not in the word: 
neither can it give temporal and ſpiritual power to 
the pope: for Chriſt inſtituted no ſuch vicar in the 


world, See my Effay and Anſwer to Gm. 


Now, as God has appointed both minifters for 
inſtruction of men, and magiſtrates for their civil 
rule and government, the church and ſtate being 
two diſtinct ſocieties, yet nearly connected; God 
hath given each of them a right to chuſe their in- 
ſtructors and rulers, whether in the one or other. 
And God by defining the end of the offices, and 
the qualifications of the perſons to the choſen, has 
clearly directed them in their choice, and both ci- 
vil and ecclefiaſtic focietics have a right to chuſe 
their inſtructors and rulers, whether in church or 
ſtate reſpectively, according to their ſphere, ſtation, 
or capacity in which they are placed. 

All have a' right to embrace, or believe in 
Chriſt, as gifted and offered to them in the goſpel, 
Whoſoever will, let him take of the water of life 
freely, &c. In fine, all have a right to walk in 
God's commandments; but none have a right to 
break them, even though they ſhould think their 
conſcience warrants ſuch an action: conſcience 
may be blind and darkened, and fo miſtake, it is 
only a rule ruled, and far from being truſted to, 
and its dictates ſhould be carefully compared with, 
and examined by the divine and infallible rule. 

We have a right, and it is our duty to pray for 
all men, (unleſs it is evident they have finned 
againſt the Holy Ghoſt) for kings, and all in au- 
thority, that we may lead a quiet and peaceable 
life in all (N. B.) godlineſs, as well as honelty ; 
but we ſhould take notice of the matter, the man- 
ner and ends of our prayer : firſt as to the matter, 
you fay, p. 34, and 44. That all the miniſters of 


(.46 ) 

the Seceſhon, every Lord's day, pray for the ſtabi- 

lity of the king's throne, and the proſperity of his 

government; if you do that, without limitation, 
ou are not ſincere, becauſe I am ſure you oppoſe 

1 and are far from approving of many 


political meaſures which have been gone into, aud 


carried on: now to account theſe wrong, and yet 
8 pray for duration and proſperity to them, is a 
irect contradiction, and ſo | am afraid, you or o- 
thers, who pray in that form, come before the 
Lord with a lie in your mouth, in the preſence of 
all the people.” P. 44. We all pray that the 
throne of our king may be eſtabliſhed in mercy, 
and ſurrounded with faithful counſellors.” In this 
place, ſir, miniſters pray, that our king's throne 
may be eſtabliſhed in righteouſneſs, this appears 
more orthodox and uptight, why do you keep out 
truth and righteouſneſs? a profeflor ſhould ſet a 
good example 'in prayer before his ſtudents and 
congregation, ſeeing mercy and truth hath met to- 
gether, righteouſneſs and peace have kiſſed each 
other in Chriſt Jeſus; why not, according to Da- 
vid's direction, may we not pray, Give the king 
thy judgments, and his ſon,” and himſelf too, 
& thy righteouſneſs.” 
But fir, you cannot fincerely pray for this, be- 
cauſe it would amount to the ſame thing, which 
you ſay you have heard none of your brethren 
pray, namely, that the kings of the earth may be diſ- 
poſed to ſuppreſs all hereſies and ſchiſms, and to 
take order, that all the deciſions of church courts 
may be agreeable to the word of God. | 
If his throne and government were eſtabliſhed in 
mercy and righteouſneſs, theſe would be the effects 
of it: the king, who is God's vicegerent, would 
be merciful, and ready to pardon, yet jult to pu- 
niſh, righteous towards God and man; towards 
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God, in reſtraining and puniſhing avowed A-' 
theiſm, Deiſm, profanity, and open idolatry, with 
perjury, and breach of ſabbath z open, evident, 
and obſtinate breaches of the firſt, as well as ſe- 
cond table of the moral law ; righteous in preſery- 
ing God's truth pure and entire, in oppoſition to 
errors, Miniſters of the goſpel are called to in- 
ſtru& people in right principles, to defend and vin- 
dicate them againſt error, to rebuke and cenſure 
the erroneous, and do all in their power to keep 
the myſtery of the faith pure, both externally and 
in a pure conſcience : the prieſt's lips ſhould pre- 
ſerve knowledge, and people are to ſeck the law at 


their mouth. But there are ſome errors very dan- 


gerous to the church, though not to the ſtate, 
ſuch as Arian, Socinian, and legal doctrines. 
Others dangerous equally to church and ſtate; 
ſuch as Deiſm, Infidelity, Antinomianiſm, and Po- 
pery; what is dangerous to the ſtate, all who are 
friends of toleration own, ſhould be reſtrained, or 
puniſhed with civil pains. But are not theſe errors 
which are dangerous to the church, and the propa- 
gators of them too, whoſe words doth eat or con- 


ſume as a canker, allo dangerous to the ſtate? in as 


much as they corrupt the ſubjeQs of the ſtate ; be- 
cauſe the ſubjects of the church are all ſubjeQs of 
the ſtate; though all the ſubje&s of the ſtate are 
not church members; yet all of them ſhould ſub- 
mit to, and attend upon the pure worſhip of God, 
and bis divine inſtructions. It is a great, bleſſing 
to a land, to have the goſpel, for where no viſion 
is, . the people periſh; and places of the carth thar 
fit in darkneſs, are in the region of the ſhadow of 
death, and full of the habitations of horrid cruelty. 

Since the goſpel, or the truths of God, in their 
purity and fimplicity, has a great tendency in their 
nature, and hath appeared unto men for this very 


\ 
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end. To teach them effectually, what the law 
teaches preceptively, to deny ungodlineſs and 
worldly luſts, and to live ſobecly, righteouſly, aud 
godly in this world, Should not the magiltrate, 
as a man, a Chriſtian, and much more in his high 
ſtation and office, as a Chriſtian ruler, whether ſu- 
. preme or ſubordinate, ſee or take order that the 

truths of God be both planted, and preſerved in 
their purity, within his juriſdiction? and though 
the ſcriprure does not warrant him to propagate re- 
ligion by'fire or ſword, or force men to embrace 
the truths immediately, without uſing warrantable 
means for informing their judgments, and convin- 
cing them of their errors. There are great diffe- 
rences of perſons, and nations, and churches, and 
the circumſtances in which they are placed. Some 
of them are ignorant and ſituate in groſs darkneſs, 
theſe are to be carefully inſtructed, allured, and 
kindly dealt with, to bring them to the knowledge 
of the truth. Others may be come to ſome know- 
ledge, like the blind man to fee ſome, but cannot 
diſcern whether the object be men or trees: ſome 
are but babes in knowledge, and much more in 
Se No doubt, both magiltrates and miniſters 

ould deal with ſuch meekly and gently, as Chriſt 
himſelf, who carries the lambs in his boſom, and 
gently leads thoſe with young. No ſuch thing as 
magiltratical authority, or force is neceſſaty in ſuch 
a caſe. Tis true, fir, what you ſay, that the a- 
palties did not underſtand every article of truth ; 
they did not underſtand, like you and l, the nature 
of Chriſt's kingdom, neither the freedom, nor ex- 
tent of the goſpel. ** That the Gentiles ſhould be 
fellow-beirs, and of the ſame body, and partakers 
of God's promiſe in Chriſt, (ſee p. 6.) And fo 
Chriſt bore with them, and we ſhould bear with 
the weak too. But is there not a great difference be- 
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tween a perſon weak, and not as yet come to the 
knowledge of the truth, and willing to ly open to 
light, and a perſon who ditectly oppoſes the truth, 
or a church coming forward, and a church going 
backward. in reformation. Many things may be 
borne in the one, that cannot be in the other. 

Due means of iuſtruction, information, and con- 
viction are to be uſed: fear of laws compelleth men 
to hear the truth, and truth perfuadeth.-. It alſo 
draweth men out from the ſociety of ſeducers. | 

And though God's law derives no obligatory 
power, nor dignity from'the king's law ; nor does 
it need the ſword of fleſh; yet it was the duty of 
Artaxerxes, and all kings, to add their law of 
death, baniſhment, or confiſcation to it, that it 
may be obeyed by the ourward man ; and that 
ſuch as ſeduce the people of God with lies and 
falſe doQtrines, may be puniſhed. 

*« Is it a ſin (lay you) to tolerate the Jews a- 
mong us? Are they to be all baniſhed from the 
dominions of all Chriſtian princes, on pain of 
death, ' ſhould they return? I have often heard 
miniſters pray for their converſion ; but never that 
it may be put into the hearts of prigces, to compel 
them to aſſume the Chriſtian name, by civil penal- 
ties, &c. p. 41. Is it not the will of God, they 
ſhould be ſpared, and protected till the time come, 
when all Iſcael ſhould be ſaved ??” &c. ; 

I anſwer in the words of Rutherfoord. 

1. The Jews are not ſo under us, as we have + 
magiſtratical power over them, as magiſtrates bave 
over ill doers, ſubjected to them by divine Provi- 
dence. u | 

2. They are not convicted of blaſphemy, nor in- 
ſtrufted in the doctrine of the goſpel, as they are 
convinced that murder and adultery deſerve pu- 
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But, ſay you, ** the matter is this, the greater 


phe of us deteſt compulſion, in matters of religion; 
and have been extremely unwilling to believe, that 


the ſtandards give the leaſt countenance to it, But 


from an extreme veneration for our fathers, we 
have ſhut our eyes: but, after all means uſed for 
conviction, to prove that the articles in queſtion, 
contain nothing inconſiſtent with the vunalienable 
rights of men to judge for themſelves in matters 
of conſcience. Our unwillingneſs to cut ourſelves 
off from that body, with which we are connected, 
and from every body of Preſbyterians in the king- 
dom. .1hough we ſhould thus differ from our bre- 
thren, and every Preſbyterian denomination, the 


reſult of our confideration has been a fixed convic- 


tion, that compulſory principles are contained in 
them, and that an unlimited adherence would be 
inconfiſtent with integrity. Yea, Meſſrs. Thom- 


ſon and Walker are againſt compulſory principles, 


the laſt of which “ repels it from Seceders wiih 
ſcorn, Why were not theſe brethren called to 
an account for departing from our received princi- 
ples,” &c. See p. 46, 47. 

I. It 1s to be obſerved, fir, what you mean by 
conſcience. I hope it is a good, not a bad con- 


ſeience, Now, a good one is a conſcience ſprin- 


kled with the blood of Jeſus. It is complete = 
entire towards God and man. Says the apoſtle, 1 

have all good conſcience, I have exerciſed myſelf 
to have always a good conſcience; not a conſcience 


for public, or the church ; but for private, the fa- 


mily and the cloſet. Timothy is exhorted to hold 
faith and a good conſcience, A good conſcience 
is, 1. A tender conſcience, in oppoſition to bold- 


neſs and pertinacy. Many fay they cannot come 


up to the rule, whereas they will not; it is tender 
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of God's glory. and honour, as well as of men's 
good and happineſs. | | 

2. It is an enlightened and well informed con- 
ſcience, and ſo ſtable and ſure, not fluctuating and 
_ doubting ;, and hence the diſciples ſaid, We believe, 
and are ſure, that thou art the Chriſt, the Son of 
the living God. It is good that the heart be eſta- 
bliſhed with grace, and not with meats. Wiſdom 
and knowledge ſhall be the ſtability. of. thy times, 
&c. 1 7 

3. It is a pure conſcience, holding the myſtery 
of the faith in a. pure conſcience; and fo in oppo- 
ſition to impure errors, opinions, and practices. 

% Every man (ſay you) mult judge for himſelf 
in matters of conſcience.” Well, fir, when you 
do judge, whether is your conſcience, or the word 
of God, your rule? You ſeem to make conſcience, 
p. 25. © We ſay nothing about the king's power 
in religion, when we change our Formula.” Yes, 
fir, you do: for your change is a dire& denial of 
it, and the whole ſcope of both National and So- 
lemn League and Covenants. | | 

« When he claims over us that power in reli- 

ious matters, which our Confeſhon gives him, we 
will then conſider it maturely, and we will allow 
the king's power in religious as well as in civil 
matters, (N. B.) if our conſciences will give us leave. 
Let us fall into the hands of men, if we cannot a- 
void it, without: wounding our own minds.“ Now, 
fir, pleaſe hear Rutherfoord, and L ſhall appeal to 
yourſelf, and the impartial public, whether of the 
two profeſſors are the moſt orthodox ? Says Ru- 
thei foord, The Arminians tell us, though the 
word of God, of, and by itſelf, have power to o- 

blige, yet it actually obligeth no man, except it be 
underſtood. No man is obliged to follow the true 
© ſenſe of the word againſt his conſcience, though it 


„. 
be erroneous.” He replies, But we think the 
word of God, both the fareſt and neareſt, and the 
only obliging rule, and that dictates of conſcience 
doth neither bind potentially nor actually, but is a 
mere reporter, a meſſenger, and an official relater 


of the will of God to us; and all the obliging power 


is from the word, as the meffenger of a king and 
judge is not the obliging rule that ties the ſubject, 
or the herald's promulgation of the law, being 
common to juſt or unjuſt laws, can be no oblig- 
ing rule; unjuſt laws from a juſt prince, lays no 
bond on the man or confcience, far Jeſs can the 
promulgation, as ſuch, lay any bonds on the con- 
ſcience ; but all the obliging power is from the 
king and judge. It is moſt falſe, that theſe Liber- 
tines ſay, „that the word doth not actually oblige, 
unleſs It be underſtood, or that no man is obliged 
to follow the true ſenſe af the word againſt his con- 
ſcience, though erroneous, ergo, the erroneous con- 
ſcience doth oblige, or "ny obligation to obedi- 
ence, is not from the world, but from the conſci- 
ence.— We are no more obliged to follow what 
our conſcience faith, is true and good, on this for- 
mal ground, that the conſcience fich ſo, more than 
we are to believe and practiſe what the church or 
conſciences of others ſay. It is not the church or 
conſcience, but divine authority, or thus ſaith the 
Lord, that is the formal object of our faith and 
practice. Conſcience is regula regulata, but the 
word is regula regulans : conſcience is a rule ruled, 
but not ruling.“ 


Now, fir, what Mr. Thomſon ſays, you yourfelf 


own, viz. that all toleration is not fintul; for the 
whole ſcope of your book is, that a toleration or 
forbearance ſhould be exerciſed in the Synod about 
the change of the Formula, But does it follow, 


becauſe ſome things are to be borne with, in both 
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ſword ; for this threatening (if ye ſtill pervert the 
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church and ſtate, that thereſore more groſs cor- 


rupting and dangerous errors or practices are to be 
borne with or tolerate? Vea, we find that the a- 
poſtle, on one occaſion, allowed the circumcifion 
of Timothy, but, on another, refuſed to circumciſe 
Titus, compared Acts xvi. 3. with Gal. ii. 3. be- 
cauſe of falſe brethren, who maintained the abſo- 
late neceſſity of circumciſion, and keeping the law 
of Moſes, in order to juſtification before God. 
This would have been allowing a groſs error. 

Many things may be borne with in perſons, or 
churches, making progreſs in reformation, or ſuch 
who are as babes, weak in the faith, but endea- 
vouring to advance, which are not to be tolerate 
in them that have advanced in knowledge and re- 
formation too, but are turning back and declining, 
as Ephraim, a backſliding heifer, and to whom it 
may be ſaid, Ye have gone away from mine ordi- 
nances ſince the days of your fathers, which l think 
is the caſe with you and your brethren. 

Well might Mr. Walker repel from Seceders 
compulſory principles; for Rutherfoord, on Con- 
ſcience, argues, that eccleſiaſtical cenſures are as 
compulſory as the magiſtrate's ſword. (See his 16th 
Argument, p. 235.) © Chriſt hath left the con- 
ſciences of falſe teachers and heretics under eccle- 
fiaſtic cenſures of admonitions, rebukes, and excom- 
munication ; ſo as thoſe that hold the docttrine of 
Balaam and Jezabel call themſelves apoſtles, and 
are not, and grievous wolves, who mult not be ſuf- 
ſered to teach and ſeduce the church and people of 
God, Rev. ii. 1, 2. 13, 20. Tit. i. 13. Matth. xviii. 
15, 16, 17, 18. AQs xx. 28,—30. Theſe do not 
more act on the conſciences of men by teaching, 
but by way of puniſhment, than the ſword of the 
magiſtrate doth, and they are as compulſory as the 
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right ways of the Lord, and teach falſe doctrine, 
then muſt ye be caſt out of the church, deliver- 
ed to Satan, branded, and ſhamed, as ravening 
wolves, faxes, waſting the flock and the vineyard.) 
This, 1 fay, doth as much in a way of compelling, 
as a weapon of iron and ſteel; yea, and in the 
New Teſtament, beretics are to be no leſs com- 
pelled, than under the Old, (though Libertines moſt 
ignorantly talk of compelling conſciences, and for- 
cing of men to opinions;) for we are to reject and 
avoid the company of heretics—to. put them to 
ſhame and reproach, not to. eat with an idolater, 
nor to lodge in; our houſes him that brings another 
goſpel, Titus wi. 10. Rom, xvi. 17. f Tim. iii. 
5, 6,.—9. 1 Cor. v. 11. Whatſoever maketh 
the name of God to be evil ſpoken of, and all 
damnable herefics, which bring ſwift deſtruction, 
and by which men make merchandiſe of fouls ; 
theſe we are charged to avoid.“ Dear fir, though 
Rutherfoord produces near twenty diſtinct argu- 
ments againſt toleration, and for puniſhing heretics, 
yet, like the reverend Mr. Walker, repels, with 
fcorn, from Preſbyterians, at that time, compulſory 
means, and tells you, that you may as well reje& 
the diſcipline of Chriſt's houſe, as deny the magi- 
ſtrate's right to puniſh obſtinate heretics; but, at 
the fame time, declares, that Libertines, like you, 
and ſeveral of your brethren, talk moſt ignorantly 
of compelling conſciences. : 

2. Another argument ufed by him is this: That 
which we are to pray for, we may have from the 
magiltrate, by his office, that is. his office to do, be- 
cauſe prayer muſt be in faith, and founded on the 
word of God, We are to pray for kings, and all 
in authority, that we may lead a quiet and peace- 
able life, in all godlineſs and honeſty: nor can the 
magiſtra e procure it, but by his ſword. When 
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Micah and his mother made a molten image, and 
an ephod, and impoſed it on their houfe : in thofe 
days there was no king in Ifracl, but every man 
did that which was right in his own eyes, Judg. xvii. 
A naked permiſſion from the magiſtrate is not fufft- 
cient, or that he ſuffer none to do violence to the 
faints; but if wolves be permitted to teach what is 
right in their erroneous conſcience, and no magꝑi- 
ſtrate to put them to ſhame, or no king to punith 
them, godlineſs, or what concerns the firſt table, 
mult be marred, and the intrinfical end of the ma- 
giſtrate, which is a peaceable life in all godlineſs, is 
not attainable in an ordinary providence. 

And he will have us pray for their converſion, 
that they may come to the knowledge of the truth, 
and then they will praiſe and reward the practiſers 
of good, and will ſet up judges, men fearing God, 
&c. Deut. i. 17. and fo reward Chriſtian well-do- 
ing, Rom. xiii. 3. that they may be governors ſent 
by the king, for the puniſhment of evil doers, and 
the praiſe of them that do well, 2 Peter ii. 14. God 
will have all men to be ſaved, that they may pro- 
mote godlineſs; but eſpecially magiſtrates are the 
objects of our prayers, for the procuring ſuch a 
life in all godlineſs, and that muſt be by the ſword. 

3. He gives this argument: That which is fore- 


told to be a fruit of repentance, and caſting off the 


antichriſtian yoke, muſt be lawful and pratſe-wor- 
thy, But the ten kings, who made war with the 
Lamb, and agreed to give their kingdoms to the 
beaſt, ſhould hate the whore, as ſuch, make her 
deſolate and naked, eat her fleſh, and burn her 
with fire. If to war with the whore, againſt the 
Lamb, and his followers, was a work of the devil, 
in giving their kingdom and power to the beaſt. 
When God inclines their hearts to the contrary, 
and they join their power with the Lamb, againſt 
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the whore, deſiroy her, make her naked and de- 
ſolate, for her whoredoms, it muſt be a work of 
the Spirit of God, and a fruit of repentance, God 
would not ſet down their repentance in a.work of 
cruelty and bloody perſecution, for conſcience lake, 
as Libertines define puniſhing. But, ſay you, p. 56. 
I am perſuaded, that wherever the docttine of com- 
pulſory methods, for ſupporting religion, is patroni- 
zed, the myltery of iniquity {till works, and who 
knows what effects it may produce; i. e. you wiſh 
the magiſtrate never to exerciſe the leaſt power, ei- 
ther in commanding any religious duty, or prohi- 
biting error and hereſy : neither is it every thing that 
men, by their erroneous conſciences, may judge to 
be error, nor yet every doctrinal point, that great 
and good men may have, and may differ about: 
you, yourſelf, plead ſtrenuouſly, that every differ- 
ence ſhall not be made a term of either Chriſtian 
or miniſteral communion ; and far leſs ſhould the 
magiſtrate puniſh every perſon, who may either dit- 
fer from-the common opinion, or from his neigh- 
bour. It is the more groſs and evident breaches 
of the moral law, whether firſt or ſecond table, ſuch 
opinions and practices as endanger the ſpiritual or 
temporal good of either, or both church and ſtate, 
Are kings no protection, nor conſtitute for ſuch an 
end? ls it not moſt evident, fays Rutherfoord, 

that the ſucking the breaſts of Kings, ſee Ifa, xlix. 

and Ix. chapters, and the kiſſing of the Son, Pſal. 

i. muſt be more than common protection to ſub- 
jets that are open enemies to Chriſt, and waſters 

of Zion; yea, it mult be ſome protection to the 
church, as the church, and to the laws and ordi- 
nances of God, in preſerving them, and corre cting 
of wolves, impoſtors, lying prophets. Do kings 
bring no other power to the new Jeruſalem than 
to 9 Bagel? According to your plan, they are to 
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yield no more royal power to hold up Chriſt's throne, 
maintain his ordinances, or convey the fincere milk 
of the word, by their politic and co- active power 
to the church, tllan they have lent to Babel. 

Ils not this the preciſe ſtate of the queſtion, and 
you believe. the obligation of the covenants on 
polterity, excepting only in as fir as they ſcem to 
vou to approve of civil pains and penalties in reli- 
gion; and you could wiſh that the whole nation 
admitted of their binding obligation, (p. 75.) in 
every thing conſiſtent with conſcience.” You ſhould 
have added, in fo far as conſcience is directed by, 
and agreeable to the word of God. Says Ruther- 
foord, in his free Diſputation: © Freedom to fin, 
and ſo to teach and ſpread falſe doctrines or he- 
reſies, which is no leſs a work of the fleſh than a- 
dultery and murder, Gal. v. 19. This is a libert 
for a cloke of licentiouſneſs. Are ſubjects looſed 
from ſubjection to kings, and ſervants from being 
buffetted for ill doing? If ſoul murderers be freed 
from puniſhment due to ill doers, 1 Peter ii. 13. 
and that by a writ under the hand of the Mediator 
of the new covenant; then thieves, robbers, &c. 
may claim the ſame liberty ; for why {ſhould free- 
dom to one fin, and with freedom from the magi- 
ſtrate's ſword, be fathered on a charter ſealed with 
Chriſt's blood, and not freedom to all fins ?—We 
teach no ſuch thing, that men ſhould. be puniſhed 
by the magiſtrate, not becauſe they are, but be- 
cauſe they ſeem to be heretics. We never make 
the magiltrate*s thoughts or conceptions to be the 
rule of puniſhing : a murderer is not to be puniſh- 
ed, becauſe in the magiſtrate's conception he ap- 
pears to be ſo; it is becauſe he is ſo, and proved 
by faithful witneſſes to be ſo.” 

Do you not then deny their principles? You are 
then, fir, both ungtateful and unfaithful ro God, 
H 
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wala you do not hold them faſt, p. 77. of your 
book. 

Now, after all you have faid about the magi- 
ſtrate's power, and covenants, I am perſuaded you 
have given no certain ſound, what you hold, in rea- 
lity, or reject, or what is the preciſe difference be- 
tween you and our reformers. This then obliges 
me to conclude, with aſking a few queſtions, in or- 
der to deliver your performance from the intricate 
and ambiguous turnings and windings, which ſee m 
calculated to miſlead the ignorant and unwary away 
from a faithful teſtimony for Scotland's covenanted 
work of Reformation. 

1. Then, is not magiſtracy inſtitute by God, for 
his own glory, and the good of mankind, and the 
magiſt rate's higheſt dignity, and the people's great- 
eſt felicity, that they are ordained for the mainte- 
nance of truth and righteouſneſs, whether tempo- 
ral or eternal, whoſe higheſt prerogative is, that be- 
ing God's miniſters, they fit in the throne of God, 
judging not for man, but for the Lord ?—The 
greateſt end muſt be the glory of God, and the 
good of mankind, and the cffeQs of it the mainte- 
nance of truth, righteouſneſs, religion, liberty, 
peace, and fafety, and all choiceſt external bleſſings: 
if you own this, what follows you will eaſily an- 
ſwer. 

2. Whether the magiſtrate, for the ſupport and 
maintenance of truth or religion, may do any more 
for the church, than for the reſt of his ſubjects, 
- or any thing for the truth that he has not, or cannot 
do for error, ſeeing * truth has rights to which er- 
ror cannot pretend? (p. 42.) Whether the want of 
infallibility deprives the magiſtrate of his power to 


puniſh, more than it deprives you, and other mini- 


ſteis, of power to exerciſe the cenſures on tranſ- 
greſſors of God's law, who deſerve them? May 


r 
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not you apply your cenſures ten times times to bad 
purpoſes, for evety ſingle time they can be applied 
to good ones? Will you not be ready to cenſure 
every thing inconſiſtent with your own views?” 
Out of your own mouth, fir, you may be judged, See 
p. 42. The queſtion here, is not, whether the ma- 
giltrate is to puniſh every error, cither in principle 
or practice, no more than for you to cenſure them; 
but the preciſe queſtion is, are not you, and magi- 
ſtrates, both bound to take cognizance of, and pu- 
niſh, in ſome degree or other, according to your 
ſphere, heretics, who maintain errors pernicious and 
deſtruQive either to church or ſtate, or both? If 
men do ſo, obſtinately and wilfully, are they not to 
be reſtrained, or puniſhed? Is it likely, fir, that 
Chriſt, out of love to his church, ſhould require 
miniſters not to ſuffer falſe teachers, but to reſtrain 
them, according to their ſtations, not to ſuffer them 
to teach and ſeduce his ſervants; and yet that ſame 
Lord, for the good of his church, ſhould require 
magiſtrates to tolerate and maintain the ſame? Love 
to God, the chification of ſouls, and falvation of men, 
ſhould bind all men, eſpecially miniſters and magi- 
ſtrates. - | 


| Is it like a Chriſtian, (ſays Durham) to give the 
þ devil equal acceſs to purſue his defigns with Jeſus 
Chriſc, in the ſetting up of his kingdom ? Now, ab- 
ſolute toleration doth this, and more, becauſe there 
is but one truth, and there are many errors ; and 
each of theſe bath that ſame liberty and indemnity 
(to ſay ſo) that truth bath, and may, with the ſame 
confidence, come forth to the open light, as truth 
may, in reſpect of any civil reſtraint. 

Do you allow the magiſtrate to improve his power 
for the good of the church and religion, and not 
to protect error, or the venters thereof? Then, 
certainly, he ought to uſe his power to procure the 
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good of his ſubjects, by reſtraining them, and ſo 
preſerving from ſuch a great evil, 

Are not magiſtrates, either by their negligence, 
in not procuring faithful teachers, their conniving 
with, or tolerating falſe teachers, ready to bring on 
judgments on themſelves and their ſubje&s both, 
as was the caſe with Solomon, whoſe kingdom was 
rent, Jeroboam, and other idolatrous kings, which 
brought upon them tuin and deſolation, in their be- 
ing carried captive to Aſſyria, and afterwards the 
two tribes to Babylon? Error in principle iſſues in 
error in practice, and both expoſes to God's wrath 
= judgments, 

With reference to the covenants, according 
to Thy: fir, the queſtion is not, whether they be 
binding on poſterity. You fay, if they be Jawful 
in themſelves, they certainly are. Fine argument, 
Profeſſor ! if all that you teach your pupils, or con- 
gregation, be truths in themſelves, then they are 
bound to believe them ; but the queſtion is, it they 
be lawful? © Every article in the covenants they, 
i. c. your brethren, deem to be bindigg on us by 
the word of God—except the 2d article, viz. that 
the magiſtrate ſhould puniſh hereſy, blaſphemy, ido- 
latry, or the extirpation of Popery, Prelacy, &c. 
and the 4th, that malignants, or evil inſtruments, be 
brought to public trial, and receive condign puniſh- 
ment, as the degree of their offences ſhall re- 
quire,”” &c. | | 

But the queſtion is, are you ſatisfied anent the 
firſt, viz. an endeavour to bring the churches in the 
three kingdoms to the neareſt conjunction and uni- 
formuy in religion, Confe ſſion of Faith? Can this 
be ſo effectually done, as by the power of the ma- 
giſtrate? Now, how can this be confiltent with your 

lan of toleration ? Muſt cach endeavour to defend 
ais own religion, according to his conſcience, and, 
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inſtead of endeavouring an uniformity, endeavour a 
multiformity ? Can you preſerve the juſt rights of 
the parliament, and juſt power and greatneſs of the 
king, when both king, parliament, and all rulers 
have the ſword committed to them, to defend the 
church againſt ſeducers, wolves, heretics, and falſe 
teachers? In fine, how can we defend the true re- 
ligion, aſſiſt and defend one another in the common 
cauſe of it, when ſuch diviſions take place, which is 
deſtructive to the unity of the covenant? Can it be, 
unleſs a reconciliation be made between the ſeed of 
the woman and the ſeed of the ſerpent? Has not 
your principles a tendency to make men give up 
themſelves to a deteſtable indifferency and neutrali- 
ty in the cauſe of God and religion ? 

You ſeem to have no objection as to any thing, 
except the magiſtrates and others binding them- 
ſelves to extirpate, &c. which phraſe is no ſtronger 
than that of our Saviour, to root out every plant 
that the Father's right-hand hath not planted. Both 
Poperyand Prelacy are p'ants of tb is kind, And, ſays 
one, Nothing oppreſhve or ſanguinary was intended 
or executed by Chriſt, or our Reformers either. The 
conduct of the Preſbyterians ſuffers nothing, by a 
comparative view, wich that of Prelates, as to com- 
plying with the will of Chriſt in this matter ; the 
former provided ſuſtenance for the life of the cjeQs» 

ed, the latter a priſon, No meaſure uſed by the 
Preſbyterians ever equalled the Bartholomew buſhel], 
or the Corporation act, not to mention the Star 
chamber under Laud.” How cruel have both Pa- 
piſts and Prelates ated againſt Preſbyterians, but 

gently and meekly has Preſbyterians acted towards 
them, even when power was on the Preſbyterians | 
ſide ? Yet this by no means ſays, though the magi- 
ſtrate may ſametimes perſecute the followers of 
Chriſt, and thereby abuſe his power, that therefore 
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he ſhould not uſe his power aright, in puniſhing e- 
vil doers. If abuſe of power were a juſt reaſon of 
depriving of it, you and I, and the whole Synod, 
might have been diveſted of it long ago. Scarce 
any but abuſe their power in fome reſpe& or other. 
With reference to the covenants, is it a duty, now, 
under the New Teſtament, for any perſon to vow 
or fwear to the mighty One of Jacob, as David, 
Pfal. cxix. and cxx xii. in which laſt pfalm be ated 
both as a particular perſon, and as a type, and Chriſt 
performed it as the antitype? May not we follow 
his example? Are the prophecies, promiſes, and 
the many examples of individuals—of the church 
and nation of Iſracl, under the Old Teſtament, no 
proof of the duty, nor examples for us to follow? 
Are the exhortations to cleave to the Lord with 
purpoſe of heart, to be followers of Chriſt, and of 
thoſe, who, through faith and patience, inherit the 
promiſes—to keep the word of Chriſt's patience— 
to contend carneſtly for the faith once delivered to 
the faints—to hold faſt—hand down the truths, 
and ſhew them to the generations following? ls it 
not the very nature of covenanting, openly to a- 
vouch the Lord to be our God, Deut. xxvi. 17. 
to confeſs and own his truths—to preſerve keep | 
pure and entire the whole doQtrines, worſhip, diſci- \ 
pline, and government of Chriſt's inſtitution ;. and 
to promiſe to obſerve all things whatſoever he hath 

commanded us, Deut. xxxii. 46.? 

The churches of Macedonia, dedicating their 
| perſons, as well as their ſubltance, to the Lord, is 
both a warrant and example to us, | 
1 What think you, fir, of the famous league or 
confederation of Smalkald, wherein John Frederic, 
| duke of Saxony, and many other princes joined to- 
Lf gether in covenant, not only for the peace and 


tranquillity of the empire, but alſo for the preſer- 
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vation of the doQrine and truth of the goſpel; and 
engaged their heirs as well as themſelves? - Can 
nothing be a national deed, unleſs it be agreed on 
by every individual of that nation? You cannot 
“ ſee how a religious covenant can be a national 
deed, unlefs it is ſworn by every individual in the 
nation, as men m public offices cannot repreſent 
private perſons, nor act in any other than in their 
individual capacity?“ You own the major part of 
the people in Scotland did ſwear both the National 
and Solemn League, (p. 70, 71.) You ſay, « Cer- 
tainly they did; but as I have not learned it from 
my Bible, it is no part of my faith:“ and yet you 
believe it as a truth. Do civil covenants bind, but 
not religious ? 

Are kings and rulers, or our repreſentatives in 
parliament, if they enter into covenants of a civil 
nature, reſpeQing peace or war—trade or com- 
merce, to do it in their official capacity; but, if 
they enter into a religious oath, to defend the 
church—the. truths and religion of Jeſus, are they 
to lay aſide their official, and only act in a private 
capacity? If religious vows be not binding on the 


nation, can the breach of fuch Covenants bring 
judgments on them? 


N. B. The terms of communion in the Seceſ- 
fion being the ſame with the church of Scotland, 
were three. Soundneſs of the faith, or principles 
of religion—a competetent knowledge of theſe— 
and a walk or converſation ſuitable to them.—As 
to the principles, they were the doctrines laid down 


from the ſcriptures, in the Confeſſion and Cate- 


chiſms—the worſhip and ordinances appointed un- 
der the New Teſtament ; and, among the reſt, a 


religious vowing and ſwearing unto God. 
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Meſſrs. FRAZER, DICK axp LAWSON. 


On. Fraſer, Dick and Lawſon you have ſpread 
Your ſnares o'er Tabor mount and Miſpeh's head: 
Seceſſion principles and ſolemn vows, 

Which once, with heart and hand, you did eſpouſe, 
You've much obſcur'd, deſerted and oppos'd ; 
Inconſtancy in all, you have diſclos'd. 

Our Bethels now into Bethavens turn'd ; 

At covenants and teſtimonies you have ſpurn'd. 
Oh! turn to Scotland's covenanted caule ; 
Embrace the Mediator's truths and royal laws; 
Acknowledge him as univerſal king, 

O'er all things to the church, to rule and bring 
Good and advantage to her out of all, 

To pave the way, and ſpread the goſpel call. 

Like faints of God, moſt cheerfully confets 

The truths you have injur'd, leſt that diſtreſs 
Shauld come, with famine, peſtilence or ſword, 
To avenge our land, when none can help afford, 
That in God's fight at laſt you may find grace, 
And on the church may cauſe a ſmiling face. 
Now, brethren dear, your anſwers ſoon produce 
To Rutherfoord, Moncrief and Brown, and Bruce; 
To Crofton, Dickſon, Baillie, Beza too. 

All orthodox confeſſions, ſyſtems, you 

Have heard, or read, Gilleſpie's Aaron's rod, 

Or London miniſters—all faithful men to God. 
Theſe all with carefulneſs do you conſult, 

That ſo from thence much good may ſoon reſult 
To church and ſtate—not to yourſelves alone, 
But to poſterity, when you are gone. 


THE END. 
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SLAB 

SECOND PART OF 
CONFESSION, COVENANTS, 


AND 


TESTIMONY, 
DEFENDED, 


Conſiſting of four Things, viz. 


I. The Doctrine of Grace, or ſome of the Words 
of Chriſt's Patience. 


II. The Nature and Obligation of the Covenants. 


III. The Terms of Communion, how far they dif- 
fer now from what they were before in the Se- 
ceſſion. 


IV. The Queſtion as to the Magiſtrate's Power 
ſtated, and further vindicated, with ſome Ob- 
jections anſwered. 


A Teſtimony was lifted up for truth by the Se- 
ceſſion; the truth of doctrine, in oppoſition to er- 
ror; the truth of worthip, in oppoſition to ſuper- 
ſition and idolatry; the truth of diſcipline, in op- 
poſition to negle& and unfaithfulneſs in the exer- 
ciſe of it againit offenders; and for the truth of go- 
vernment in Chriſt's houſe, or his being the alone 
King and Head of his church, in oppoſition to en- 
croachments made upon it, both by civil and ec- 
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clefiaſtic rulers. In all theſe were pointed out, both 
what wrongs were done—what defects or omiſhons 
were made by both, in order to ſtate clearly the 
ſcope and ſubſtance of the teſtimony. I muſt, as 
briefly as poſſible, illuſtrate the above. 

iſt, The trath of dockrine, in oppoſition to error. 
Such as the truth of the ſupreme Deity, and neceſ- 
fary exiſtence and independence of the Son, —of 
Chriſt the eternal Son of God; and though means 
of ſalvation were to be uſed by every one; yet 
many might nſe the means, and yet not obtain ſal- 
vation;—be diligent in the uſe of them, and, like 
the young man, come near the kingdom of heaven, 
and yet not enter into it.— That the love of God, 
and not felf. love, is the chief and leading motive 
of all virtuous actions, or obedience to God's com- 
mands.— That all ſhould be diligent in the uſe of 
means, and yet denied to them as to any truſt to, 
or dependence on them. Theſe were ſet in oppo- 
ſition to the errors of Simſon and Campbell. They 
teſtified for the truth of man's nature being totally 
depraved, his incapacity for doing any thing accep- 
table in the fight of God—man's lofing all right to 
God and happineſs here, or hereafter, in this life, 
or that which is to come—all right to God, as his 
God and Father—all right to the promiſes, whe- 
ther of temporal or ſpiritual things, was loſt by 
the breach of the firſt covenant: but all this is re- 
ſtored by the ſecond; God bimſelf declares, « Iam 
the Lord your God,” &c. I will be your God, 
and ye ſhall be my people—lI will be a Father unto 
you, and ye ſhall be my ſans and daughters,” &c. 
« Fear not, for I am with thee; be nat diſmayed; 
I am thy God,” &c. © Your bread ſhall be given 
you, and your water ſhall be ſure.” They declared, 
that all men were, as to their ſtate, either under the 
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covenant of works or grace; and that they could 
not be under both at the ſame time: if under prace, 
then they were delivered from the law, as a cove- 
nant, both in its commanding and condemnin 
power; yet under the law, as a rule of life in the 
hand of the Mediator: and though believers be de- 
livered from both the commanding and condemning 
power of the covenant of works; yet are they in- 
fluenced to univerſal holineſs, not as having any 
cauſal influence on their ſalvation, nor yet as a fe- 
deral or conditional mean thereof, founding their 
title to eternal life, but as a part of ſalvation begun 
in ſouls, exerciſed as a true fruit and evidence of 
true faith, manifeſting thereby their thankfulneſs, 
—{trengthening their aflurance—edifying their bre- 
thren—adorning the profeſſion of the goſpel—ſtop- 
ping the mouths of the adverſaries, and glorifying 
God. 

They are bleſſed that do his commands, that they 
may have a right, &c. not a right to come to Chriſt, 
or a title to happineſs, but a right of meetneſs for 
heaven; for no unclean perſan can enter into the 
gates of the new Jeruſalem; without holineſs, no 
man ſhall ſee the Lord. We hold both our right 
to, and poſſeſſion of, this begun ſalvation, not by 
our works, but by grace, as it reigns through the 
righteouſneſs of Jeſus Chriſt, unto eternal life. — 
All falvation is aſcribed to our God, who fitteth 
upon the throne, and unto the Lamb, Rev. vii. 10. 
and v. 9. Thou waſt ſlain, and haſt redeemed us 
unto God by thy blood,“ &c. 

Both our title to eternal life, and our actual poſ- 
ſeſſion of it at the end, do lean wholly upon our 
union with Chriſt by a faith of God's operation. — 
All our hopes and expectations of life and ſalva- 
tion muſt be founded on God's covenant of grace, 
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and promiſe eſtabliſhed in the ſecond Adam, the 
condition of which was fulfilled by him, as the Co- 
venant-Head, in his obedience to the death. 
Though the Aſſociate Preſbytery condemn ſuch 
as maintain, that God, in ſending Chriſt, had no 
reſpe&t to ſome more than others, but deſtined 
Chriſt for a Saviour to all men alike, yet own and 
vindicate this propoſition in the Marrow as a truth, 
That God the Father hath made a deed of gift 
* and grant unto all mankind, that whoſoever of 
& them all ſhall believe in his Son ſhall not periſh. 
„This,“ ſay they, „will bear a ſufficiency of 
« worth and merit in the facrifice of Chriſt for the 
« ſalvation of all men, and the removal of all legal 
„% bars that ſtood in the finner's way; and that 
& Chriſt crucified is the ordinance of God for the 
& ſalvation of mankind, in the uſe- making of which 
„only they can be faved;”” and conſequently a full 
warrant to goſpel miniſters to proclaim theſe glad. 
tidings unto every man, and a warrant to all and 
every one to believe theſe glad-tidings, with par- 
ticular application to their own fouls. —** Go preach 
<« the goſpel to every creature, i. e. Go tell every 
« man, without exception, that here is good news 
&« for him; Chriſt is offered to him; and if he 
& will take him, and accept of his righteouſneſs, he 
« ſhall have him. Chriſt crucificd is the ordinance 
* of God for falvation to mankind, as diltinguiſhed 
„% from fallen angels—a receiving ſuppoſes a gift: 
For a man can receive nothing, except it be given 
% him from above, John iii. 27. There may be 
a giving, where there is no receiving; but there 
can be no receiving of Chrilt for ſalvation, where 
ce there is no giving of him before, or a revelation 
„ of him, affording a warrant for ſinners, as ſuch, 
to reccive him, Now, this deed of gift or grant, 
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© made to all mankind in the word, is the very 
4 foundation of our faith, and the ground and 
« warrant of the miniſterial offer, without which 
“ no miniſter could have authority to preach the 
& goſpel to every creature, or to make a full, free, 
„ and unlimited offer of Chriſt, his grace, righ- 
ce teouſueſs, and ſalvation, to all mankind, to whom 
„ they have acceſs in providence.“ 

Now what is given? Anſ. It is God's ſon, his on- 
ly begotten ſon, Ifa. ix. 6. John iii. 16. It is Chriſt 
the true bread, John vi. 32.—lt is eternal lite and 
this life is in his fon, 1 John v. 11. Rev. xxit. 17. 
His name is the Lord our righteouſneſs, he is made 
of God unto us wiſdom, righteouſnels, ſanctification, 
&c. He is given a light to enlighten the Gentiles, 
as God's falvation to the ends of the earth. He is 
exhibited to the guilty inner as made a curſe for 
him, to deliver him from the cucie of the law, 
Chriſt muſt be held out as a complete Saviour, and 
as having wrought out a perfect and complete righ- 
teouſneſs, otherwiſe the goſpel revelation, and offer 
of Chriſt could not be found ſuitable to the man's 
particular caſe ; neither would the free gift be found 
to be as full unto juſtification ;—as the offence thro? 
the law was unto condemnation, Which were con- 
trary to Gal. iii. 13. Rom. v. 18. Whatever the 
caſe of the finner be, Chriſt is held out in the gol- 
pel, and given to ſinners as a ſuitable, perf-&, and 
complete Saviour. Is the finner darkneſs? Chriſt is 
the light, Is he dead? Chriſt is the refurreQtion 
and the life, Is he unclean? Chriſt is the fountain 
opened. Is he hungry or thirſty ? his fle ſh is meat 
indeed, and his blood drink indeed. Is he under 
the curſe? Chriſt was made a curſe for us. Is he 
a law condemned ſinner and put in priſon for debt? 
This is fully anſwered, law and juſtice has got its 
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full demand. Is the law charge both full and par- 
ticular ? the goſpel anſwer is as full and particular. 
It is God that juſtifieth, who is he that condemneth? 
Is not the declaration particular? To you God hav- 
ing raiſed up his ſon Jeſus, ſent him to bleſs you, 
in turning away every one of you from your ini- 
quities. As we preached, ſo ye believed: mult not 
preaching and believing run parallel? muſt not e- 
very one believe for himſelf, that Chriſt loved me 
and gave himſelf for me, that he hath borne my 
griefs, and carried my ſorrows? &c. 

Surely ſhall one ſay, and every one for himſelf, 
In the Lord have | righteouſneſs and ſtrength, 
Faith's anſwer, which correſponds ro the teſtimony 
and record of God, as the foundation of it, muſt 
be, he is Jehovah my righteouſneſs, my light, my 
ſalvation. Now faith then is the ſouls perſuaſion, 
<« that it ſhall have life and ſalvation by Chriſt;“ for 
faith is a believing the promiſe, and this is the pro- 
miſe that he hath promiſed us, even eternal life. 
Hence Acts xv. II. we believe that thro? the grace 
of the Lord Jelus Chriſt, we ſhall be ſaved “ that * 


* Poſition 4th.— All hearers of the goſpelhave a right to 
Chriſt and his benefits, even before faith. The author 
replieth this, Such as affirm this is a downright Antono- 
mian.— Anſ. It the author means by a right to Chriſt, an 
actual, perſonal, and applied right, a right of poſlcflion, 
or a jus in re, then he fights with his own ſhadow, which 
kind of right, Brea, as well as Rutherfoord, ſtrongly re- 
fuſes to reprobates, unbelievers, and all unregenerate per- 
ſons within the viſible church. See his concluſions on this 
head, Meditations, p. 25. | 

2d. But what that right is, which the goſpel declaration 
gives to ſinners, as the ground of their faith, See p. 24. 
he ſays, a right in general is that whereby it becomes law- 
ful, or Juſt and equal to the perſon having this title and 
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whatſoever Chriſt did for the redemption of man- 

kind, he did it for you.“ I live bythe faith of the ſon 
of God, who loved me, and gave himſelf for me. 
It is certain, that what Chriſt did for the redemp- 


right, to ſeek, take poſſeſſion, and uſe that thing where- 
unto he hath a title. Says Rutherfoord, The reprobate have 
as fair a revealed warrant, (N. B.) to believe, as the elect 
have. 

A perſonal, actual, and ſentential right, is granted, they 
have not; but ſuch a right as the manſlayer who ſlew his 
brother unawares, had to the city of refuge, or the ſtung 
Iſraelite tothe brazen ſerpent. The gotpet declaration makes 
it free for all the hearers of its joyful ſound and glad tid- 
ings, to take hold of and apply it to themſelves, as theic 
own mercy. Holding this truth in the dark, I look up- 
on as one of the great cauſes of the long ſtay of many of 
the Lord's people, in the place of the breaking forth of 
children, and a plain ſhutting of the kingdom of heaven, 
ſo that they cannot enter; for it it is our act of faith, that 
gives us a right to Chriſt and his benefits in the promiſe, 
then it is preſumption for any to meddle with the promiſe, 
or Chriſt in the promiſe, till he behold his faith, which 
entitles him thereto: then, and not till then, without 
dread of uſurpation, can he apply the promiſe : this lays 
an effectal bar to faith in the free promiſe. It denies 
the free promiſe to be the ſeed and ground of faith; it 
prevents the ſinner from coming to Chriſt, as a poor 1in- 
ner, without the money and price of his qualifications, or 
gracious endowments; ſeeing, according to this doctrine, 
he muſt have the fight of his own faith, before he dare 
come: yea, it deſtroys the act of faith itſelf, wich is the 
ſoul's venturing onChriſt in the free promiſe for ſalvation, 
I muſt not venture on him, till I have fulfilled the condi- 
tion, entitling me to him, viz. faith, and my venturing 
on him. Is this faith? Inſtead of making the free pro- 
miſe the object of my faith, I make my own act, both the 
object and the condition on which it acts; and how ab- 
ſurd this is, Tleave to all that are judicious to judge. 

I defire, for my own part, thro' the grace of the Lord 


tad 


tion of mankind, was his obedience unto the death 
in their room: and this his doing and ſuffering is 
that ſurety righteouſneſs, which, as the ſecond Adam, 
he has wrought for us, and for the ſake of which the 


Jeſus, to hold it as an article of my faith, that all the hear. 
ers of the goſpel, and members of the viſible church, have 
a claim, right, title, and warrant given them of God, as 
that they may, by faith, take hold of the promiſes, Chriſt, 
and his purchaſe in them, and that without the leaſt fear 
of preſumption, making particular application of all to 
their own ſouls, with full acquieſcence therein, as to all the 
concerns of their ſalvation and happineſs, for time and e- 
2 which right is ſealed to them in baptiſm, Iſa. ix. 

. Luke ii. 10. ifa. xlii. 6. John iii. 16. John vi. 32. 
Ac ii. 39. Eph. ii. 17. 1 John v. 16, 11. which to de- 


ny, appears to me little better than putting Adam's fami- 


ly and the members of the viſible church in the ſtate of 
devils, who indeed have no claim at all; and however the 
cavillers at this doctrine reckon nothing a claim but 
poſſeſſion, which is conſequential to faith, which in its ſav- 
ing act, is taking poſſeſſion of Chriſt and his benefits; yet 
certain it is, that /us ad rem, or a right to poſſeſs, mult pre- 
cede as a ground and footing for faith to claim propriety, 
and the one cannot be without the other: for poſſeſſion 
makes no right at all, abſolutely conſidered, but when 


founded on a right or claim; otherwiſe it is vicious poſſeſ- 


ſion. What! hath not the New Teſtament viſible church, 
an intereſt, or claim in the promiſe? Wil any ſay it hath 
leſsprivileges than the firſtborn church of theJews,towhom 
and their children, the covenant and promiſes were faid 
to belong ? What common intereſt and right was ſealed to 
them in circumcition, and their not making uſe of their 
claim by a cordial, full, and particular embracing the pro- 
miſes, was the very thing that ruined them. The word 


preached did not profit them, not being mixed with faith. 


They ſtaggered at the promiſe of God thro' unbeliet. TNF 
followed lying vanities, and forſook their own mercies. 
They could not enter in becauſe of unbelief, 

He lays down not only authoritative but rational 
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Lord is well pleaſed. Now this perfect righteoul- 
neſs is brought near to every one of us in the goſ- 
pel, even to the ſtout hearted and far from right= 
couſneſs, and is laid in Zion as the foundation of 


grounds for convincing the underſtanding, 2 Cor. v. 19, 20. 
Be ye reconciled to God, Here is the command making 
faith a duty, and, as Brea well exprefles it,) is extrinſical 
to faith, but the intrinſical chief and primary ground, on 
which this command is founded, is the goſpel declaration 
holding forth Chriſt in his perſon, nature, and offices, what 
he is to the poor ſinner called to believe; for he was made 
ſin. for us, as holy Bradford fays in one of his letters, „As 
thy wiil is to obey God by virtue of that command, Thou 
ſhalt have no other gods but me, as certainly is thy un- 
derſtanding to believe that declaration, Iam the Lord thy 
God, ſhake this, and ye ſhake all faith and obedience build- 
ed upon this.” Take the firſt commandin connection with 
the preface, where he ſays to all Itrael, and every indivi- 
dual perfon, I am the Lord thy God, and immediately ſub- 
Joins the command conſequential to that covenant-pro- 
miſe, 'Thou ſhalt have no other gods before me : by which 
he bound every one to know, and acknowledge the Lord 
as God, and their own God. None can doubt but every 
member of the viſible church is bound to obey the firſt 
command of the moral law; neither does it imply, that 
God ſtands under a {pecial covenant relation, but, by that 
covenant grant, there was a foundation laid for that ſpecial 
faith, to make faith's application of him to himſelf; to 
impugn this is to impugn our Shorter Catechiſm. 

I know it is objected here, if matters ſtood ſo as that 
the promiſe of being the Lord our God were made to the 
whole viſible church, then it would follow, that his faithful- 
neſs was engaged even tothereprobate, and he would be falſe 
to his word if he did not fulfil it. Anſ. That the cove- 
nant of grace-and promifes were laid as a foundation of 
faith, even to the reprobate, to the whole vitble church, 
believers, and unbelievers, is plain from the promiſe made 
to all Iſrael at mount Sinai. I am the Lord thy God, ſays 
Peter, Acts ii. 39. the promiſe is to you, and your ſeed, 
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our acceptance with God, and hope of eternal life 
and ſalvation. Is it not evident then from theſe 
things, extractedfrom the Doctrine of Grace, that 
tho* they were far from being Arminian yet they 


and to all that are afar off, Heb. iv. 1. Let us fear leaſt 
a promiſe being left us, the record of God in his word is unto 
all, and nodoubt his faithfulneſs is engaged in the promiſe 
and record, otherwiſe, how was it poſſible that unbelievers, 
could be ſaid to make God a liar.— We ſhould carefully 
diſtinguiſh betwixt the covenant and promile, in its ex- 
hibition, and its deſignation in the eternal purpoſe of God. 
Viewed in the laſt reſpect, it is only intended for the e- 
lect, but in the exhibition and diſpenſation, it is to the 
whole viſible church. 
* If it be objected, that it is not the covenant or promiſe 
that is the immediate ground of the receptive act of faith, 
but the offer, and that receiving hath a reſpect to offer- 
ing Anſ. That word er, is not made uſe of in ſerip- 
ture as a ground of faith, but the word g, John wi. 24. 
No man can receive, cr as it is in the margin, taketh any 


thing to himſelf, except it be given him from heaven, Iſa. 


ix. 6. John iii. 16. 1 John v. 10, 11. John vi. 38. If 
it be replied, that this caſts off the words of our ſtandards, 
where it is called an offer. Anſ. In the ſtandards, it is 
taken for the authentic gift, or offer of God himſelf, in 
his own promiſe or covenant, which may appear by com- 
paring that queſtion, Whatis faith, with chapter 14, ſect. 
2 at the cloſe. 'The offer of Chriſt in the goſpel, is the 
ground of faith, for we are to receive him as offered in the 
goſpel, now the principal acts of ſaving faith are, accepting, 
recieving, and reſting on Chriſt alone for juſtification, ſanc- 
tification, and eternal life, according to the covenant of 
grace, i. e. the covenant of grace in its exhibition. 

The antagoniſts to the Marrow ſay, it is ſtrange doc- 
trine, to teach people at firſt inſtance, that Chriſt is theirs, 
and that God is their God. This is the high way to teach 
preſumption, and lead into preſumptuous faith. 

Anſ. No doubt it would be preſumption in a perſon to 
believe a ſaving intereſt in Chriſt, at firſt inſtance, and that 
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plainly maintain, that Chriſt, the ſecond Adam, and 
| ſurety of ſinners, in his doing and ſuffering, wrought 
out a ſuitable, ſufficient, and complete righteouſneſs 
having fulfilled the whole demands that law and 
juſtice has, or can have againſt ſinners of mankind. 


he was ia a ſtate of grace; for this is no forerunner, nor 
ground of faith, nor eſſential to it, but a fruit of faith. 
No doubt but faith, in its firſt actings, yea, in its receptive 
act, might, and did many times expreſs itſelf in words of 
propriety, grounding its claim on the covenant of grant, 
ſaying, my Father, Jer. xxxiv. 24. behold we come unto 
thee, for thou art the Lord our God. There is a two- 
fold ground upon which a believer may ſay my God. 
(1.) On the ground of ſenſible manifeſtations, communi- 
cations, examination, and reflection. (2.) On the ground 
or footingof the covenant-grant, and this laſt is peculiar to 
true faith: and it is the duty of all church members to ſay 
it, becauſe the covenant is diſpenſed to all, as the ground 
and feed of faith: it is that word of truth wherewith the 
Lord of his own will doth beget us, Jam. i. 18. The laſt 
thing I would touch at, is that Chriſt was a Saviour to all 
ſinners, and that he died for men as ſinners, and not for 
them as elect. 

Anſ. Brea in the 11th page of his Meditations, moſt 
ſatisfyingly clears theſe propoſitions from any unſound- 
neſs, to any who will not wiltully cavil, Chriſt, in his obedi- 
ence to the death, intentione operantis, formally and pri- 
marly ſtood in the room of the elect only: but intentione 
operis, materially and conſequentially, may be ſaid, to 
ſtand in the room of the whole. All I mean is, what 
Chriſt did forthe elect, is intrinſically, materially, ſufficient 
for the whole, or fully anſwering all the demands of law 
and juſtice, according to the tenor of the covenant of 
works, do, and live; if ye do not, ye ſhall die, and conſe- 
quently as fully ſatisfying to the juſtice, righteouſnels, 
and holineſs of the lawgiver and this was neceſſary unto 
the ſaving of any one finner, to the glory of God, and 
honour of his broken law and covenant; and alſo neceſſary 
to the laying a firm foundation for faith on the ſon of 
God, fo as all ſuch, who do fo, may never be aſhamed nor 
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2d. That Chriſt in his righteouſneſs and full ſal- 
vation, is gifted, exhibited or offered, to all in the 
goſpel without exception; and that, on this account, 
or for his righteouſneſs, God declares himſelt well 


confounded. And, laſtly, neceſſary for laying a ſure 
ground for an univerſal call, offer, and eſtabliſhing a cer- 
tain connection to all and every one betwixt believing, and 
being ſaved, ſays Brea, p. 11. The end of Chriſt's com- 
ing, as it is his work, is, that all may be ſaved; but the 
end of Chriſt himſelf, in coming, is, that the elect only 
may be ſaved —Chriſt, the ſecond Adam, having ſtept in- 
to the room of the firſt, magnifying the law; and makin 

it honourable, by fully anſwering all the demands of the 
threatening, and commands of the law, as a covenant of 
works, — The exhibition of this planary ſatisfaction, as a 
common ſanctuary to all the hearers of the gotpel to flee 
to, is that all may be ſaved. In this reſpect Chriſt may be 
{aid to be the Saviour of all men, by giving to all a legal 
title, 1 Tim. ii 4. hence called the common ſalvation: 
Jude v. 3. without which all could not be called to build 
their ſalvation upon him as the Lord their righteouſneſs, 
unto juſtification and life. From all which this caſe may 
be propoſed thus, ſuppoſe goſpel miniſters calling, inviting, 
yea, obteſting all their hearers to believe on the Lord 
Jeſus Chriit, aſſuring all and every one of them, that in 
this way they ſhall not periſh but have everlaſting life, 
Again, ſuppoſe that the hearers ſhould tell the miniſter, 
that the law or covenant of works is dealing with them, 
and they find ſuch is the indiſpenſableneſs of the law of 
death and life ſtated therein, and of the laywgiver's holineſs, 
veracity, righteouſneſs, and juſtice, as that no perſon can 
be ſaved, without a complete ſatisfaction to borh law and 
lawgiver, ſeeing this ceaſeth for ever as to men: there- 
fore, except it be made to appear that it was done by that 
Chriſt upon whom, and whole ſatisfaction, they are called 
to believe, they cannot, either to the honour of God, or his 
law, or to their own ſolid comfort, comply with the call 
given, Now, what could the goſpel miniſter anſwer to this 
caſe ; if it were not to tell them, that the Lord Jeſus Chriſt 
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pleaſed in Chriſt, and reconciling the world to 
himſelf, 


za. That whatever Chriſt did perform in the ful. 
fillment of Jaw and juſtice was agreed upon, and un- 


hath, by his obedience to the death, given the foreſaid 
ſatistaction moſt fully, and therefore theymay, tothehonour 
both of law and lawgiver, build by faith their ſalvation on 
it, as, fints Chriſte operis, or the end of his work, as that 
they are called with afſurance of welcome and benefit. 
This indeed anſwers the caſe, at leaſt without it, it cannot 
be an{wered to any convinced ſoul's ſatisfaction, ſo far as 
I can perceive. I doubt not, but the Rev. Mr. M' Millan 
in calling his hearers to believe in the Lord Jeſus Chriſt, 
will hold him forth to them in the ſufficiency of his 
merit and ſpirit to ſave them, by which I ſuppoſe he mean- 
eth, that Chriſt's obedience to the death and ſatisfaction 
given thereby unto God, in his broken covenant, is a ſuffi- 
cient atonement for the breach of the covenant of works, 
a ſufficient ranſom for the loſt ſoul of man, and a ſuffici- 
ent price of redemption and life. And as he hath a 
ſufficiency of merit to purchaſe and procure this, ſo he 
hath a ſufficiency of ſpirit to apply it, and in teaching this 
doctrine any of his hearers who carp at Brea in this point, 
may attack and accuſe him for preaching up «univerſal re- 
demption, ſeeing this is the ſum and true meaning of what 
Brea advanceth, that Chriſt died for all Adam's family, 
with reſpect to the ſufficiency of his ſatisfaction to the 
law-covenant; and nothing leſs than this can bottom the 
general call, and univerſal offer of the goſpel, which is 
. proclaimed to men as ſinners, and not as righteous, nor as 
elect, or reprobate, neither of which were given as grounds 
either of faith, or deſpair. 
And the ground of the general offer muſt be of equal, 
and as large extent as the offer. This clears the goſpel 
beſt of ambiguity and double dealing, which in, denying 
this, cannot ſo eaſily be done. —Astothatclauſe, that Chriſt 
died for men, as ſinners, or for men, Select. The queſ- 
tion is, whether did Chriſt, in his obedience to the death, 
repreſent men as eleCt, or as ſinners; if not as ſinners, then 
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dertaken by him in the new covenant tranſaction, 
the execution and accompliſhment behoved to run 


paralell with, and be exaQly correſpondent to the a- 
greement. | 


what-meaneth Rom. v. 6. For when we were yet with- 
out ſtrength, in due time Chriſt died for the ungodly, ver. 
8. But God commendeth his love towards us in that, 
while we were yet ſinners, in due time Chriſt died for us, 
1 Pet. iii. 18. For Chriſt alſo hath once ſuffered for ſin, 
the juſt for the unjuſt, that he might bring us to God. 
The violated covenant of works did not bind over Adam, 


or any of his poſterity to law vengeance, or vindicative juſ- 


tice, as elect or reprobate, but ua tranſgreſſors there- 
of, The Lord Jeſus, ſurety and cautioner, ſtanding in the 
room of ſinners, become one in law with them, and 
ſo was legally, and by imputation, the ſinner, and ac- 
cordingly the law proceeded againſt him, with its utmoſt 


ſeverity and therefore he behoved ro repreſent the 


elect as ſinners, the law having nothing ado with elec- 
tion. Now, fir, to conclude from what is advanced on theſe 
- heads, it is plain, that your accuſer or libeller, together 
with his ſupporter, betrays ignorance and error, both in 
receding from the doctrineof our reforming anceſtors, and 
falling in with the popith Arminian and Neonomian doc- 
trine, with reference to the forefaid heads, eſpecially with 
reſpect to faith's being the condition of the new covenant, 
and afſurance not being of the eſſence of faith. 

Such Phariſaical leaven as that, is of more dangerous 
conſequence to the poor remnant, and deſtructive to 
the cauſe they are pleading, than any Antinomianiſm 
moſt falſely alledged upon the truth contained in Brea's 
Meditations, which I think concerns you, ſeeing thro” you 
his doctrine is ſtruck at by thofe cavellers, to inſiſt for a 
public trial of their orthodoxy, in their general meeting 
for the vindication of the proteſtant doctrine of the re- 
formed church of Scotland. 


This from a FINDICATION of FRASER's MHD ZA 
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4th That when miniſters preach the goſpel to 
ſinners, as they ſhould endeavour to hold out and 
convice them of their ruined condition, their be- 
ing debtors to law and juſtice, and incapable to pay 


A fer Obſervations taken from an Overture, prepared and pu- 
bliſhed, by a committee of the Aſſociate Reformed Synod in 
America, defending the dorines of the Confeſſion. 0 


« That there is a ſufficiency in the atonement of Jeſus 
for all men. — That the ſufficiency of his death, and extent 
of it, muſt be conſidered in a twofold light; firſt, either 
with relation to the nature of fin, or ſecondly, to the num- 
ber of finners pardoned and ſaved. That the neceſſity 
of Chriſt's infinite atonement does not ariſe from the 
number, but nature of fin, or that the very nature of fin 
itſelf requires an infinite atonement, in order to its ho- 
nourable remiſſion, cannot be denied by men of found un- 
derſtandings: ſuch an atonement is indiſpenſably neceſ- 
ſary to the pardon of one act of fin, and the falvation of 
one finner, conſiſtently with the glory of the ſupreme 
lawgiver, the obligation cf his law, and ſuſtentation of 
his government. — he wages of ſin is death, not of ten, 
or ten millions of acts, but of one act; and therefore the 
infinite ſufficiency of Chriſt's death is neceſſary to the 
pardon of one ſin, and the ſalvation of one ſinner. Num- 
ber does not vary the nature, nor degrees alter ſpecies or 
kind. 

The diſpute about the extent of the death of Chriſt 
therefore can take place only on the ſecond queſtion, viz. 
the number of ſinners to be ſaved by it. That it is ſuffi- 
cient for the ſalvation of all men, is not denied by any; 
and doubtleſs all men would be ſaved by it, if it were ac- 
cepted by them. The ſacred writings thereby teach this, 
and on this ground the revelation and offer of it to all 
men mult ret. | 

All men were comprehended in Adam, in a double ſenſe, 
both as the natural root from which they all proceed, and 
as their repreſentative in the firſt covenant. As ſin is one 
and the ſams thing in them all, and as one and the ſame 
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one farthing of debt—that no qualifications what. 
ever about them, can recommend them; and that 
they can do nothing of themſelves, for their own 
relief; and thus they are ſelf deſtroyed, and deſtroy- 


penalty is due to them all : and furthermore, as the Son 
of God aſſumed the common nature of them all; was 
made under the very fame law and covenant which they 
had all broken; and not only fulfilled the obedience re- 
quired by-the precept, but alſo endured the penalty of 
that very law which they had violated, and to which pe- 
nalty they had expoſed themſelves. There is doubtleſs 
a ſufficiency in his death for them all, i. e. It would com. 


port with the glory of the divine . the ſuſtefi< 


tation of his government, the obligation and honour of 
his law, and the good of the rational and moral ſyſtem to 
ſave them all, provided they all accepted of Chriſt's a- 
tonement, yielded obedience to him, and returned to God 
by him. 

In this ſenſe it may be ſaid Chriſt taſted death for e- 
very man, is the propitiation for the ſins of the whole 
world. And God fo loved the world as to give his only 
begatten Son into it, that. whoſoever believeth in him 
ſhould not periſh, but bave everlaſting life; and this lays 
a ſufficient foundation for that injunction, Go preach the 
goſpel to every creature; he that believeth ſhall be ſaved, 
he, that believeth not ſhall be damned. — Go ſpeak to the 
people all the words of this life; every legal bar and ob- 
ſtruction in the way of the ſalvation of all men, is remov- 
| ed, let them only accept and ſubmit to Jeſus Chriſt, as 
their Prophet, Prieſt and King.—AIll things are ready, and 
all are made welcome to the marriage, and marriage ſup- 
Per, p. 49, 50, 51, 52. 

The Rev. Mr. Jamieſon, jun. in his book, entitled, 
Socinianiſmunmaſked, four letters, in aaſwer to Br. McGill, 
ſays, p. 55, 56, citing M. Gill, ſaying “ To you alone. 
God is implacable you, I ſay, who knowingly commit ſin, 
The anſwer is „It would appear then, that Chriſt hath 
not made peace by the blood of the croſs, that for all that 
he hath done, God is yet implacable ; what poor encour- 
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ing ſinners; ſo, on the other hand, they ſhould 
preach up Chriſt crucified, in his righteouſneſs, 
&c. that in bim is their help. “ O Iſrael, thou 
haſt deſtroyed thy ſelf, but in me is thy help.” —Our 


agement to ſinful men, who are not ſufficient to think 
one good thought. —How much more amiable is the 
character of the covenant in the holy ſcriptures ? All day 
!ong have I ſtretched out my hands to a gainſaying and 
rebe lious people. Is this the language, is'this the con- 
duct of an implacable ſovereign? Hearken unto me, ye 
*that are ſtout-hearted, and far from righteouſneſs. — The 
author repreſents God as calling ſinners to bring near 
their righteouſneſs unto him; but God's language is di- 
rectly the reverſe. Behold I bring near my righteouſ- 
neſs unto you. Thus ſpoke Peter unto the moſt obdu- 
rate and impenitent wretches, that ever appeared on this 
earth to thoſe who ſaw all the mighty works of Chriſt, 
and yet believe not, to thoſe who were more guilty than 
Sodom and Gomorrah.—to the very murderers of the 
Prince of life. to thofe who had invoked the vengeance 
of the curſe of his blood on themſelves and their children. 
The promiſe is to you, and to your children, and to all who 
are afar off, even to as many as ſhall, in the firſt place, re- 
pent of their ſins. No, but as many as the Lord our God 
ſhall call. He does not mean, that they ſhall have an 
intereſt in the promiſe, if they did repent, to which duty 
he exhorts them in the preceding verſe; but he makes 
their preſent external intereſt in the promiſe an argu- 
ment enforcing the duty of repentance. Repent; for the 
promiſe is to you. It is directed to you; it outwardly be- 
longs to you; God really makes over all ths bleſſings 
contained in it to you, even while impenitent. 

Let us alſo hear the apoſtle Paul: he hath concluded 
all in unbelief, or unperſuadableneſs, that he might have 
mercy on all. He hath ſhut up in a ſtate of unbehef, as 
in a priſon, all whether Jews or Gentiles; that whether he 
calls them, either externally by the word, as nations, or 
internally by his grace, as perions, it may appear to pro- 
ceed, not from any thing done by them, or foreſeen, as 


I. L 


K 9 


all-ſuffieient help is in Jehovah's name; “and no 
other name given under heaven, whereby men can 


be ſaved, but the name of Jeſas.”” 
5th. The law charge being particular againſt e- 


wdriky | in them, but only from his ſovereign mercy, as 
finding a glorious egreſs through the blood of reconcilia- 
tion. This mercy it is alone, that proclaims liberty to 
the captives, and the opening of the priſon to them tha 


are bound. 


God did at firſt create two diſtinct places or habita- 


tions, viz. the heavens and earth. He alſo provided for 
himſelf two diſtinct rational families of angels and men; 


cach of theſe families had their immediate diſtinct depen- 
dence on God; no communications to them, but what 
were immediately from God himfelf,—Man had power 


over all things on earth below; angels Cominion over 


cleſtial and etherial bodies; and their obedience did all 
meet and centre in God: but the beautiſul order and u- 
nion between the two familics being diſturbed, broken, 
and diſſolved, by fin; for, hereby, a part of the family 
above, and the whole family below, falling off from their 


dependence on God, or centering in him, as their Head, 


fell into variance and enmity among themſelves, Though 
he would not reſtore them to their former eſtate, or keep 
them in two diſtinct families, but he would gather toge- 
ther in one, and reconcile all things in heaven and earth, 

Col. i. 20. in his infinite wiſdom and goodneſs, would 
gather them up into one common Head, on whom they 
ſhould depend, and in whom they not only ſubſiſt in their 
being, but conſiſt in their order. To anſwer the ends 
of this new Head (ſays Dr. Owen) of God's recollected fa- 
mily, all power in heaven and in earth, all fulneſs of grace 
and glory. No communication from God, no act of rule 
towards this family, no ſupply of virtue, power, grace, or 
goodnefs unto angels or men, but what is immediately 
from this new Head.—Herein all the concerns of God's 

glory do centre, that he might gather all things unto one 
in him, that the whole creation, eſpecially that which 
was to be eternally bleſſed, ſhould have a new Head gi- 
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very ſinner: © Curſed is every one that continueth 
not in all things written in the book of the law to 
do them.”” The goſpel anſwer muſt be, and is as 
particular: * Chriſt was made a curſe for you. —- 
Thou art the man, ſaid Nathan to David!” So ſays 
the law, Thou art the curſed, the condemned man; 
thou art a debtor to law-juſtice; ** and therefore 


* 


ven unto it, for its ſuſtentation, preſervation, order, ho- 
nour, and ſafety. See Dr. Owen on the Glory of Chriſt, 
p. 144,— 148. 

Chriſt, then is, in an eſpecial manner, a Head to the 
church, a Head of union, influence, and government. As 
a Head of union, believers are members of his myſtical 
body, united to him in the day of effectual calling, rege- 
nera:ed, and have the Spirit dwelling in them; all fav- 
ing, quickening, and ſanctiſying had 
He is a Head of union to the viſible church, united by 


external covenant- relation, I will be your God, and ye 


ſhall be my people: Return, backſliding children; for I 


am married unto you. So there are common influences 


of the Spirit which. attend the diſpenſation of ordinan- 
ces. The Spirit of God ſtrives with many by common 
convictions, illuminations, and perſuaſions. But, as a Head 
of government, he has all power delegated on, or given 
to him: and this power of authority he delegates three 
ways: 

5 To angels, who are called principalities and powers: 
he employs them, and ſends them forth as miniſtering 
ſpirits, for the inſtruction, protection, and conſolation of 
the church. \ 

2. To miniſters, or elders, and deacons; ſuch as rule 
well are counted worthy of double honour. Theſe are gi- 
ven for the work of the miniſtry, and the ſpiritual edifi- 
cation of the church. 

3- To magiſtrates: By me kings reign, and princes de- 
cree juſtice : now, whether you reckon their power and 
inſtitution from the Mediator, or not; yet you will own, 
that they are appointed by God, for a terror to evil doers, 
and a praiſe to them that do well; and that, in order to 
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art condemned already, and the wrath of God a- 
bideth on thec!“ 

The goſpel anſwer, ſaid the firſt Seceders, i is this, 
and what they declared was, That Chriſt was made 
fin for you ;—Chriſt died for your ſins, aud roſe a- 
gain for your juſtification. To youGod having rai- 
ſed up his Son Jeſus, ſent him to blefs you, in turn- 
ing away every one of you from his iniquities,“ 
&c. You are indeed debtors, but Chriſt has paid 
the debt, and got a full diſcharge ; and, as an evi- 
dence of it, he was taken from priſon, and from 
judgment, and has aſcended up on high, received 
gifts for, and given them unto men. Chriſt is ex- 
alted a Prince and Saviour, to give repentance and 
remiſſion of figs unto you. On account of Chriſt's 
deſert, his fulfJatisfaQion to law and juſtice, liberty 
is proclaimed to the captives, and priſon doors ſet 
open to all priſoners, in the goſpel, without reſtric- 
tion or exception; even to ſtout. hearted and far 
from righteouſneſs. Does God declare, and mini- 
ſters may make the ſame declaration, © Behold [ 
bring near my righteouſneſs unto you,” &c, Mini- 
ſters, when they offered Chriſt and ſalvation to fia- 
ners, they oftered him, as a full and complete Sa- 
viour, in all his offices and falvation, to every ſinner. 

If Chriſt be offered fully and freely, as God's 
ſalvation to the ends of the earth, it is as he is a 
complete Mediator in all his offices, as Prieſt, Pro- 
phet, and King, which are anſwertble to the caſe 
of every ſoul, as guiliy, ignorant, polluted, and re- 
dellious. In. al theſe offices, he ſtands cqually re- 


do well, people muſt be taught the knowledge and neceſ- 
fity of believing right principles, or the ſeripture doc- 
trines of the goſpel.— The Bible teaches us, firſt, what we 
are to believe, and, then, what we are to practiſe. 
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lated to mankind finners of every denomination.— 

All haye an equal right and title to him and his fal- 
vation; and fuch who follow lying vanities, forſake 
their own mercy, they have as good a right to 
Chriſt as the manſlayer, who flew his brother una- 
wares, had to the city of refuge, or the ſtung If- 
raclite had to the brazen ſerpent. Both which were 
prepared for that very purpoſe and end, that they 
might flze into the one for ſafety, and look to the 
other for healing. The ſuitableneſs and ſufſicien- 
cy of both'for the different ends declared, did nei- 
ther ſay, that all ſtung Ifraclites would look, and 
be healed, or manſlayers would run in, and be ſafe, 
but that both had a good right and claim to do fo. 
Nor did the declaration of the divine appointment, 
for theſe purpoſes, contradict the ſecret decrees of 
God; for God knew who would look to the one, 
and be healed, or who would run in to the other, 
and be ſafe. Juſt ſo, though miniſters of the goſ- 
pel declare to all the hearers of the goſpel, For 
your iniquities was Chriſt bruiſed, the chaſtiſement 
of your peace was laid on him— he died for your 
ſins, and was raiſed again for your juſtification. To 
you God having raiſed up his Son Jeſus Chriſt, 
tent him to bleſs you, &c. Was not Chriſt ſent to 
bleſs men temporally, ſpiritually, and eternally ! 
Are not kis own” children bleſſed with all ſpiritual 
bleſſings in heavenly places in Chriſt Jeſus? Are 
not all men, and all nations, bleſſed in him with 
ſome kind of bleſſings or other? Men ſhall be bleſ- 
{ed in him, and all nations ſhall call him bleſſed. 
Wbyare preachers then ſo much taken up in preach- 
ing up God's decrees about the ſalvation of the e- 
lect, inſtead of the goſpel, the nature, grounds, and 
encouragements to faith, while ſecret things belong 
unto the Lord, but theſe things that are revealed, 
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belong to us, and to our children? According to 
this, if preaching and believing run parallel, hear- 
ers muſt firſt give all diligence to make their elec- 
tion ſure, and ſo to believe, as eclect, and not as 
ſinners, inſtead of making firſt ſure of their calling, 
and then their election. Or is this your plan and 
principle, that Chriſt is offered to ſinners in gene- 
ral, and they have no other right to believe, but 
what the call and command gives them, and ſo 
maintain, that faith juſtifies, as it is an act of obe- 
dience to God's command, which is the Neono- 
mian plan, oppoſed by the Marrow and Seceders 


both? Or, as ſome others, do you ſay, that none 


have a right to believe, at firſt inſtance, that Chriſt 
died for him, but only that he is a finner, and Chriſt 
is the Saviour of ſinners, and, upon believing theſe 
general truths, he is then called te apply the parti- 
cular truths? He muſt have both ſome general be- 
lief of the law, and of ſome goſpel truths too: ſuch 
as, that Chriſt is a Saviour to ſinners of mankind; 
and that, till they, have a belief of theſe general 

truths, they have no right to come to Chriſt, by*a 
particular application of faith.—lIs not this making 
one act of faith the ground of another, or founding 


true faith on ſomething done by us, or wrought 


upon us, by the Spirit of God? 

There is a difference between God's way of 
working, in his bringing a ſoul, into Chriſt, and 
what that perſon is called to do, in believing i in, or 


cloſing with Chriſt. Says a judicious writer, © A 


ſinger's right to Chriſt, ariſes not from the opera- 
tion of God's Spirit upon him, in conviction, e- 
ſteem, or deſire, &c. but from the free grant made 
to ſinners antecedent to any ſuch operation. Faith 
being a perſuaſion of the truth of divine promiſes, 
and an appropriation of divine bleſſings, or a real 
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perſuaſion, (grounded upon the grant that is made 
in the world to ſinners) that Chriſt is mine, bis 
death is mine. —He died, or gave himſelf for me; 
thus, bound by God's command, encouraged by 
his free grant and promiſe, and led by the Spirit, 
he applies Chriſt's righteouſneſs and ſalvation. A 
perſuafion that Chriſt is mine, grounded on the 
ſuppoſition of being an ele& perſon, or on marks 
and evidences of a work of grace within the per- 
ſon, is not that faith we plead for; but that per- 
ſuaſion which appropriates upon the ground of the 
free grant made to ſinners, that is the faith we 
preach. It is not a mere ſentiment or opinion of 
the judgment or underſtanding, that Chriſt died for 
all, and conſequently for me. This, at the utmoſt, 
can be only giving credit to a certain doctrine; but 
the faith pled for, is an appropriation, or believing 
on the perſon of Chriſt, with all the benefits and 
bleſſings included in him.” See Aphoriſms concer 
ing Juſtification and free Salvation, 
Now Chriſt, and his ſalvation, is offered in the 
goſpel, as every way ſuitable and ſufficient for e- 
very ſinner, and faith receives him as ſuch, with 
all his ſalvation, as he is offered fully and freely. 
Salvation could not have been offered or received, 
but as ſuitable to the cafe of every ſinner; nothing 
can anſwer the ſinner's caſc, but what anſwers the 
law and juſtice of God. g | 
Preachers, why do you not anſwer yonr Maſter's 
commiſſion? Go, preach the goſpel to every crea- 
ture, &c. i. e. ſays the Marrow; go, tell every man, 
without exception, that here is good news for bim; 
Chriſt hath died for him; for him to come to, or 
believe on; and if he will take him, and accept of 
his righteouſneſs, he ſhall have him; ſeeing God, 
like a good king, cauſing a proclamation to be made 
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through his whole kingdom, that all rebels and ba- 
niſhed men may ſafcly return home, becauſe, atthe ſuit 
and deſert of ſome dear friend of theirs, it hath plea- 


ſed the king to pardon them; even ſo our good King, 
the Lord of heaven and earth, hath, for the obe- 


dience and deſert of our good brother, Jeſus Chriſt, . 


pardoned all our fins, i. e. obtained or procured 
pardon, and made a proclamation throughout the 

world, that every one of us may fafcly return to 
God, in Jeſus Chriſt, &c. See Doctrine of Grace, 
p- 20, 21. where they aſſert a ſufficiency of worth 
and merit in the ſacrifice of Chriſt, N. B. for the 
ſalvation of all men, and the removal of all legal 
bars chat ſtand in the ſinner's way; and thai Chriſt 
crucified is the ordinance of God for the ſalvation 
of mankind, in the uſe- making of which only they 
can be faved; and conſequently a full warrant to 
goſpel miniſters ro proclaim theſe glad-tidings unto 
every one to believe them, with particular applica- 
tion to their own fouls. Such a gift and revelation 
of the divine will affords a warrant to preachers 
to offer him to all, and to all to receive him, &c. 

Now, he muſt be both offered and received, as 
a ſuitable complete Saviour, as having anſwered all 
the demands of law and juſtice for them to believe 
on, and apply, as their righteouſneſs, or the ground 
of their juſtification and acceptance before God; 
and all this is a truth, whether believed or not. Ir 
is not God's ſecret purpoſe anent whom he de- 
creed ſhould be ſaved ; for as many as were ordain- 
ed to eternal life, has, or will believe. But it ſeems 
ro be the full, free, and authentic goſpel grant and 
offer of Chriſt made in the word, that Seceders 
have much darkened, and ſo are guilty of the ſame 
thing for which they accuſe the Aſſembly of the 
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church of Scotland; and I am perſuaded many 
preachers in it, preach the goſpel at this time, more 
fully and freely than many Seceders. 

Turpe eſt doctore, cum culpa redarguit ipſum, 

Claudius accuſat Mechos, Catalina, Cethegum. 

| approve of them preaching up comfort, and en- 
couragement to, as well as the perſeverance of, 
ſaints; but this may be done quite conſiſtent, with 
preaching the goſpel fully and treely, for the com- 
fort and encouragement of ſinners. 

From what is ſaid above, it is evident, if any dif- 
ference be at all among orthodox divines, it mult 
be about the ſufficiency of Chriſt's death, whether 
it be a formal, legal, and ordinate ſufficiency, or only 
intrinſical. The firſt is that, whereby it is fitted e- 
very way to become a proper ſatisfaction for the 
fins of all men, and of ſtrength, when pled before 
God's tribunal, to anſwer the law's plea or charge 
againſt them. All the divines of the ſynod of Dart 
acknowledge, that no finner ever periſhed thro” any 
defect or inſufficiency in Chriſt's death; and that 

ſuch was the payment of that price, that God re- 
quired no other ſacrifice for the fins of any man; 
and it was a medicine or remedy equally meritori- 
ous, and would prove efficacious to all, if applied : 
and hence taat complaint, ye will not come to me, 
that ye may have life, 

As fin was committed, not againſt the decree, 
which determines the futurition of things, but a- 
gainſtthe law, which contains a declarationof God's 
approving will, and determines what is good and e- 
vil in his fight : fo ſatisfaction has for its object, not 
the decree, but the law, and conſiſts in repairing the 
diſhonour done to the law, and putting the honour 
of the lawgiver on as reſpeQtable a footing as before 
fin was committed. And in fo far, as the fati(- 
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faction mace, imports privilege or benefit, or has 
effects in favour of any of mankind, for which they 
ought to be thankſul, the ſatis faction may be ſaid 
to be for them. 

Taking the matter in this view, obſerve two 
things. 

1. That the obedience and death of Chriſt is 
ſuch a vindication of the honour of the law and 
| lawgiver, as has magnified the law, and glorified the 
lawgiver to the highelt : tho” fin had never eatered, 
theſe would never appeared in a more exalted glory. 
If all the world had been to be pardoned, theſe 
would not have required more than have been pre- 
ſented to them in the obedience and ſufferings of a 
divine perſon, Thus, there is a material ſufficient 
fatisfattion for all, and this may be called intrinſic. 

2. That the divine will deter mines this molt per- 
fect reparation of the honour of the law for men, 
as the objects for whom it was made. The will of 
God is to be viewed in three reſpects in this: 

tit, As a ſovereign, electing a certain num- 
ber of mankind, in Chriſt, to eternal life and falva- 
tion, by which theſe have a being in him,—in his 
life, death, reſurrection, and the ſaving benefits 
of his death, redounds to them alone. In-this 
is founded, Chriſt's repreſenting their perſons— 
dying in their room and fiead—the efficacy of his 
word of grace to them, and their eventual ſalvation, 

2d, Gods legi/lative or approving will, inſtituting 
and appointing the death ot Chriſt, or Chriſt as cru- 
cified, his ordinance for ſalvation to finners of man- 
kind, as ſuch; as the temple was appointed an houſe 
of prayer unto all people, not in reſpect of any de- 
cree, that all people ſhould uſe it, as ſuch, but in 
reſpe& of the inſtitution and dedication of it for this 
purpole. So Chriſt is appointed a new and living 


* 
” 


(91) 


way of acceſs to God, for ſinners of mankind—a 
refuge for them to fly unto. 

The appointment ſays nothing as to who ſhall 
believe; that is determined by the decree: the ap- 
pointment, in queſtion, only determines the char- 
ater and view, under which they are called to be- 
lieve on him. | 

za, The will of God, as the Lord and ruler of 
all events, as to what ſubordinate benefit mankind 
ſhould have, by the interpoſition of Chriſt. 

All things are given into Chriſt's hand, as the 
adminiſtrator of the covenant, on the footing of his 
death, and beſtowed by him on ſinners of mankind, 
in a ſubſerviency to his own glory, and his purpoſe 
of ſaving a choſen number. 

It is not God's ſecret, but his revealed will, that 
is Either the rule of duty, or the ground of faith. 
Secret things belong to the Lord, but theſe things 
that are revealed belong to us, and to our children. 
This is far from being Arminian, either in one ſenſe 
or another: Both groſs and refined Arminians re- 
ſtrict Chriſt's death or purchaſe.—The more groſs 
reſtrict it to the purchaſe of common grace to all, 
the improvement of which, by their natural abilities, 
procures their ſalvation. The more refined ſay, 
that Chriſt fulfilled the old covenant of works, but 
entered into a new covenant of grace with ſinners, 
requiring repentance, faith, and fincere obedience, 
as the condition of obtaining eternallife. The ortho- 
dox ſay, that Chriſt purchaſed all bleflings needful 
for time and eternity, —all treaſured up in Chriſt as 
the adminiſtrator of the covenant, and given out 
freely by him, to be received without money or price. 
That ſinners have no ſtrength to improve; none 
camcome to Chriſt, unleſs the Father draw him.— 
That repentance, faith, and ſincerity in obedience, 
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are bleſſings purchaſed, and a great part of ſalva- 
tion freely conferred on ſinners; and faith is the 
hand or inſtrument by which we receive theſe bleſ- 
ſings. True, proviſion cannot ſatisfy or ſtrengthen, 
unleſs received, nor can medicine cure, unleſs ap- 
plied; but neither can the reception of the one, or 
the application of the other, be the condition or 
foundation of their purchaſe or preparation.— All 
things are ready, or prepared, and all are therefore 
called to come and take of the waters of life freely. 
Tho? Chriſt purchaſed ſalvation, and all bleſſings 
for ſinners of mankind freely, without any. condi- 
tion; yet he may appoint what method he thinks 
meet to convey them; and this is in a teſtimony or 
record; this is the record, that God hath given to 
us eternal life, &c. Now faith believes or receives 
this record or teſtimony, and ſets to its ſcal, that 
God is true. And it is of faith, to the end, that it 
may be by grace. | 
Another doQrine, greatly darkened and a- 
poſtatized from by Seceders of both denominations, 
is, The commitment of all things into Chriſt's 
hand as Mediator, whether natural, temporal, and 
civil, ſpiritual and ecclefiaſtical, 1. e. all things be- 
longing to nature, contained in the creation, birds, 
or fowls of the air, fiſh of the ſea, ſheep and oxen, 
yea, all the beaſts of the field, the catt!e on a thou- 
{and hills, ſays he, are mine: —all civil things, kings 
and their kingdoms, for by him kings reign, &c. 
Chriſt not as God co- equal and co-cflential with 
the Father, but as Mediator has all power in heaven 
and in earth given to him. This he acknowledges 
himſelf, all things in heaven and in earth are de- 
livered unto me. The Father loveth the Son, and 
hath given all things into his hand. All things are 
put under him, nothing excepted, unleſs he that put 
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all things under him, See Pſal. viii. Heb. ii. Jobn 
It. 27. 1 Cor. xv. &c. 

The eternal Father hath committed all judgment 
in every cauſe, and univerſal dominion over all per- 
ſons, and over all things; he ruleth in Jacob, and un- 
to the ends of the earth, which, whether man per- 
ceivethit not, he filleth with his glory. See Graham's 
miſſionary ſermon. See p. 2, 16. This doctrineis very 
fully inſiſted on, and cleared up in ſeveral of Meflrs. 
Ebenezer's and Ralph's ſermons, and a doctrine fo 
full and clearin ſcripture, that few will deny it. 

That God the Father has given Chriſt all power 
in heaven and in earth, as the reward of his work; 
that his work of obedience and ſuffering was the 
foundation of this mediatory glory, and fo a meri- 
torious and neceflary connection between his ſuf- 
ferings and glory: Ought not Chriſt to have ſuffered 
theſe things and enter into his glory, Luke xxiv. 26. 
Thus the whole adminiſtration of the covenant 1s 
put into his hand, by which he upholds the world, 
diſpenſes the common benefits of life, ſends rain and 
fruitful ſeaſons, fills the hearts of men with joy and 
gladneſs,—gives civil as well as religious privileges, 
conſtitutes civil laws, order and government, as well 
as eccleſiaſtic and religious, or ſpiritual rules king- 
doms and nations—natural and civil things, all in 
ſubordination to the glory of his name, and the 
good of his church and people. 

Is Chriſt's mediatory government ſo ſpiritual, as 
ſome ſay, that be cannot, as ſuch, rule all perſons 
and things ; or tho? he rules kingdoms, or nations, 
and churches, yet will he not make all tend for the 
glory of his own name, and both the ſpiritual and 
eternal good of his own people? May it not be 
quite confiſtent with the ſpirituality of Chriſt's king- 
dom, to employ Joſeph and an Egyptian king, to 
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protect and provide for Jacob's family? To raiſe 
up judges and other temporal deliverers for them; 
to appoint Saul, David, Solomon, Aſa, Hezekiah, 
Joſiah, and other good kings, to eſtabliſh, encourage, 
and protect, the true worſhip of God? Yea, Jehu 
to overthrow the 1dolatrous houſe of Ahab, Cyrus 
to deliver Iſrael from Babylon, and encourage their 
return to, and building the ſecond temple. All this 
rather promoted the ſpirituality and proſperity of 
Chriſt's kingdom the church.—Was Chriſt's over- 
turning the tables of money-changers, and driving 
out the buyers and ſellers out of the temple incon- 
ſiſtent with its ſpirituality ? 

Rutherfoord, in his due right of preſbytery, main- 
tains, that kings are under Chriſt's ſceptre, as king 
of ſaints in diſcipline, and in the keys of the king- 
dom of God: and fo the kingly office is ſubordinate 
to the power of Chriſt, in his miniſters and church 
diſcipline; and, by that ſame reaſon, their power 
and offices, as they are moral agents, and obnoxi- 
ons to fin, to falſe doctrine, blaſphemy, idolatry, 
idleneſs in feeding the flock, are under the coactive 
power of the ſupreme governor; and he doth, as 
king, vſe the {word againſt them: the ſubordina- 
tion is mutual, and both are ſupreme in their kind; 
the civil is the higheſt coactive power ;—the of- 
- ce, of itſelf, is ſanctified and ordained of God for 
keeping of both tables of the law; and that it work- 
eth not this of its own kind, is not from the nature 
of the kingly oſſice, but from the finful diſpoſition 
_ of the Gentites. So the word is the favour of death 
to ſome, thro? their default. 

Neither the ofiice of magiſtracy, nor miniſtery 
can ſubdue the inward man, or bind the conſcience, 
but only by the intervening mediation of the word 
of God; nor can they produce a ſupernatural good, 
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but only by its authority, Ifa. viii. 20. Jer, xxili. 2, 
22. Tit. i. 9, 10,—To ſuch who maintained that 
the kingly power floweth not from the Mediator 
Chriſt, but from God as creator, &c. Anſ. When 
I conſider the point more exactiy, I ſee not how 
kings, who reign by the wiſdom of God, Jeſus 
Chrilt, Prov. viii. 14, 15. have not their kingly 
power from Chriſt, who hath all power given to 
him, in heaven and in earth, Math. xxvin. 18. for 
they are nurſing fathers of the church as kings, Iſa. 
xlix. 23. They are to kiſs the Son, and exalt his 
throne as kings, Plal. ii. 11. They bring preſents 
and kingly gitts to Chriſt, Pſal. Ixxit. 10, 11. 
They ſerve Chriſt, not only as men, but alſo as 
kings; therefore are they ordained as means by 
Chriſt, as Mediator, to promote his kingly throne. 
Some hold that kingly power floweth from God as 
Creator, others from Chriſt—mediator, inreſpect he 
accompliſheth his purpoſes of ſaving his redeemed 


people, by their authority and the influence of their 


kingly government, procures a feeding miniltery, a 

princely tutory, and edification of the church.“ See 
Due Right, page 402, 403. Rutherfoord ar- 
gues from Rom, xiit. 34. That the good and well- 
doing, which the magiltrate, as ſuch, procureth, is 
not-only a natural happineſs, and the quiet life of 
civil ſociety, but alſo the good and well-doing of 
Chriſtians, as ſuch, viz. public praying, praiſing, 
preaching, hearing of the word ,—the adminiſtra- 
tion of the ſacraments; for whatever external good 
paſtors, as ſuch, procure, that ſame alſo the king, 
as ſuch, procures, but in a civil and coaQtive way; 
and thereforchis end, as king, is godlineſs and eternal 
life; — be is the miniſter of God to execute ven- 
geance and wrath on that which is contrary to the 
ſupernatural happineſs of the church, as blaſphemy, 
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protect and provide for Jacob's family? To raiſe 
up judges and other temporal deliverers for them; 
to appoint Saul, David, Solomon, Aſa, Hezekiah, 
Joſiah, and other good kings, to eſtabliſh, encourage, 
and protect, the true worſhip of God? Yea, Jehu 
to overthrow the 1dolatrous houſe of Ahab, Cyrus 
to deliver Iſrael from Babylon, and encourage their 
return to, and building the ſecond temple. All this 
rather promoted the ſpirituality and proſperity of 
Chriſt's kingdom the church. Was Chriſt's over- 
turning the tables of money-changers, and driving 
out the buyers and ſellers out of the temple incon- 
ſiſtent with its ſpirituality ? 

Rutherfoord, in his due right of preſbytery, main- 
tains, that kings are under Chriſt's ſceptre, as king 
of ſaints in diſcipline, and in the keys of the king- 
dom of God: and ſo the kingly office is ſubordinate 
to the power of Chriſt, in his miniſters and church 
diſcipline; and, by that ſame reaſon, their power 
and offices, as they are moral agents, and obnoxi- 
ons to fin, to falſe doctrine, blaſphemy, idolatry, 
idleneſs in feeding the flock, are under the coaQive 
power of the ſupreme governor; and he doth, as 
king, vſe the {word again{t them: the ſubordina- 
tion is mutual, and both are ſupreme in their kind; 
the civil is the higheſt coactive power ;—the of- 
- ke, of itſelf, is ſanctified and ordained of God for 
keeping of both tables of the law; and that it work- 
eth not this of its own kind, 1s not from the nature 
of the kingly oſſice, but from the finful diſpoſition 
of the Gentiles. So the word is the favour of death 
to ſome, thro? their default. 

Neither the office of magiſtracy, nor miniſtery 
can ſubdue the inward man, or bind the conſcience, 
but only by the intervening mediation of the word 
of God; nor can they produce a ſupernatural good, 
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but only by its authority, Iſa. viii. 20. Jer. xxiii. 2, 
22. Tit. i. 9, 10,—To ſuch who maintained that 
the kingly power floweth not from the Mediator 
Chriſt, but from God as creator, &c. Anſ. When 
I conſider the point more exactly, | ſee not how 
kings, who reign by. the wiſdom of God, Jeſus 
_ Chrilt, Prov. viii. 14, 15. have not their kingly 
power from Chriſt, who hath all power given to 
him, in heaven and in earth, Math. xxvin. 18. for 
they are nurſing fathers of the church as kings, Iſa. 
xlix. 23. They are to kiſs the Son, and exalt his 
throne as kings, Pal. ii. 11. They bring preſents 
and kingly gitts to Chriſt, Pſal. Ixxii. 10, 11, 
They ſerve Chriſt, not only as men, but alſo as 
kings; therefore are they ordained as means by 
Chriſt, as Mediator, to promote his kingly throne. 
Some hold that kingly power floweth from God as 
Creator, others from Chriſt—mediator, inreſpect he 
accompliſheth his purpoſes of ſaving his redeemed 
people, by their authority and the influence of their 
kingly government, procures a feeding miniltery, a 
princely tutory, and edification of the church.“ See 
Due Right, page 402, 403. Rutherfoord ar- 
gues from Rom, xiit. 34. That the good and well- 
doing, which the magiſtrate, as ſuch, procureth, is 
not-only a natural happineſs, and the quiet life of 
civil ſociety, but alſo the good and well-doing of 
Chriſtians, as ſuch, viz. public praying, praiſing, 
preaching, hearing 'of the word ,—the adminiſtra- 
tion of the ſacraments; for whatever external good 
paſtors, as ſuch, procure, that ſame alſo the king, 
as ſuch, procures, but in a civil and coaQtive way; 
and thereforehis end, as king, is godlineſs and eternal 
life; be is the niaiter of God to execute ven- 
geance and wrath on that which 1s contrary to the 
ſupernatural happineſs of the church, as blaſphemy, 
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idolatry, neglect of anden and the ſcals of the cove · 
nant and profeſſed infidelity ;—not only then is it 
exerciſed on ſuch, who diſturb the external peace 
and quietneſs of the commonwealth; but all ex- 
ternal fins, which are diſhonourable to God, or 
contrary to his glory ; ſeeing the judgment that he 
executeth is not man's, but the Lord's, 2 Chron. 

xix. 6. 

It is the honour of magiſtracy that it is deſtined 
for promoting religion, Iſa. xlix. 23, Rev. xxi. 16. 
Pſal. ii. 10, 11, and Ixxii. 10, 11, 42. 

The odjects of the magiſtrates and church's 
power may be, and ate materially one and the ſame; 
but the king worketh in a coactive and civil way, 
and the church in an eccleſiaſtic and ſpiritual way. 

For, do not both the king, as king, and the 
church, as the church, command and forbid one 
and the ſame thing? Do not both church and ſtate, 
or king, command the right worſhip of God, and 
forbid idolatry and blaſphemy. But the king com- 
mands and forbids, by a kingly and coactive power, 
under the pain of bodily puniſhment, but the church 
by a ſpiritual and eccleſiaſtic power, and under the 
pain of ſpiritual cenſures, as open rebuke, ſuſpen- 
ſion, and excommunication z— nor do they differ 
ſo, in their ends, as ſome teach, that the end of 
church power ſhould be the communion of ſaints, 
and the edifying the body of Chriſt, which, 
I grant, is true ; and the end of the ruler, ſhould 
be only the preſervation of peace, and the external 
tranquillity of the common wealth; yea, I ſay, from 
the word of God, that external peace is too narrow 
an end; and it doth belong to the ſecond table, 
the king's end, as a nurſing. father; and a like care 
is to preſerve thefirſt table, and, as a nurſing father, 
to ſee that the childrens milk be good and whole- 
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ſome, though the milk come not from his own 
breaſts : and ſo his power hath a kingly relation 
to all the, word of God, and not to external peace 
and natural happineſs only. —The king s end, as 


king, is edification, and ſpiritual good of ſouls alſo; 
but always by a kingly power, and in a coactive 
way, by the ſword: whereas the church uſeth no 
ſuch carnal weapons. To ſome who. maintained, 
that the intriaſical end of kingly power, is no more 
the advancing of godlineſs, promoting religion, and 
ſo no more are rulers nurſing fathers to the church, 
than painters, ſeamen, or other trades and artiſts ; 
ſo that the King's care about religion, the law of 
God, and happineſs of the church, is only an acci- 
dental end.—If the intriofical end of the king be 
not juſtice, godlineſs, and preſervation of religion, 
the maintainer of theſe is one that ſpeaketh non- 
ſenſe; for the king, as a king, is a moral agent, and 
not infallible in his laws and adminiſtration. Ergo, 
As Aa king, he is under the ſceptre of the King of 
of ſaints in diſcipline, and in the keys of the _—_ 
dom of God. 

Neither do I believe, that the magiſtrate is not 
ſubordinate to the kingdom of Chriſt, but ſubor- 
dinate to God as Creator only; though ſome divines 
teach, there ſhould have been kings and ſupreme 
powers in the world, though man had never fallen, 
nor 2 Saviour had been in the world; yet are crea- 
tion, generation, and multiplication of mankind 
means ſubordinate to the decree of predeſtination 
to glory, which decree is executed in Chriſt, as the 
mean and meritorious caufe of ſalvation purchaſed 
iu his blood; becauſe heathen magiſtrates, as ſuch, 
know not Chriſt, the Mediator. Ergo, They are 
not means ſubordinate to his mediatory kingdom. It 


followeth not; for by him kings rcign, though 
. II. N 
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many of them know him not; they were created 
by him, as the fecond perfon, yet know him not as 
fach, which is their ſin.— Becauſe magiſtracy is not 
a ſpiritual mean of producing honeſty and godlineſs, 
therefore it is not a mean, the confequence by no 
means follows. It is alſo falſe, that all the means 
of Chrill's mediatory kingdom are, of their own 
nature, ſpiritual; for that is to beg the queſtion ; 
for the magiſtrate procureth that the church be 
fed; he puniſheth blafphemers, that others may 
fear, and fo abſtain, and be edified; though the 
way be coactive, yet it is a mean appointed of God, 
as the nurſing- father is a mean of the child's nou- 
riſhing, though the nurſing. breaſts be a more ſub- 
ordinate and immediate mean.“ 

Another objection he anfwers, Becauſe Chriſt's 
kingdom, the church, have, and will ſubſiſt, tho” 
kings did not give help, yea, were, or may be, per- 
fecutors of the church; and the Mediator can at- 
tain his end without the magiſtrate; therefore it is 
needlefs to inſiſt for the magiſtrates power about 
her. Anſ. The church has ſubſiſted without cecu- 
menical and provincial ſynods; will it follow, that 
theſe are not neceſſary? 

The church of the Jews ſubſiſted forty years in 
the wilderneſs without circumcifion; was it not 
therefore neceffary or fabordinate to the good of 
that church? — The king commandeth that which 
is good, religious, and decent, in the worſhip of 
God, as a thing already taught and determined ju- 
dicially, either expreſsly in God's word, or by a 
paſtoral or ſynodical determination; not 'by teach- 
ing and informing the mind—burt he commands 
that which is good, ad extra, as it is already taught 
and expounded—as it is a commanded act of exter- 
nal worſhip, or mercy and juſtice, done by a coactive 
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power. Hence the magiſtrate's power is not to e- 
dify formally, but to procure that edification, may 
be. The magiltrate's power is lordly, the church's 
miniſterial; the magiſtrate's power in one, che 
church's in many. The church's: power may be 
without the magiitrate, and is complete both in be- 
ing and operation (Acts iv. 1. and xv. 1, 2. 1 Cor. 
v. 1, 2, 3, 4.) without it; yet it is helped much 
by the magiſtrate's power, which is cumulative, to 
add help to the church, and not privative, to take 
away any right or privilege from the church.ä— The 
church's power is to go before, and to deſine, pre- 
ſcribe, and teach; and then the civil to add their 
ſanQion thereunto, as an accumulative and auxiliary 
ſupplement.—A greater power is due to the king, 
in caſe of the church's erring, than in the caſe of 
her right adminiſtration. ——Qur divines do juſtly give 
him an extraordinary kingly power, in caſe of the 
church's univerſal apoſtacy, as Jehoſaphat, Heze- 
kiah, and other worthy reformers, in the church of 
the Jews, did warrantably uſe their kingly power, 
when churchmen were either corrupted, or negli- 
gent in their duty. — The magiſtrate's politic judg- 
ing preſuppoſes the church's eccleſiaſtic judging. — 
Neither is the church a rule to the civil, nor the 
civil a rule to the eccleſiaſtic; but the word of God 
the infallible rule to both. 

If the church-repreſentatives univerſally ap-ita- 
tize, then the prince may uſe the church of ſound 
believers, for a reformation; or, if there be but 
a very few ſeekers of God in a kingdom, the king, 
both by his royal power, and the law of charity, 
is obliged to reform the land, as Aſa, Joſiah, Jeho- 
ſaphat, and Hezekiah; in which caſe, many acts 
belonging to church officers may be warrantably 
performed by bim, who, both as a King, ex gficia, 
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and as a member of the church, is to care for the 
whole body.“ 

Where a nation hath embraced the faith, and 
ſworn to it in baptiſm, the magiſtrate may compel 
them to profeſs that truth to the which they have 
{worn ; he may take care, that they who have ſworn 
to be followers of Chriſt, ſhould follow bim. 

The magiſtrate may command, ad actus impera- 
tos, non ad actus elicitos, i. e. to commanded and 
external acts of worſhip, though he hath. no power 

over the confcience, to command the elicit acts of 
— will or mind. — He way command to uſe the 
means of religion, though he cannot force religion 
itſelf, One may be compelled to hear it, who can- 
not be compelled to believe it.— The magiſtrate 
beareth not the ſword in vain; he is a revenger, 
to execute wrath on theſe who do evil; therefore 
he ſhould execnte wrath on theſe who diſhonour 
Chriſt. He ſhould compel men to deſiſt from ex- 
ternal falſe worſhip, Dan. lit. 29. Therefore I 
make a decree, that every people, nation, and lan- 
guage, which fpeak any thing amiſs againſt the 
God of Shadrach, &c. be cut in picces, and their 
houſes made a dung: hill.“ 

To maintain, with Tiberius, that gods took care 
of wrongs done to themſelves, or that the magi- 
ſtrate is to behold men, as an indillerent ſpectator, 
not caring what religion they are of, whether they 
be Papiſt, Jew, Pagan, Socinian, &c. This would 
infer, that the magiſtrate were no vurſing- father 
of the church, nor yet a preſerver of religion. 

The magiſtrare i is not to compel to a profeſſion, 
without any foregoing information. The church is 
firſt to inſtruct in all the externals of worſhip, be- 
tore the magiſtrate doth compel: to theſe, Acts 
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end. Sh 

A national rel; is either when a whole na- 
tion, and all the congregations or ſynagogues there- 
of. are tied, by divine precept, to ſome public acts 
of worſhip in one place, which the Lord bath cho- 
ſen; ſo all Iſrael were to facrifice at Jeruſalem: in 
this reſpect, the Jewiſh church, in a peculiar man- 
ner, national. But a national church may be ta- 
ken for a people to whom the Lord hath revealed 
his ſtatures and his teſtimonies, whereas he hath 
not dealt ſo with every nation, Pſal. cxlvii. 19, 20. 
which church is made up of many congregations or 
ſynagogues, having one worſhip or government that 
doth morally concern them all. Thus the Jewiſh 
church was once national, There was teaching in 
the fynagogues. Chriſt taught in chem, Matth. 
ix. 35. Luke iv. 16, 66. John xvii. 20. Matth. 
xiii. 54. There was ruling and government, Luke 
xiii. 14. Mark v. 22, 35. Acts xiii. 15. and xviy. 
17. and all Chriſtian nations, profeſſing the true 
faith, are yet an holy nation, and ſo a national 
church. 

If the Gentiles ſhall come to the light of the Few- 
15 and kings to the brightneſs of their riſing, Iſa. 
Ix. 3. All fleſh ſhall fee the revealed glory of the 
Lal and the earth be filled with the knowledge 
of che Lord, as the ſeas filled with water, Ia. xl. 5. 
If nations come in, and ſubmit to Chriſt's ſceptre, 
and royal power, in bis external government, may 
not theſe be called national churches? It is moſt a- 
greeable to God's word, that there is, and ſhall be, 
a church through the whole world. See Iſa. alv. 
22, 23, and xlix. 1,—23, and liv. 3. Is. 4,—15. 
Pſal. ii. 8, 9. and Ixxii. 8, 9, 10. and cx. 1,—g. 
A national church is, when the true religion is both 


(- 108 » 


profeſſed: and eſtabliſhed'in a kingdom; which has 
been the caſe with the kingdom of Scotland ; yea, 
it has been profeſſed, eſtabliſhed, and ſworn to, in 
the three kingdoms of Scotland, England, and Ire- 
land; but the eſtabliſhment of it, and ſwearing to 
it, as 2 nation, is now rejected by Seceders of both 


denominations. But this „ede to 


SECT, IM 
The Nature and Obligation of the Covenants. | 
Tuouon they conſtitute a renovation of the 


covenants, or a formal adherence to them, as 
a term of miniſterial and Chriſtian communion, yet 
now deny both National and Solemn League, or 
national covenanting, to be a moral duty under New 
Teſtament times. 

I ſhall firſt ſer down our reformers views of the 
covenants, and then our modern Seceders views, 

I. Our reformers. viewed the Solemu League 
in its parties, nature, matter, and ends, 

1. Its parties are the three kingdoms, famous for 
the knowledge and acknowledgment of Chriſt above 
all the kingdoms of the world. We ſwear by God, 
by chat name which is holy and reverenderenter 
into a covenant which is never to. be forgotten by 
us, or our poſterity, 

2. The nature of it is, an ordinance of God, a 
part of divine worſhip, having the ſtamp and im- 
preſſion of divine authority upon it: Thou ſhalt 
fear the Lord thy God; him ſhalt thou ſerve, and 
to him ſhalt thou cleave, and ſwear by his name,” 
Deut. vi. 13. and x. 20. We cleave to him, by 
ſwearing to him, Ita. Ivi. 6. The ſons of the ſtran- 
ger that join themſelves to the Lord, how? by tak- 
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ing hold of my covenant: this is a joining ordinance. 
In reading and hearing, we learn our duty; in 
prayer, we call for divine help and aſſiſtance; but 
the covenant binds and obliges. Hence that, Come, 
let us join ourſelves to the Lord by a perpetual co- 
venant, Jer. I. 5. 11 4 Rae 
3. The matter ſworn tos worthy of an oath, 
viz. falvation. God would not ſwear to the cove- 
nant of works, but to the covenant of grace. He 
ſwears for the falyation of men and kingdoms, by 
eſtabliſhing the kingdom of our Lord and Saviour 
Jeſus Chriit, who is a Mediator and Saviour for 
nations, as well as particular perſons.—The ſum of 
the covenant is the ſame as Joſiah's, 2 Kings xxiit. 
3. To walk after the Lord, and keep his com- 
mandments and teſtimonies with all the heart, and 
to perform the words of the covenant. Says 
Mr. Douglas,” in his ſermon at the coronation of 
king Charles II. We are bound to maintain the 
true reformed religion, in doctrine, worſhip, diſct- 
pline, and government, eſtabliſhed in this kingdom, 
and to endeavour the reformation of religion in the 
other two kingdoms, according to the word of God, 
and the example of the beſt reformed kirks. “ 
According to the 2d article, the king is bound 

to extirpate popery, prelacy, fuperſtition, ſchiſm, 
herefy, and profaneneſs, and whatſoever ſhall be 
found contrary to ſound doctrine, and the power of 
godlineſs.— The king malt be far from toleration 
of any falſe religion within his dominions. And, 
ſays Calamy, We ſwear to endeavour the extir- 
pation of popery, &c, yet ſome may contend for a 
toleration of all religions“. 


= 


As to the covenants, comparing the papiſts and 
profeſſed proteſtants in theſe lands, profeſſor Bruce ſays, 
„That the firſt allow the violation of faith with kere- 
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4. The people are bound to maintain the king's 
perſon and authority, in the maintenance of the true 
religion and libertics of the kingdom; — the rights 
and privileges of parliament, and liberties of the 
ſubject.— It maintains him in the preſervation and 
defence of the true religion. This was propoſed 
as an objection, to which, Caſe replies; It maintains 
him, as far as he is a king. He may be a man, but 


ties; the laſt not only to break faith with one another, 
but with the God of truth, to whom vows are to be per- 
formed. 'The one pleads for the non-performance of 
promiſes againſt Chriſt ; the other diſowns the obligation 
of the moſt ſacred ties, binding men to promote the laws, 
intereſt, and kingdom of Chriſt. Papiſts declare oaths and 
covenants null and void, which are made contrary to the 
catholic faith and religion; but theſe have not ſerupled 
to reſcind and annul fuch as were expreſsly framed for 
maintaining the whole religious ſyſtem of proteſtants, and 
for promoting an happy union and uniformity therein, 


and a progreſſive reformation, according to the word of God, 


and the example of the beſt reformed churches. Papiſts have 
authoriſed and commanded men to break their oaths, 
when they were bonds of iniquity; but the laws of Bri. 
tain have warranted and commanded men, under the 
pains of treaſon, to abjure oaths and covenants, expreſs- 
ly renouncing all errors, ſuperſtition, tyranny, impiety, 
and profaneneſs; wherein all the ſwearers declare „their 
unfeigned purpoſe, defire, and endeavour, to perform all 
duties which they owed to God and men; to amend 
their lives, and each one to go before another, in the 
example of a real reformation. For my part, I think it 
clearly demonſtrable from the principles of reaſon, the e- 
rernal laws of morality, and the ſacred doctrines of the 
Bible, and of the reformation, that they neither are, de 


fas, nor can be, de jure, abſolved from the public national 


vows. They mult either fulfil the terms of that ſolemn 
oath, which hath never yet been done, or be reſponſible 
at the bar of the ſupreme Judge, for their continued vio- 
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ſure, no king, without the liſt and verge of religion 
and laws, it being religion and laws that make him 
a king. Who doubts, but that religion and laws 
(wherein the rights and liberties of kingdoms are 
bound up) are the belt ſecurity of the perſon and 
authority of kings and governors; and while kings 
defend theſe, theſe will defend kings ; it being im- 
poſſible that princes ſhould ſuffer violence or indig- 


lation of it, and ſtand condemned for the deepeſt per. 
jury. 

The whole ſeries of thoſe infamous laws, made on this 
ſubject, in the reign of the two brothers, overturning to 
the bottom, that reformation in church and ſtate, ſo hap- 
pily begun, and fo far advanced in the preceding period — 
laws infringing the ſtrongeſt obligations of religion and 
morality—annulling paſt laws made in favour of it, and 
precluding every future attempt in favour of reformation, 
Theſe call for a fuller repeal, than have yet taken place 
in either kingdoms—while one of theſe, particularly the 

act Reſciſſary, whereby the authority of all the parlia- 
ments and aſſemblies, which had maintained the noble 
ſtruggle—are ſuffered to remain ſtanding, will be an in- 
delible diſgrace to the Britiſh code, and a perpetual guilt 
and infamy.— The ſhocking cruelty of that hateful pe- 
riod is now generally condemned and abhorred but the 
heaven-daring perfidy, apoſtacy, and malignant antipathy 
againſt the covenants, and cauſe of reformation, which 
was the leading and principal part of its infamy and guilt 
—are not ſo atrentively conſidered, nor fo generally 
condemned and abhorred—our preſent conſtitution, and 
the fabric of our laws are built upon the grave of theſe 
buried covenants, and of theſe murdered laws and parlia- 
ments. By the ſettlement of religion at the Revolution, 
they were, þ/o facto, made void as really as by the molt 
explicit aud bloody acts framed againſt them in the pre- 
ceding period: and, by the fubſequent treaty of union, 
the fulfilment in one of its main articles, relating to the 
public legal uniformity of religion, waz for ever render- 
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nity, while they are within the munition of religion 
and laws, or, if the prince ſuffer, theſe muſt ſuffer 
with him. 

5. We ſwear to endeavour to bring the churches 
in the three kingdoms to the neareſt uniformity in 
religion, confeſſion of faith, form of church govern- 
ment, directory for worſhip and catechiſing; but 
are there not ſome who write againſt an uniformity 
in religion? Reformation ſhould be perſonal, fa- 
mily, eccleſiaſtic, civil, and national. 

Iſt, Perſonal. David and Hezekiah were emi- 
nent for piety, Joſiah for tenderneſs, &c. 

ad, Family. Aſa ſpared not his mother's idola. 


ed impracticable, and every man, by a fundamental law 
of the united conſtitution of Great Britain, is prohibited 
and precluded the liberty of attempting the reformation of 
religion in all the three kingdoms, according to the ſcrip- 
tures, and the example of the beſt reformed churches.— 
Every public oath, reduplicating upon the preſent ſettle- 
ment of religion, and laws of the land, is made inter- 
pretively to ſay, what ſubjects were required expreſsly to 
fay, in king Charles' and James” reigns, © That the So- 
lemn League was an unlawful oath, and that there lies no 
manner of obligation upon them, or any other perſon in 
theſe-kingdoms, to attempt any alteration whatever in 
church or ſtate; and that they ſhall never attempt fuch al- 
terations, nor renew ſuch a covenant, nor proſzcute the 
ends of it, or ſuffer others to do ſo.” 

Yea, he affirms, “ That it is more owing to the reign- 
ing ſpirit of the times, and the mildneſs of adminiſtration, 
than to any eſſential change in the ſyſtem of government, 
or in the principles or letter of the Britiſh laws, ſince the 
days of the Stewarts, with reſpect to the principles and 
cauſe of the covenants, that all who are of the ſentiments 
above exprefied (which include the whole body of con- 
ſcientious and conſiſtent preſbyterians) are not legally in- 
hibited, and openly perſecuted,” &c. 


Bruce's Free Thoughts, p. 248, 249. 
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try. David will have the froward heart, wicked 
perſons and ſlanderers, put far from him; but his 
eyes are on the faithful of the land, that they may 
dwell with bim; neither he that worketh deceit 
{hall dwell within his houſe; nor he that telleth lies 
tarry in his ſight, | 

This reformation may be extended to the court. 
—A profane court is dangerous for a king; eve 
one ſhould ſtudy perſonal reformation, and all heads 
of families family reformation. 

3d, Church reformation. We are bound, in our 
ſeveral vocations ; whether lawyers, by pleading ; 
judges, by giving the ſenſe of the law; magiſtrates, 
by defending; miniſters, by preaching; and peo- 
ple, by praying, afliſting, or obeying, to endeavour 
church reformation, in purity of doQrine, worſhip, 
diſcipline, and government, This belongs chiefly 
to miniſters; and if the church be corrupt, and mi- 
niſters be ſlothful and negligent, religious magi- 
ſtrates may and ſhould do much for reformation. 

4th, Civil reformation, It is needful, that places 
of civil judgment be reformed. A king in covenant 
ſhould do as Jehoſaphat, 2 Chron. xix. 5, 6, 7. He 
ſet judges in the Jand, and faid, Take heed what ye 
do; ye judge not for men, but for the Lord, who 
is with you in the judgment. Wherefore now let 
the fear of the Lord be before you. The refor- 
mation of the whole land ſhould be ſtudied; for 
Jehoſaphat went out through the people from Beer- 
theba to Mount Ephraim, and brought them back 
to the Lord God of their fathers. To make a king 
a good reformer, he mult be as the emperor Trajan, 
devout at home, courageous in war, juſt in judg- 
ment, and prudent in all his affairs; true piety, 
fortitude, juſtice and prudence.—A covenanted 
king ſhould take care that the goſpel be preached 
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through the land, and that people walk ſuitably to 
it, Every king is limited by God's law, and the 
laws of che land. 

6. The end of the covenant, that God may be 
one, and his name one, in the three kingdoms. U- 
nity among his children and churches muit needs 
be very acceptable to him.—It is to engage for his 
kingdom—his Chriſt, his ſaints—the purity of re- 
ligion, worſhip, and government. lt is, that our 
children, after us, be found walking in faith and 
love, that the Lord may dwell among us. Was 
not this put in,“ (ſays Guthrie on breach of cove- 
nant,) ** to bind our poſterity to the word of God, 
and to keep conformity and unity. Though no 
mention was made of their poſterity, in the covenant 
with the Gibeonites, yet it was binding, as 1s clear 
from Joſh. ix. and 2 Sam. xxi. This oath is wor- 
thy of us, and of all theſe kingdoms, yea, of all 
the kingdoms of the world; for it is ſwearing feal- 
ty and allegiance unto Chriſt, the King of kings ; 
and giving up of all theſe kingdoms, which are his 
inheritance, to be ſubdued more to his throne, and 
ruled by his ſceptre.“ See the collection of ſer- 
mons preached on the renovation of the covenants. 

Says Mr. Archibald Hall, „That ſocial vows 
are deſigned to beget and promote mutual confi- 
dence in the perſons that make them, concerning 
each other, in the ſame faith, love, and obedience 
of the truth, All the vows and covenants among 


the Jews, firſt and laſt, were an avouching the Lord 


to be their God, engaging, through his all ſuffici- 
ent grace, to walk in his ways, and to keep his ſta- 
tutes, and his commandments, and his judgments, 
and to hearken unto his voice. All the inſtitu— 
tions for worſhip and government were planned to 
manifeſt and improve that covenant-relation between 
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God and them. —This is every where repreſented 
in the ſcripture, as the ſource of all their privileges 
and obligations, and as the reaſon and deſign of e- 
very appointment relative to their prieſthood and 
juriſprudence. —This is manifeſtly implied in Deut. 
xxvi. 17, 18.“ 1 

Now, whether he meant a covenant of peculia- 
rity with Abraham, and ſo with the Jews, as a holy 
nation, or the covenant of grace; if he meant a co- 
venant of duty, it certainly was connected with the 
covenant of grace: no covenant of duty is right, 
unleſs founded on the covenant of grace. If a pe- 
culiar promiſe or privilege, promiſed to Abraham, 
and his ſeed, it was a revelation of the covenant of 
grace; and thus the covenant of grace is the very 
ſame under both Teſtaments, though the admini- 
ſtration be different: and hence the adminiſtration 
under the Old "Teſtament is called the old cove- 
nant, as the adminiſtration under the New is called 
the new covenant, Heb. viii. 9, 10. compared with 
chap. 1v. 11, 18. 

The covenant: that he reveals under the New, 
is not like the covenant, in its adminiſtration, that 
he made with Iſrael, when he brought them out of 
Egypt, or the covenant he made at Sinai, though 
the ſame as to ſubſtance; for the covenant at Sinai, 
connected with the preface, was juſt a covenant of 
grace; and their promiſing and engaging to walk 
in God's law, as a rule of lite, was their covenant 
of duty: as connected with the dreadful thunder- 
ings and lightning, was viewed as a revelation of 
the covenant of works; and, in this view, it is cal- 
led a ſchoolmaſter to lead unto Chriſt, In this re- 
ſpect, it is ſaid, Ye are not come to the mount that 
might be touched, and that burned with fire, nor 
unto blackneſs, and darkneſs, and tempeſt, but ye 
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are come unto mount Sion, and unto the city of 
the hving God, &c. Heb. xii. 18,—22. 

Hall alſo owns, All Iſrael were obliged to join 
as One man in theſe vows and covenants, and, it 
was proper for their rulers to uſe all their authori- 
ty, to cauſe them acknowledge and ſtand to the 
words of God's covenant, as Jofiah did,“ 2 Chron. 
XXXIv. 31. 

He acknowledges alſo, „That the ſubſtance of 
both Jewiſh and Chriſtian covenanting is the very 
ſame, and is originally founded on the law of eter- 
nal righteouſneſs, though they differ in ſome cir- 
cumſtances.“ 

No doubt, under the Old Teſtament, they were 
bound to obſerve the ceremonial. ordinances, and 
many things in the judicial law, which are not 
binding now, yet a public profeſſion of, and an ad- 
herence to the truths, in oppoſition to error—an 
engagement to walk in the ways of God—obſery- 


ing his ordinances and laws, is as needful as un- 
der the Old, 


SECT. III. 


Concerning Terms of Communion, how far they differ, 


A NTIBURGHERS ay, convinced of the urgent 
neceſſity of doing ſomething in the mean time, 
to obviate the ſcruples which young men at licence, 
preachers and elders at their ordination—privare 
_ perſons at their acceſſion, and baptiſm of their chil- 
dren, have offered to their courts, about the doc- 
trines taught, (or manner of expreſſion uſed,) on 
that ſubject, in the Confeſſion of Faith, chap. 23d, 
Set. 3d, and Chap. 2oth, SeQ. 4th. 
Declare, that, as the Confeſſion of Faith was at 
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firſt received by the church of Scotland, with ſome 
exceptions as to the power of the civil magiſtrate, 
relative to ſpiritual matters; ſo the ſynod, for the 
ſatisfaction of all who defire to know their mind on 
this ſubject, extend that exception to every thing in 
the Confeſſion, which, taken by itſelf, ſeems to al- 
low the puniſhment of good peaceable ſubjeQs, on 
account of their religious opinions and obſervances. 
— That they approve of no other means of bring- 
ing men into the church, or retaining them in it, 
than ſuch as are ſpiritual, and were uſed. by the a- 
poſtles, and other miniſters of the word, in the firſt 
gages of the Chriſtian church. Perſuafion, not force; 
che power of the goſpel, not the ſword of the civil 

magiſtrate, agreeable to that moſt certain and im- 
portant doctrine, laid down in the Confeſſion itſelf, 
cbap. 2oth, ſect. 2d. God, alone, is Lord of the 
conſcience, and has left it free from the doctrines 
and commandments of men, (N. B.) which are in 
any thing contrary to his word, or beſide it in mat- 
ters of faith or worſhip : ſo that to believe ſuch doc- 
trines, or obey ſuch commands, out of conſcience, 
is to betray true liberty of conſcience, and reaſon 
alſo.“ 1 

Antiburghers except againſt every thing in the 
Confeſſion, which ſeems to allow the puniſhment 
of 7 and peaceable ſubjects for their opinions. 
And Burghers believe, that the power of the civil 
magiſtrate, in matters of religion, mentioned in 
{aid Confeſſion, ſhould always be underſtood in a 
ſenſe conſiſtent with the ſpiritual nature of Chriſt's 
kingdom, which is not of this world. 

Both parties accuſe the Confeſſion of Faith, and 
the compilers of it, as not underſtanding the ſpiri- 
tuality of Chriſt's kingdom, nor liberty of conſci- 
ence; our reformers knew not how to bring men 
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into the church, or keep them in it; yea, both par. 
ties ſay, theſe compilers contradict themſelves, while 
they maintain, that God alone is Lord of the con. 
ſcience, and has left it free from (N. B.) the doc- 
trines and commandments of men, which are in 
any thing contrary to his word, &c. Theſe refor- 
mers taught doctrines and commandments, or 
laws, contrary to his word, and inconſiſtent in 
themſclves ; “yet the ſynod mean not the ſmalleſt 
reflection on theſe venerable: compilers, becauſe 
their degrees of light, and peculiar: circumſtances, 
led them to uſe ſuch words, as may be underſtood 
of inveſting civil rulers with a lordſhip over the con- 
ſciences of men, and inconfiſtent with the ſpiritua- 
lity, freedom, and independence of Chritt's king- 
dom.“ Theſe' reformers left the conſcience free 
from the doctrines and commandments of men, but 
not from the doctrines and commands of God, 
which are conſiſtent with, and agreeable to his 
word; and fo they bring a falſe. accuſation againſt 
our ancient covenanters or. compilers of our Con- 
feſſion of Faith and Catechiſms, as if they mingled 
or incorporated church and ſtate, and allowed the 
| ſtate to encroach too far on the peculiar privileges, 
immunities, and ſpiritual offices of the miniſters and 
members of the church; whereas the quite con- 
trary is evident, both from their words and prac- 
tice. 

Vou have both changed your terms of miniſte 8 
rial and Chriſtian communion, which, amon, 
ceders, were wont to be a profeſſion of, or * 
adherence to, the doctrine, worſhip, diſcipline; | 
government of the church of Scotland—to th 
tional Covenant of this, and the Solemn Lea, 


the three lands; and to the Teſtimony lifted | on awe, 


the Seceſſion, for our ſtandards, in oppolition tg + 
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veral defections therefrom, together with a practice 
or behaviour ſuitable to this profeſſion. They un- 
derſtood our Confeſſion, as received by the Aſſem- 
bly of the church of Scotland. But now it can- 
not be received, nor underſtood, as the Confeſſion 
of Scotland, or a nation, but “as received and prac- 


tiſed in this church, approved of by the Aſſociate 


Synod, Queſt. 2d and 3d. 


Both parties join in denying and overturning the 


whole ſcope and tendency of the firſt Seceders, or 
their Seceſſion from the church of Scotland, by de- 
nying part of the Confeſſion, Catechiſms, and Co- 
venants. This will appear, by mentioning a few 
things ; 

II. The leading deſign and ſcope of both, was to 
teſtify for, maintain, and defend the purity of doc- 
trine, worſhip, diſcipline, and government of the 
church of Scotland, laid down in the ſtandards, 
and ſworn to in our covenants, as a part of the u- 
niformity — upon, and once eſtabliſhed in the 
three kingdoms, though now only eſtabliſhed in 
Scotland. But, now, neither parties in the Seceſ- 

ſion, ſtand up for Confeſſion or Teſtimony, as that 
of Scotland but as received or enacted by their 
reſpective Synods day of 1796; neither as 
binding on us by the covenants, but in ſo far as 
the matter is agreeable to the word of God; no 
obligation from the covenants, but from the ſerip- 
tures. 
2. The firſt Seceders declared their Seceſſion, 
. Not from the church of Scotland, but only from a 
prevailing corrupt party, dealing and ruling tyran— 


nically in her judicatories, and carrying on defec- - 


tion; theſe former ones, I ſay, adhering to the 
national church, and their ordination vows, acknow- 
ledging their readineſs and willingneſs to return and 
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join, ſo ſoon as the church return to their duty; 
but our new Seceders declare their Seceſſion from 
the church of Scotland, as fuch, conſidered in her 
national ſtate or capacity, and in a way of renoun- 
cing their ordination vows and profe ſſion in that re- 
ſpect; and fo their Seceſſion is not only from the 
wrongs and defeQions, but from it, as eſtabliſhed 
by law, or in the leaſt connected with the ſtate, 

2. The firſt Seceders took the reformation ſettle- 
ment of religion, between 1638 and 1650, as a 
pattern they ſhovid follow and imitate, as near as 
poſſibly they could, according to their then circum- 
ſtances. But our new ſchemers ſay, their plan was 
wrong in incorporating church and flate; it was 
forcing men into the church, or uſing quite diffe- 
rent means, of bringing into, and retaining them 
in the church, than were uſed by the apoſtles or o- 
ther miniſters of the word, in the firſt ages of the 
Chriſtian church; and fo oppoſite to the ſpiritual 
nature of Chriſt's kingdom. — One would be read 
to conclude from this, our reformers had been very 
great deſpots and tyrants, both in church and ſtate, 
and ignorant too. Having now manifeſted, that nei- 
ther Teſtimony, Confeſſion, nor Covenants, can be 
terms of communion; and fo their doQrine, wor- 
ſhip, and diſcipline, are greatly changed from that 
of the firſt Seceders, their teſtimony and folemn 
vows both rejected and openly viclated. I come to 
ſtate the queſtion. A 


SECT. IV. 
Of the State of the Lueſlion, 


THE Seceſſion, in their Teſtimony, approves of 
Reformation, Covenants, National, and Solemn 
League, and theſe eſtabliſhed by law. They juſtify 


(R891 


the wreſtling teſtimonies and ſufferings of the Lord's 
remnant in perſecuting times. They teſtify againſt 
unlimited toleration—the public reſolutionets, or 
admitting men into places of power and truſt, ſuch 
as were diſaffected to the work of Reformation be- 
tween 1638 and 1650. They approve of our refor- 
mers ordaining the king and his ſucceſſors, their al- 
lowance of the National and Solemn League and 
Covenants—his proſecuting the ends of it, in his 
ſtation and calling—that he agree to acts of parlia- 
ment enjoining it, &:, See Teltimony, p. 18, 19, 
109. Concerning which covenants they declare, 
& That, as to the matter of them, they were law- 
ful, being plainly contained in the word of God; 
and, as to their ends, they were laudable and ne- 
ceflary.”” See Teſtimony, p. 110, 111. 

The firſt State of the Queſtion is, Were Seceders 
right or wrong in theſe things? or can the teſtimony 
be held by Seceders, on cither fide, ſhould they not 
_ openly rc5:& it, and make a new one, as well as a 
new Formula? True, Antiburghers have one in 
embryo, i.e. in overture, though not agreed on, 
yet ſtill profeſs to adhere to the former, though 
quite oppoſite to it. | 

2. There is no difference as to puniſhing any 
good and peaceable ſubject, on account of his dit- 
fering in judgment or opinion, even though he may 
expreſs ſome ſcruples of conſcience, both as to ſome 
principles profeſſed, and duties practiſed: but the 
queſtion is, ſeeing herely is a gro's and dangerous 
error, voluntarily beld, and factiouſly maintained, 
by ſome perſon or perſons, in the viſible church, in 
oppoſition to ſome chief or ſubſtantial truth, con- 
tained in, grounded upon, or drawn from the holy 
ſcriptures, by neceſſary conſequence, to be re- 
{trained by the magiſtrate, or if grievous wolves, 
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not ſparing the flock, —falſe teachers, who would 
deceive, it it were poſſible, the very elet,—ſuch 
deceivers, whoſe word conſumes as a gangrane, 
and are not to be received into our houſes, nor bid 
God ſpeed. Are not ſuch to be reſtrained, and pu- 
niſhed in ſome reſpect or other? Or, are godly 
magiſtrates to ſuffer Chriſt's ſheep to be preyed on 
by wolves, and uſe no means to reſtrain them? 
Error and hereſy is darkneſs, and darkneſs tends 
much to encourage and propagate wickedneſs, - Is 
the magiſtrate then to encourage evil-doers and 
wickedneſs, and be a praiſe to them; inſtead of be- 
ing a terror to them, and a praife to them-that do 
well? But why are civil penalties * ſo much cried 


* Says Gilleſpie : 1. If the taking of the covenant be 
not enjoined by authority of parliament, under a penal- 
ty, but left arbitrary for men to refuſe, oppoſe, write, or 
"peak againſt the covenants, to maintain opinions or prac- 
tices contrary to it. The obſtinacy of ſuch perſons, if 
not puniſhed, but connived at, or tacitly permitted by 
the parliament, involveth them and the nation, as par- 
takers of the ſin, and conſequently of the judgment. If 
the violation of ſacred oaths be winked at, furely God 
will not wink at their fin, who wink at his diſhonour, 

2. When Joſiah made a covenant, he did not leave it 
arbitrary, but cauſed all that were preſent in Jeruſalem, 
and Benjamin, to ſtand to it, 2 Chron. xxxiv. How can 
they extirpate popery, prelacy, hereſy, or profanity, if the 
covenant be Jett arbitrary? | 


3. Was it not agreed, that the covenant ſhould be 


ſworn, not by as many as will, but by both kingdoms ? 

4. It will be dangerous to ſeparate between legiſlative 
and corrective, or punitive power; for, after the parlia- 
ment's enjoining and ordaining, that the covenant be ta- 


ken univerſally through the whole kingdom, there be no 


ſanction nor penalty upon thoſe who ſhall refuſe it. Let 
wiſe men judge, whether it will expoſe the authority of 
parliament to contempt, 
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out againſt, and complained of? May I not ſay, 
with Mr, Dick, “this is a matter of mere ſpecu- 
lation at preſent; it has not the moſt diſtant con- 
nection. The magiltrate is neither enjoining cove- 
nanting with, or without civil penalties, nor the 
leaſt proſpect of it. | 

Though the lordly ſpiritual government in and 
over the church is given unto Chriſt, and none elſe; 
he is the ſole ecclefiaſtical Lawgiver. © As this 
hath been the great controverſy (ſays Rutherfoord) 
betwixt our Lord Jeſus and the powers of this 
world, from the beginning, ſo it has ruined all that 
coped with him. We diſown that ecclefiaſtical ſu- 
premacy in and over the church ;—the power of 


5. Becauſe the not taking of the covenant is not only 
a (in in itſelf, but a great diſhonour to God, a ſcandal 
to the church, and a diſobedience to the ordinance of 
lawful authority, may, and ought to be puniſhed by this 
Chriſtian and reforming parliament : and he adds, this 
was no other compulſion than was uſed by king Joſiah 
and others. It is no forcing conſcience to puniſh great 
and ſcandalous fins, though the offender, in his conſcience, 
believes it to be no fin; yea, believes it to be a duty. See 
_ Gilleſpie's Miſcellanious Queſtions, page 2c6 and 207. 
The falſe prophet who ſaid, Let us go after other gods 
and ſerve them, Deut. xiii, This was an evil deſtructive 
to human fociety—a wickedneſs that ſtrikes at the root 
of it—a wrong that God would have all Iſrael to fear, 
and do no more any ſuch wickedneſs. Such an evil as 
brings the fierce anger of the Lord on a land. 

The magiſtrate is to reward well doing. A teaching 
miniſtry being neceſſary under the New Teſtament, 1 
Cor. i. 16, 17, 18. Rom. xv. 14, 15, 16. 

Should not the teacher be rewarded ? ſeeing the work- 
man is worthy of his wages; but if propagators of error 
and hereſy be to be rewarded, as well as propagators of 
truth, then the magiſtrate mult be a praiſe to them who 
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commanding external worſhip, not appointed in his 
word, and laying bonds upon the conſciences of men 
where Chriſt has made them free.“ So that all may 
fee that Rutherfoord owned a conſiſtency between 
contending againſt the king's ſupremacy, and his 
being allowed to command miniſters and churches 
to do their duty. 

The queſtion, at preſent, ſeems to be this, Can- 
not the magiſtrate, by the ſword, keep the external 
man in outward obedience to goſpel ordinances ? 
or, are not kings, as kings by their office, to do 
ſome princely aQs of juſtice and favour, both for 
the glory of God, the good of religion, and his 
church adhering thereto? The godly magiſtrate, 
(ſays Rutherfoord) may command miniſters of the 
goſpel to do their duty, but not under the penaliy 


do evil, as well as them who do good; which is oppo- 
lice to ſcripture, 

Our modern Libertines, like the old, maintain that 
religion is not to be enacted or eſtabliſhed by the laws of 
the magiſtrate, becauſe enacted by a higher authority 
than any upon earth. To this Rutherfoord anſwers, 
«© That acts and ſtatutes of parliament, are not the power 
of God to ſalvation, that is the honour of the preached 
goſpel. But ſhall the good laws of Artaxerxes and Da- 
rius, for fearing the God of Daniel, or obeying the God 
of gods, be trampled on, becauſe they cannot come up 
to the power and excellency of God's laws?“ 

Laws enacted on pain of the ſword bind up hand and 
tongue from doing wickedly. That all Iſrael may hear 
and fear,' and do no more any ſuch wickedneſs. Hence 
Nehemiah declares, if you do fo, I will lay hands on you, 
from that day forth, came they no more on the Sabbath, 
Was either this threatening wrong, or the laws of Ar- 
taxerxes, Darius and Nebuchadnezzar? Who were hea- 
then rulers, ratifvirg the laws of God by civil punith- 
ments, not magiliratical duties, and fo not lawful ? Tho- 
they knew not the law of God, yet it was their duty. 
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of eceleſiaſtic cenſures. What, though kings have, 
or may abuſe their power, have they nat a juſt 
power, ſays Wendcline, in his Chriſtian Theology, 
Diſtinguenda poteſtas et imperand: autoritas : 1. Ab 
abuſu poteſtatis. 2. Ab injuſto & acquirends mado, 
i. e. the power and authority of governing is to be 
diſtinguiſhed from the abuſe and the unjuſt manner 
of Cqouring it, Perſons may get into power in an 
unlauful way, and exerciſe it a wrong way too: 
but God gives no power either againſt himſelf or 
the truth, We have no power againſt, but for the 
truth, 

3. The true ſtate of the queſtion, (ſays Ruther- 
foord on Liberty of Conſcience, p. 57.) is not, 
whether the {ward be a mean of converſion to the 
true faith? or, whether heathens, by fire and 
ſword, are to be compelled to embrace the truth? 
Nor whether violence, without inſtruction and rea- 
foning from light of ſcripture, ſhould be uſed againſt 
falſe teachers ?—All theſe are denied. Nor is it, 
whether the magiſtrate can puniſh the opinion of 
the mind, and {train internal liberty? but whether 
or no ou aht the godly and Chriſtian prince reſtrain 
and punith with 5 ſword falſe teachers, publiſhers 
of heretical and pernicious doctrines, which are diſ- 
honourable to God, contrary to found doctrine, 
injurious to the church, and ruinous to ſouls? for, 
fays he, Falſe teachers, heretics, in regard of the 
ſpiritualneſs of their fin, are the worſt of evil-doers, 
and fuch as work abomination in the Iſrael of God, 

And it may be faid as well, b=cauſe there are no 
expreſs laws in the New Teſtament againſt murder- 
ers, parricides, ſorcerers, Sodomites, covenant- 


breakers, or perjured perſons, more than againſt - 


falſe teachers, or heretics, therefore they are to be 
tolerated. Says the Antiburgher Syaod, It is the 
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public good. —unto the glory of God, that is the 
great and only end that magiſtrates can propoſe in 
a ſole reſpect to that office; and, in proſecuting 
this end civilly, according to their office, it is only 
over mens good and evil works; (but it is their good 
and evil, conſidered as to truth, errors, or hereſies;) 
yet, Lown, it muſt be in ſuch a manner, and pro- 
ceed ſo far allenarly, as it is requiſite for that end, 
i. e. for the public good, without afſuming any 
lordſhip over mens conſciences, or making any en- 
croachment upon the ſpecial privileges and buſineſs 
of the church, . 

4. State of the queſtion. Has the magiſtrate any 
power to call ſynods? Anſ. It has been acknow- 
ledged by all our reformers, that the church has in- 
trinſie power in herſelf to call ſynods or aſſemblies, 
to continue, or diſſolve, as ſhe thinks meet. 

Thus, the aſſembly at Glaſgow, 1638, declared 
their intrinſic ſpiritual power to be from Jeſus 
Chriſt, the alone Head and King in his church; 
and though diſſolved both in and by public procla- 
mation; yet they proteſted againſt it, and continu- 
ed ſitting, till their buſineſs was ended. 

The afſembly 1692, by their moderator, and ſe- 
verals adhering to him, gave the ſame declaration. 
(See Pardovan's Collections, p. 73.) though not 
fo faithful as the aſſembly at Glaſgow: and ſo it is 
ſaid, Teſtimony, p. 44. that their meetings were 
adjourned from time to time, till 1694, yet com- 
plained of, that they neither, by any formal a& or 
ſtatute, explicitly and judicially, condemned the ſa- 
crilegious uſurpations of his royal dignity, by that 
blaſphemous ſupremacy, during that bloody period, 
nor aſſerted him to be King and Head of his church, 
as his free and independent kingdom. 

The magiſtrate, then, has no privative, but an 
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aſſiſting power, to call aſſemblies, and to do it, 
when the good of the church or nation requires it. 

Our Novelilts fay, that our Confeſhon allows too 
much power to the magiltrate; for, ſay they, we 
are not for allowing him to come into, and rule 
our ſeſſions, preſbyteries, and ſynods. Anſ. He 
never did, nor, I expect, will uſurp this power o- 
ver the national church of Scotland; and far leſs o- 
ver you, who deny the lawfulneſs of the conſtitation 
of the church of Scotland even in her pureſt rimes. 
Bat, brethren, may not the magiſtrate call ſynods 
or aſſemblies, or other fit perſons, for conſultation 
and advice? Conf. chap. 31. ſect. 2. Now, the 
aſſembly at Edinburgh, 1647, declare, that they 
underſtood ſome parts of this 2d article only of 
kirks not ſettled or conſtituted in point of govern- 
ment.— Although they may be called by his autho- 
rity and nomination, without any other call, to con- 
ſalt, and adviſe with, about matters of religion 
and although miniſters of Chriſt, without delega- 
tion from their churches, may, of themſelves, and 
by virtue of their office, meet together ſynodically 
in ſuch kirks not yet conſtituted; yet neither of theſe 
ought to be done in kirks conſtituted and ſettled; 
and fo the ſcriptures cited reſpe& an unſettled ſtate 
of the church; for, though Jehofaphat ſucceeded 
Aſa, a reforming king; yet Aſa did not bring re- 
formation to fo great a length as Jchoſaphat; yea, 


he both put the ſeer in priſon, and oppreſted ſome 


of the people the fame time, 2 Chron. xvi. 10. and 
chap. xix. 8, 9. He appointed, or ſet of the Le. 
vites, and of the prieſts, and of the chief of. the 
fathers of Iſrael, for the judgment of the Lord. He. 
zekiah ſucceeded Ahaz, a very wicked king, whoſe 
idolatry ruined” both himſelf and kingdom. And 
when he opened the doors of the houſe of the 
Ns, II. 2 
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Lord, and repaired them, which was the very firſt 
year, and firſt month, then he gathered together 
prieſts and Levites, or called together an aſſembly. 
See 2 Chron. xxix. and xxx. chapters. Yet, ſay 
they, it is always free to the magiſtrate to adviſe 
with ſynods of miniſters and ruling elders, whether 
meeting by delegation from eburches, in an ordinary 
way, or, pro re nata,—by themfelves, or by his 
authority, or by the intrinfical power received from 
Chriſt.” But the chief objection is this, his hav- 
ing power to provide, that whatſoever is tranſacted 
in them, be according to the mind of God, Conf. 
chap. 23. ſect. 3. This, I ſuppoſe, makes them 
think, that the king is coaſtitute the ſupreme judge 
of every thing done. And what if the church and 
magiſtrate difter in their opinion-about bereſy, Ru- 
therfoord anſwers, ** Though there be reciproca- 
tion of ſubordinations, that the magiitrate, in an 
ecclefiaſtical way, be ſubject to a lawful, but not an 
abuſed church power; and the church, in a civil 
way, be ſubject to the magiſtrate's power, not ty- 
rannically uſed, but what is from God, and uſed 
for him, of which the word of God, and juſtice, is 
the ſupreme rule. 

J have only room to mention the arguments, to 
prove the power of the king, relative to the firſt 
as well as ſecond table of the law. 

It is evident from ſcripture prophecies and pro- 
miles—precepts and examples. 

1. Scripture prophecies or promiſes, Iſa. xlix. 23. 
Kings ſhall be thy nurſing- fathers, &c. Zech. xiii. 1. 
J will cauſe the prophets and unclean ſpirits to paſs 
out of the land. See Deut. xiii. 6, &c. Kings are 
promiſed to praife him, Pſal. cxxxviii. 4. To bring 
gifts and preſents, Pſal. Ixxii. To kiſs the Son, and 
ſerve him, Plal. ii. To bring their royal honour to 
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the new Jeruſalem, Rev. xxi. 24. It is people's duty to 
pray for the converſion of magiſtrates, and when convert- 
ed, they will endeavour to promote godlineſs and ho- 
neſty. A | 

Fed Scripture Precept A copy of the law was written 
out of that which was before the prieſts and Levites to be 
always with him, Deut. xvii. 18, 19. The law was com- 
mitted to the king in his coronation.” No ſooner was the 
.crown put on Joaſh, than the Book of the Teſtimony 
was given him from the high prieſt, that he might know 
the public care and cuſtody of the whole law was commit- 
ted to him, on his being made king, 2 Kings xi. 12. 
2 Chron. xxiii. 11. n 

It is the duty of all to be religious, and to propagate 
religion. The fourth command being directed to the fa- 
ther of the family, comprehends the magiſtrate, the ſtran- 
ger that is within his gates, was not to violate the Sab- 
bath with any external ſervile work, Neh. xiii. 19, 20. 

If the magiſtrate has a power to take care that the 
Sabbath be ſanctified —religion be preſerved—the exer- 
ciſes of devotion take place in their countries —he has al- 
{o a power of ſuppreſſing falſe religion and hereſies. If 
it is his duty to command the one, it is his duty to pro- 
hibit the other. 
3. Scripture example manifeſts, that the magiſtrate has 
ado with religion, both as a man and a king. The ex- 
ample of Jacob, commanding his houſehold to put away 
the ſtrange gods, Gen. xxxv. 2, 3. Jothua's reſolution, 
As for me and my houſe, we will ſerve the Lord. David's 
reſolution, Pal. ci. 4, 6, 7. the examples of the reform- 
ing kings, and Chriſt's own example, in driving out the 
buyers and ſellers from the temple, but of the examples 
of Cyrus, Artaxerxes, and many other things. See be- 
fore in the Firſt Number. See alſo Rutherfoord on Con- 
ſcience, the London miniſters, Gilleſpie, Edwards, &c. 

1ſt Objection is, the ſpirituality of Chriſt's kingdom. 
Rutherfoord anſwers: To ſay that the Ne Teſtament dif- 
penſation is fo ſpiritual, that God will have no remedying 
of ſeduction, error, or hereſy, but by the ſpiritual armour 
of the word, is faid without ground, when the New Tei- 
tament diſpenſation is as ſpiritual, as to gain the ſorcerer, 
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thief, drunkard, or reviler—as the idolater or falſe teach- 
er by the fpiritual armour of the word, Acts xix. 19. 
1 Cor vi. 9, 10. and ſo, by this reaſon, the magiſtrate 
would have no reaſon to draw his ſword againſt any of 
them, contrary to Rom. xiii. 1,—6. 1 Pet. ii. 19. Since 
the magiſtrate is not indifferent towards well or ill-doers, 
but muſt puniſh the one, and reward the other: ſeduc- 
tion, then, is the worſt of evils. 

4. 2d'Objection. Our new Libertines, like the old, object, 
that the tares were to be let grow till the harveſt, Matth. 


Xiii. 29, 30. Anſ. The ſcope of the parable hath no- 


thing to do with the office of the magiſtrate, in puniſh. 
ing or not heretics; it only tended to moderate the too for- 
ward zeal of the diſciples, and of all the godly inclined to 
murmur at providence, that ſuffers the wicked to live 
and flouriſh; thus the godly many times complain, Jer. 
Xii. 1, 2. Plal; Ixxiii. 1, 2, 3, 

1. Chriſt forbids, not ſimply, @® pluck up the tears, 
but only, in a caſe where danger is of plucking up the 
wheat with them, as in puniſhing a multitude; or a whole 
ſociety, 

2, Chriſt expounds not that part, leſt, while ye pluck 
up the tears, ye pluck up the wheat alſo. It was not 
Chriſt's ſcope to ſhew, that the magiltrate ſhould puniſh 
none of the children of the wicked one, becauſe of the 
danger of cutting off the children of the kingdom with 
them; for the words may bear there, that all puniſh. 
ments and cenſures, both civil and eccleſiaſtic rebukes, 
ſhould ceaſe till the end of the world. 

3. Since the tares are all that work iniquity, if the ma- 
giſtrate be to ſuffer them, then he is to ſuffer adulterers, 
murderers, thieves, robbers, perjured pres to grow 
and live to the end of the world. 

4. Let them grow, is not a command, but A forbidding 
them to. quarrel with God, who ſuffers them to grow. 
Yet magiſtrates and paſtors both, thould do their duty, 


and not ſuffer all the tares to grow among the wheat, i. e. 


Not permit wicked men to murder, blaſphe me, deceive, 
or deſtroy mens bodies, ſouls, or privileges; but, accord- 
ing to their places, are to puniſh, hinder, and impede the 
growing of tares; but, withal, chey are not impatiently 
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to grudge and cenſure Providence, but let God alone, 
and ſuffer him in that admirable diſpolal of affairs, tho 
wicked men be not fully purged out of the church and 
ſtate till harveſt. Chriſt here means Persons, not doc- 
trines, Diſput. p. 236. 

34'y, Our Noveliſts object, that the kings of Iſrael and 
Judah, were typical of Chriſt, and their ſtate, as well as 
their church, was typical of the New Teſtament church. 

t. It may be aſked, Is a perſon's being a type of Chriſt 

a ſufficient ground of a political power over the church, 
—— gives theſe perſons a power, who otherwiſe have 
none? then Adam, Iſaac, and Jonah, would have Had 
political power. 

2. Were not church and ſtate diſtinet and different, 
both as to many of her members, and as to her rulers? 
ſuch as Moſes and Aaron; the Jewiſh church was for- 
mally diſtiact from the ſtate. 

3. Is it not dubious, whether many of th kings of 
Judah, ſuch as Jehu, Joaſh, Manaſſeh, Hezekiah, Jehofa- 
phat, Joſiah, were types of Chriſt, and did execute the 
kingly office of Chriſt in the church? and is it not doubt- 
* whether Jehu, Ammon, and Jeraboam were ſo? 

What the kings of Judah and Iſrael commanded, 
aid they do it, as types of Chriſt, and not as civil magi- 
ſtrates? Will the neglect of duty, founded on this diſ- 
tinction and notion of Libertines, deliver them from the 
wrath to come, and excuſe them for it at the day of 
judgment? 

1it, It is evident, that theſe kings did not puniſh, as 
types; for kings or judges did ſo before the common- 
wealth of Iſrael; as Abraham and Jacob, commanding 
their children and ſervants, and all that were with them, 
to keep the way of the Lord. And, in Job's time, who 
dwelt in the land of Uz, no typical land, Job xxxi. 26, 
& c. Alſo, after it, Artaxerxes, Ezra vii. and x. chap. 
Darius, Dan, vi. 25, 26. the king of Nineveh, upon Jo- 
nah's*preaching, Dan. iii. 28. 

2d, Types were not conſtitute by the political and mo- 
ral law, but by the ceremonial law. 

3, The ſtate could not be a type, nor its civil penal- 
ties of church cenſures, becauſe the cenſures of the 


- 


(126) 


church then took place, and were of the ſame nature, 
called Neddui, ſimple ſeparation—Cherem, anſwering to 
the lefler excommunication—and Shammata, anſwering A 
to the higher; or the three, anſwering to admonition, 1 
ſuſpenſion, and excommunication. | 

4. Granting all the kings were types, and what they 
did in many things were typical, the queſtion is, were 
not ſome of thefe things moral as well as typical; yea, f 
may not the ſame action be both typical and moral? 
Joſeph's advancement to the kingdom, and provid- 
ing for, and feeding his father's family, was a moral 
duty, on ſuppolition of their neceflity, as well as a type 
of Chriſt's care about his church and people? was nor E- 
has a type, even in his prayer, and yet James propound- 
ed his prayer as a pattern and proof of effeCtual fervent 
prayer to righteous men under the goſpel. 

In fine, if the evaſion of the kings of Iſrael and Judah, 
being. typical in their puniſhment of open breaches of the 
firſt, whv not typical alſo as to breaches of the ſecond 
table of the law? yea, may it not be ſaid of the whole 
moral law, and of all the duties practiſed, fuch as prayer, 
Praiſe, thankſgiving, &c. all was typical, given to a ty- 
pical people, in a typical land, and fo not binding under 
the New Teſtament? But fee the anſwer more full in 
Edwards' againſt tolcration, Theſis. 13. p. 15, 16, &c. 


A\ feu Advices, 


1. Beware of that falſe light, which expelleth the good 
old light. "Theſe new ways which lead us away from the 
good old way of the Seceſſion, yea, of the whole reform - 
ed church of Scotland, and the confeſſions of all the re- 
formed churches. Look to yourſelves, that we loſe not 
theſe things which we have gained. Whoſoever tranſ- 
grefleth, and abideth not in the doctrine of Chriſt, bath 
not God, 2 Epiſt. of John, ver. 8, 9. A biſhop mult hold 
faſt the faithful word, as he hath been taught, Tit. i. 9. 
Nevertheleſs, whereto we have attained, let us walk by 
the ſame rule, let us mind the ſame things, Phil. iii. 16. 
And if in any thing ye be otherwiſe minded, God {hall re- 
veal even this unto you. Take heed, fays the apoſtle, you 


1 
do not ſhut forth, but keep faſt the light you have alrea- 
dy attained unto. You muſt not loſe what you have 
gained. We are commanded to ſtand faſt in the faith, 
1 Cor. xvi. 13. That which ye have already hold faſt till 
I come, Rev. ii. 14. Let us hold faſt the profeſſion of our 
faith without wavering, Heb. x. 2, 3. It is dangerous to 
reject, or at leaſt not to entertain, the light you have got 
from God. See this exemplified in Balaam, aſter God 
had faid to him, anent Balak's meflengers, 'Thou ſhalt not 
go, thou ſhalt not curſe the people, for they are bleſſed, 
Numb. xxii. 12. And Balaam told the meſſengers, though 
Balak ſhould give him his houle full of filver and gold, 
he could not,go beyond the word of the Lord; yet, at the 
next ſending of the meſſengers, God gave him a new 
light, judicially expelling that light which the falſe pro- 
phet had not entertained, but wickedly forſaken. God 
ſaid to Balaam, if the men come to call thee, riſe up, and 
go with them. Thus the young prophet, 1 Kings xiii. 
tor not holding faſt what he had received from God, but 
taking in a new falſe light from the old prophet, was 
moſt ſeverely puniſhed for it. Thus finding out new, and 
the deſtruction of the old lights go together. Are not 
many putting light for darkneſs, and darkneſs for light ? 

2. Beware of accounting any truth ſmall. - Are not 
many ſaying, the difference is but very fmall between 
the old and new Formula? The difference between 
truth and errror may be like a razor's edge, or a hair- 
breadth, and yet truth is on one fide, and error on the o- 
ther; but I have manifeſted it to be ſo great, that it over- 
throws all our reformation—covenant obligations and Se- 
ceſſion teſtimony.— But, grant it were a {mall truth that 
the Seceſſion 3 for, if it be one, they are ſtill to 
hold it faſt: For he that is faithful in that which is leaſt, 
is faithful alſo. in much; and he that is unjuſt in the 
leaſt, is unjuſt alſo in much. 

3. Beware of ſuch lights as come not from the Son of 
Righteouſneſs. To the law and teſtimony, if any ſpeak 
not according to this word, it is becauſe there is no light 
in them, IIa. viii. 20. And theſe that come not from him 
cannot be ſure, certain, or infallible, When Paul pray- 
ed, that the Coloſflans might have all riches of the full 
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aſſurance of underſtanding, to the acknowledgment of 
the myſtery of God, and of the Father, and of Chriſt, 
Timothy was aſſured of the things he had learned, 
2 Tim. iii. 14. 80 was Theophilus, Luke i. 4. Bat, 
according to our new light men, the magiſtrate can have 
no certainty of what is truth or error, here ſy or ortho- 
doxy; and therefore ſhould not meddle to punith any he- 
reſy or error. | | 

Refuſe ſuch lights as lead to have fellowſhip with the 
unfruitful works of darkneſs; for what communion hath 
light with darkneſs, crying up and extolling liberty of 
conſcience, as their great Diana, and want freedom to 
error and wickedneſs for themſelves and others. 

4. Away with thoſe new lights, which bring no edifi- 
cation: There are vain babblings and ſcience, falſely ſo 
called, which hath made men err from the faith, 1 Tim. 
vi. 10. . 

The preſent plan our new lights are upon, acknowled- 

that it is a matter of little or no concern, whether 
the magiſtrate be, or be not, connected with the church, 
or whether we contend for it; but the apoſtle exhorts, 
Let all things be done to edifying, 1 Cor. xiv. 16. and if 
not to be contended for, why have they made it fo ? 

Finally, Let us beware of following new intereſts, e- 
ſpecially Yelf-intereſt, like Jeroboam or Balaam. Some 
ſuppoſe that gain is godlineſs, 1 Tim. vi. 5. I wiſh that 
Seceders may not ſtudy too much conformity to both the 
principles and practice of the preſent age. Toleration and 
forbearance is the faſhionable doctrine and practice too. 


N. B. As ſeveral things anent the Covenants and Magiſtracy 
have been left out, for want of room, if Subſcribers pleaſe, a 


third Number is propoſed, for their clearer illuſtration. 


THE END. 


